MINISTERE DE ['EDUCATION NATIONALE, DE L'ENSEIGNEMENT SUPERIEUR ET DE LA RECHERCHE

BULLETIN
DE L'INSTITUT FRANCAIS
D’ARCHEOLOGIE ORIENTALE

0
=
VL

0
W
)

en ligne en ligne en ligne en ligne en ligne en ligne en ligne en ligne en ligne en ligne

BIFAO 14 (1918), p. 57-64
Dr Georgy P. G. Sobhy

Studies in coptic lexicography.

Conditions d' utilisation

L’ utilisation du contenu de ce site est limitée a un usage personnel et non commercial. Toute autre utilisation du site et de son contenu est
soumise a une autorisation préalable de I’ éditeur (contact AT ifao.egnet.net). Le copyright est conservé par |’ éditeur (Ifao).

Conditions of Use

Y ou may use content in this website only for your personal, noncommercial use. Any further use of thiswebsite and its content is
forbidden, unless you have obtained prior permission from the publisher (contact AT ifao.egnet.net). The copyright is retained by the
publisher (Ifao).

Derniéres publications

9782724710915  Tebtynis VII Nikos Litinas

9782724711257  Médecine et environnement dans I'Alexandrie Jean-Charles Ducene

médiévale

9782724711295  Guide de I'Egypte prédynastique Béatrix Midant-Reynes, Y ann Tristant

9782724711363  Bulletin archéologique des Ecoles francaises a
|'étranger (BAEFE)

9782724710885  Musiciens, fétes et piété populaire Christophe Vendries

9782724710540  Catalogue général du Musée copte Dominique Bénazeth

9782724711233  Mélanges de I'Institut dominicain d'études Emmanuel Pisani (éd.)

orientales 40

9782724711424  Letemple de Dendara XV Sylvie Cawville, Gaél Pollin, Oussama Bassiouni, Y oussreya
Hamed

© Institut frangais d’archéologie orientale - Le Caire


http://www.tcpdf.org

STUDIES IN COPTIC LEXICOGRAPHY

BY

D* GEO. P. G. SOBHY.

If authors who edit and translate Coptic manuseripts paid a little more
altention to details in the two following points, their works would be much
more scientific, more trustworthy and would help students to understand
much better the sense of any Coptic composition. The expression of thoughts
in Coptic and by Goptic writers is something different to any other language
that we know of.

The first point is about the division of words in printing. Amelinean had
already discussed this question in a very ample manner in the Journal Asiwa-
tique, although his methods and his suggestions could not be final or accept-
able in all their bearings.

The second point is that in translating difficult words it would be advisable
to give as many relerences as possible, with regards the uses of that parti-
cular word, preferably from the Scriptures, in the same manner as von
Lemm followed in his Klemne koptische Studien.

In this paper I shall give a few notes about a very interesting manuseript
edited and translated by Dr. Budge in his volume entitled Coptic Apocrypha in
the Dualect of Upper Egypt. This manuscript is numbered British Museum,
Oriental n° 702k and 1s entitled the Instructions of Apa Pachomuos the Archi-
mandrile.

Title p. 145. For the name Pachome, ) W 2 WM\, nadom, naxom,
nazwm, I cannot add anything to what Spiegelberg wrote in his degyptische
und griechische Eigennamen, except that it is rare lo find it under the form
written in the MS., which is na2omio0. 1 believe that this latter form proba-
bly corresponds to Y€ I\ & W "7\, where the final o in the Coptic form
represents the "7~ in the Egyptian one, unless it be an error for nazwmio(c),

Bulletin, t. X1V, 8

BIFAO 14 (1918), p. 57-64 Dr Georgy P. G. Sobhy
Studies in coptic lexicography.
© IFAO 2025 BIFAO en ligne https://www.ifao.egnet.net


http://www.tcpdf.org

——t9e( 58 )oes—

Greek genitive form Ioyovpsos. It is a common name amongst the modern
Copls, although it is dying out except in certain families who would keep up
the memory of the name.

I have one point to notice about the division of the words in the title
paragraph, which is printed in capital letters, viz. : that the particle € in the
words erre and exwn and e2pai ought to form a part of these words. In
the rest of the printing of the Coptic text the division of the words is very
badly arranged.

It is interesting to notice the writing of the name ez with an &. It must
be remembered that the name comes from 1, $g"\®, and ought to have
been transeribed cawnd or cawnz; but it seems that the ancient Copts just
like the modern ones could never distinguish between the two sounds V, F,
and thought that both might be represented by the sound ou for we find
the name sometimes transcribed in Greek as Evwyuyos which became eywriz
or ¢rwivz in Coptic, both pronounced aoudnah.

e Fol. 18 b. st nai afinoyTe, ete. @ «for thisn would be a better
translation than «in this matter» of the author.

oyrkpata, p. 147, does not mean rascetic control» but «continence ».

TWBC M NGKPM fifMe nTAk duTwwpe MMod cstimulate him that
dwelleth in thee of whom thou art the sponsor»; nexpm &-}me means « who
dwelleth in thy city».

xz, Fol. 1Q@. NEZMOT TUAP THPOY TMNT2APA) 2HT TE TE WAC-
GOATIOY NAK €BOA NTA NETOYAAB P2APU)ZHT AYMATE N NEPHT e for
of all the gifts of grace it is long-suffering which thou shalt make manifest,
because the saints exercised long-suffering they inherited the promises». I
understand this sentence thus : «It is long-suffering that maketh all the
blessings manifest unto thee : because the saints, etc.».

The second e is redundant and | do not know if it exists in the original
manuscript.

EKIMICTEYE XEEKNAXI NOYKAOM NaTTaKko. This phrase is left without
translation in the English text; it means : «thou believest, and thou shalt take
an indestructible crown».

Tamion means more properly «habitation ».
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xH, Fol. 19b. ne210oye rap MnnoyTe ne neosionzHT MU OyMiT-
prpaq «for the ways of God are with him that is fowly of heart and with
the humble man». This ought to be more literally : «the ways of God are
humbleness of heart and meekness»; ne ought to be ne or at least hetter be
so. I do not deny here, that the author’s translation is clearer, but literal
translation is always more preferable.

<06, Fol. 20 a: | think sagen— means ¢« weakness of heart» or «cowar-
dice». The original form of the word car Boh. xws is a| A.=]s]| A.
« Sloth» does not give the exact meaning. ne fna @ ficoa Mt A TMUT-
cankoTc «the spirit of lying, and the works and the words which are not
deceitful». Here is a glaring example of the effect of bad division of the
words in printing. The author has taken the word na to go with +yur.. ..
and made up the negative construction nareir, and notwithstanding the
absurdity of the sense he went on translating «and the works and the words
which are not deceitful », which is quite in contradiction to the spirit of the
narrative. The correct translation is «the spirit of lying and that (na) of cun-
ning .

MNE MNA N TMNT MAL 20MNT MN [MTA TMNTEOW®T MU 1TA TMNTpPEd-
WPK NNOYX. MN HATHOOPNIA MN TMHTEIPBOONG OAYMOOWE, elc.
« the spirit of the love of money, and not trafficking, and not swearing false
oaths, and works which are not evil and envy walk togethern, etc.;

Me 1A NTKENOAO3IA MUl 1A TMHTAABOIA2T WAy, etc. «the spirit
of vanity and non-greediness», etc.

On the absurdity of the sense in the above two sentences there is no need
to dilate, but it is sufficient to point out that, again here, it is the bad divi-
sion of words that is the cause of this confusion. If, instead of printing wir
mrMnrewowoT and narMuTpeawpr fnoyx., ete. for the others, they
were arranged thus Mn na TanTegwwT, ete., the right sense would be
quite easy to find and would run thus :

« The spirit of the love of money and that of traflicking and that of swear-
ing of false oaths and that of wickedness and of doing evil walk together=,
ete., and «the spirit of vanity and that of gluttony walk together». The

word aagoiaz must be axgmazT.
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m, Fol. 20 0. crorxe acwywne 2a Teyezoycia «afor it getteth out of
its owner control». This again is wrong and ought to be corrected into «be-
cause it hath come under their rules.

MX, Fol. 21 a. EIWYAN MTWOT AE GPATY ™M MNOYTE « but when we took
refuge at the feet of God» should be more literally : «but if [ had flewn at the
feet of God». The word mn7xpc is translated in the Scala by the arabic word
zo or ¢ goodness .

N FX00C X¢ A NMAT Oyw cdx.1 NTcamMoTncee «thou must say ‘this
one hath ended (his trouble) he receiveth refreshing’». This is difficult to
comprehend particularly when taken in connexion with the rest of the
context; but could it mean «and thou sayest ‘this (one) has begun to take
his rest or comfort (?), 1. e. let me abuse him again???"».

B, Ifol. 21 b. cenanwpay 22poK [0y X.OOAC NCE208CK nOyan «the
worms shall gnaw pieces [rom thy body, and the worms shall envelop thee .

I do not see where the author translated «gnaw pieces from thy body»
from. The Coptic text gives simply : « They will spread worms over thee and
thou shalt be clothed by worms». ‘

In the last phrase oyneom ™ raxoerc is translated as «his God», but it
is «a power from his God ».

nepwwzii J-cor, does this mean : rhelplessness of old age»??

ma, Fol. 22 b, noyMier xwwpe an ne -foeix 2™ ncoyoeciay fnze-
NOYYG AYW HOYMNT2ZHKG AN TE 6KWAN E€rKAKGI M nespwwz «lhe
giving of bread either in the time of abundance or in (the time of) poverty
is not power, if thou be once blameworthy through want»; and in a foot-
note «rendering doubtful». It is indeed more than doubtful particularly if the
clause ay@ noyMUT2HRE AN Te eKkwanerkakei, ebe., is taken 1o be a
part of the preceding sentence. It is a separate sentence united to the first by
the conjunction ayw. The two sentences simply mean : «It is not power (or
courage) to give bread in the time of abundance; nor is it poverty to be in
want in the time of need». Paraphrased they mean : «It does not mean that
one is powerful and rich if he was capable of distributing bread in the time
of abundance, nor that he is poor if he is in need in the time of famine».
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an, Fol. olb. .. .. cycrn kpoa cpok sand they will attribute craflt to
thee» should be «prepare deceit for thee».

mo, Fol. 25 a. T2aigcc nneroore «the shadows of those who are mar-
tyred». The word Toose means «to remit, to pay his debt»; see Craupius
Lasis, Dictionary, oy o2 €46 T®B NMOY NTOYANOMIA NEM NOY NGTIWOY

(Ps. Lxvur, 5).

A, Fol. 27.b. ayw 1 akakipeoc fee finer spoomne. — uner might
be a mistake for fine (the doves). nesnes does not mean «heap curses» but
« persecute ».

Hce nwT new-Tu means «to run after you.

e, Fol. 28 b. acnw™ nea neooy urmuTnoyTe wshe ran afler the
glory of divinity» and not «she fled from the glory which was divine», simply
because she (Eve) wanted to be become divine as the devil told her. nw-
fica means «to run alter, to seek».

#x, Fol. 31 4. kackc means «whisper in ear, persuade», and in vulgar
Arabic it is often said wisy & (-
5%, I'ol. 31 b. The word Bathsheba does not figure in the Coptic text.

ix, Fol. 328, MiAp TpeyTO6ITE 6POK X6 € MMA MITIKOCMOC MINOYE
NTANE CEnazeRe X ¢TBC noyzeuyc «do not cause men to lament
for thee. In the place of the world, because of men’s deeds (or works) they
shave the head instead of the gold of the head».

I understand it thus : «Do not cause men to lament for thee, for instead
of the golden headed world : they shall shave their heads for their works .

MOT NT0d fca TMuTXApeHT nueToyass «he fleeth before the pa-
tient endurance of the saints». i-roa here is not the pronoun of the 3t per-
son «hew»; it is the conjunction «but, thereforen. It is rather astonishing
how does the author change the meaning of the expression nw-r fica in differ-
ent places. Sometimes he translates it «run afters; sometimes «run before,
flee before, run away», which is exactly the reverse. nw+ fica means «run
after» or eseek », but nawT crox means «run away », just as in English «run
before» and «run after» have opposite senses. The meaning of the above
sentence 1s «seek therefore for the endurance of the saints».
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56, Fol. 33 a. ranarkn fmfkoaactc means here «the necessity of punish-
ments», not «the tribulations and punishments».
kpHcic means here «judgment».

56, Fol. 33 b. Tw2 wanTe neizice TorMET cpox wbestir thyself until
these sufferings depart from thee». This ought to be : «hestir thysell, etc.,
..... encounter theen (see, for -, Pevron, Lexicon, and Cr. Lasis,
Ductionary, ete.).

0, Fol. 35 b. o1 21 nacemn. Could naecein be naain csteeln with the
elimination of 2i which is certainly redundant?

ox, Fol. 36 a. mapmoyp on M aaay npwme rattach not thyself closely
to any man» : moyp ru meaning rattach closely» does not give any sense
here particularly when the context is taken into consideration. It really means
« quarrel ».

AKEIME G€ TENOY XE€ MN NETO NNOG 6FPHNH 2C TE€ GTPE NOYA
noya Mepe ned con «now thou knowest that there is no state of peace
greater than that every man love his brother». The literal translation would
be as follows : «Now thou knowest that there is nothing greater than peace,
so that every one should love his brother».

oc, Fol. 38 4. oyamoome means something like «cancer» (see Peyrox,

Lezicon, and Cr. Lass, Dictionary, p. 374).

OZ, MAPN MOKIN X.EGWAPE TMOKIC OMKG nxwzm clet us therefore
afflict ourselves for sorrow bringeth low impurity». émke means «punish,
chastise». «For sorrow chastiseth impurity».

on, Fol. 3gb. eToarroy must be changed to erooroy-.
nr, Fol. A2 a. cazvic=corn-stalk??

iia, Fol. hab, p. 169. oyzuy nermorsc csoberness is beneficial»;
mokzc does mean sometimes « continence, mortification» (see Cr. Lasis, Dig-
tionary, under wmikaz).

nic, Fol. 43 a. xCpppo it Tnopuia 217M ncemTcips «fornication
reigneth through the drinking of the body». What does the translator mean
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by «the drinking of the body»? I should translate ncei by «satisfaction,
gratification ».

fz, Fol. 44 a. In the quotation from Rev. II, 17, the Coptic version reads
nmanna eoun «the manna which is hidden»; whereas Dr. Budge copies
the R. V. «the manna which is his». It is most important to give the literal
translation of the Coptic version wherever we may find them.

P.377. cyxe AnepHT MN MNOYTE NOYMNTMONOXOC 3N OYAFAIH
esince we are vowed unto God (we must lead) the life of the monk in loves.
This again is a faulty translation. I should put it thus : «Since we have taken
a vow — with God — of monasticism in love.

ir, Fol. 4l b, eyxe Koywawy €O NAK 1 26NXPHMA NAT €TO MMOOAE
NTOIME MIKW2T 2N OYMNT MAITO N20YO H 2N OYMNTEQWWT
H 21l OYyX.INGONC H 2N OYEIP BOONE H 2N OY2MWE HNGLX. €40U) GMR
crac comwe muuoyTe « If thou wishest to gain for thyself these things
(or possessions) which are transient, and can Dbe destroyed by fire, by great
avariciousness or by trafficking, or by violence, or by evil design, or by ex-
cessive manual labour, thou art not free to serve God», elc. Dr. Budge thinks
that the text may be corrupt, but he does not give any suggestion as to what
the correct reading might be. I think this translation is quite passable.

ite, Fol. 415 a. Alter oynpocyanToc e7pa-foeik nayg 2i skcw does not
figure in the English translation and must be rendered thus : =He will give
him bread and clothing ».

€TBE TMNTGABZHT XE€ ON €TOY]| NMMAN €TBHHTC XC CMDOY?2 G-
20yN E€TEE OYNAM nNOyxpia tconcerning moreover the slothfulness by
means of which fighting is carried on against us (and) concerning the right
hand of need». What does this mean? I should translate it like this : «As for
cowardice, for which they always oppose us, that we gather in for the use of
whom? ».

oynam therefore must be oy nimM noyxpia.

4, Fol. 15b. noyoen eonn nre ne rina. The word eeun «hidden»
is not translated.
rMuTwoelx. does not mean « the skill in contending » but simply « courage ».
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NCETM26 GEIAMAON 3u Teknoaic «so that thou mayst not fall head-
long before the image (or phantom)in thy city». This is not literal. «So
that they may not throw an image in thy city» would be more correct.

ax, Fol. 46 a. eanexTan eroxr 2i es «that driveth away the sheep with
horns». This again is faulty and the confusion is due to bad division of words.
It means «that cuts a corn, or a hoof». | believe this sentence exists in Prstrs
Sophia and had been badly translated by the late Amelineau and corrected to
him by the late Karl Piebl in his Sphinz (Compte rendu sur la traduction de
Pistis Sophia by M. Amelineau).

MIIGPTAK OYy200y HOywT #M nexaze «do not destroy (or waste) the
first day (of the week) in thy field». This is a ludicrous translation. The word
aze does not mean here «field» at all. It is the word §°5, a2e, a2 clife,
agex; and the phrase simply means «do not waste one day of thy lifex.

NTKPING MITEKAOTICMOC €1TE EKANAXWPE! €1TE €K 2N TMHHTE clry
thyself judicially according to thy reason; and whether thou art away by
thyself on a journey or whether thou art among a crowd, ete.». This is again
erroneous. «Judge thysell whether thou art in solitude or in company ».

ag, Fol. 46 b. Ayp rvinrpe 2ax@T does not mean «it must be remem-
bered in respect of Lot» but simply «they have, or (it was) borne witness
about Lot».

The above few criticisms do not exhaust all, but [ give them as a sample
of the small mistakes, one is apt to make, unless attention is paid to all details.
But whatever I may have found and corrected does not in the least minimize
the wonderful efforts and the prodigiousness of the works of the right-learncd
savant. I do not consider myself except as a simple amatear.

Dt Gro. P. G. Sosny.
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