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Pieter SMOOR

‘Umara’s odes

describing the Imam

Whilst living in Egypt during the period of the Fatimid dynasty, the poet ‘Umaéra

~1

al-Yamani

wrote several poems for different occasions.

However, he also produced a

significant number of laudatory odes. These odes were dedicated to the Viziers belonging

to the dynasty of the Armenian Ruzzik clan, but frequently his verses were simultaneously

directed towards the Fatimid Imams, who also resided in Al-Qahira.

Le systeme de transcription utilisé par lauteur a été respecté.

‘Umara, Najm al-Din, Abi Hamza, ibn Abi -Hasan ‘Ali b. Ahmad
b. Muhammad b. Zaydan al-Hakami, Al-Faqih al-Yamani, of the
tribe Sa‘d, of the tribal conglomeration Madhhij, an author of
Arabic poetry and prose, born 515/1121 in Murtan in the Wadi
Wasa“ in Yaman, was executed in 569/1174 in Cairo, by order of
Salah al-Din (Saladin) b. Ayytb. In 531/1136-37 ‘Umara’s father
took him to the town of Zabid in the Tihama region, in order to
let him study Shafiite figh under the supervision of the Shafi‘ite
fagih ‘Abd Allah b. al-Abbar.

Having finished his studies, ‘Umara began to work as a teacher
and a jurisprudent giving fatwds, but he was also a trader and
merchant and used to travel with some regularity between his
home town Zabid and the town of ‘Adan in Southern Yaman.
In Zabid the reigning dynasty consisted of the Ban(i Najah of
Ethiopian origin. The state power over ‘Adan had fallen into
the hands of Muhammad b. Saba’ (of the Hafizi Da‘wa of
Egypt) one of the Shi‘ite overlords of the Zuray‘id dynasty. It
was in this period that ‘Umdra, by now a Shafi‘ite fagih, could
unravel (not without the secret support of a nearly senile
specialist in these matters) the intricacies of an inheritance
problem for the family of a deceased general Ruzayq al-Fatiki,
whose estate had remained undivided for a long stretch of
time. In reference to this activity, the Zabid people gave him
the lagab Al-Fardi.
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During one of his pilgrimages to Mecca, ‘Umara succeeded in
becoming acquainted with an influential queen, the lady, Al-
malika al-hurra ‘Alam Umm Fatik (the mother of Fatik Il of a
dynasty of Abyssinian slaves, the Najahids). She lived in Zabid
and had considerable influence in the affairs of the Banl
Najah, as she was the widow of Al-Mansdr al-Najahi.
Notwithstanding her humble origins as a songster and slave
girl, she had become free as a umm walad in consequence of
the birth of her son Fatik 1. She was often accompanied by
the wazir and general, Abl Muhammad Surlr al-Fatiki, who
was originally an Ethiopian slave and later became one of
‘Umdra’s acquaintances in Zabid. However, ‘Umara’s trading
and regular visits to the Shi‘ite D47 of ‘Adan, the Muhammad
b. Saba’ just mentioned, were not appreciated by the people
in his home town.

‘Umdra became increasingly involved in the intrigues between
these two towns; and his dealings with a certain ‘Ali b. Mahdi of
the dynasty of the Mahdids who was an enemy of the Najahids
complicated the situation further. It is also useful to note that the
Da‘T of ‘Adan was not only interested in ‘Umara’s trading activities
but also in his talents as a poet of praise. It was on the invitation
of this DA‘7 that ‘Umara had been obliged to try and compose
what must have been some of his earliest laudatory poetry. Also
for the sake of other high officials in and around ‘Adan, ‘Umara
had to operate as both a poet and a commercial dealer. Within
his Diwan we can find a few of his juvenile poems which have as
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The identity of the Imams in these odes is not always obvious. In one poem though, a
reference is definitely made to Imam Al-Zafir: we are told that the poet arrived too late.
As Al-Zafir had died a few months earlier, the poet was unable to pay him his respects.
After Al-Zafir, the Fatimid dynasty witnessed only two more Imams ascending the throne
before it ended: the poet would have met both of these Imams and, in some of his poems,
he would have addressed them. Indeed he dedicated at least one poem to Imam Al-F&’iz
and several to Imam Al—‘Adid.

In these poems, we do find a semi-anonymous Imam being praised. According to ‘Uméra,
the one being praised, who is at this moment the Imam, has all the stereotypical
characteristics essential in an Imam, namely his descent from the radiant Fatima, appearance
in a godly light, association with certain Koranic verses and, at the same time, poems in
which the Imam — any Imam - is the object of discussion.

The Imam being praised is more than simply the bearer of authority. The prostration in
the dust of the carpet at the foot of the throne by ordinary mortals and the links to heavenly
spheres and angels who come from above and push each other aside at the palace gates, as
well as the noble parasol raised above the countenance of the Imam, all combine to make
his person an Exalted Being, a ‘Ula. In his palace in Al-Qahira, the Imam’s cheek, in
particular the last Imam’s, is like a black stone, in fact the Black Stone, and his inner
courtyard is the courtyard around the Ka‘ba. The entire land of Egypt has been made safe
by the good government of the Viziers and is, as a result of its guarantee of safety, equal
to a hallowed and sacred space: the haram.

The poet’s representation of events in this way is, in the light of the actual political
situation of unrest and confusion around the Imams and their Viziers, more a reflection of
the poet’s idealistic conception in respect of the Imamate. His poems reflect a virtual
fantasy: a smiling throne as opposed to the reality of murders, both successful and
unsuccessful, and decapitations of highly placed people.

By becoming acquainted with the historical situation and also the contemporary poetry
of ‘Umara al-Yamani, the reader is able to form an image of the Imam and his times. In
the poems, the monotonous reality of the prose texts from historical sources and chancellery
reports is brightened by the ideological optimism of a Godly Light and a Powerful Arm,
an emanation which, at the end of the Fatimid Era, eventually emerges in the figure of
Al-‘Adid.
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their subject a description of the excellent qualities of the local
amir Yasir b. Bilal. There must have been other poems composed
in honour of Muhammad b. Saba’ and his son ‘Imran
b. Muhammad, but these have all disappeared from the Diwan as
it is known to us at present.

Finally, in connection with some threats on his life, ‘Umara
had to leave his “university” and home town Zabid
precipitately. He took refuge in Mecca, where he was able to
remain under the protection of its newly installed Amir, al-
Qasim b. Hashim b. Fulayta. In 549/1155, on behalf of this
Amir, he started travelling to the Egypt of the Fatimids as an
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ambassador from Mecca. He arrived at his destination in Cairo
just after the murder of Al-Zafir billah, the Fatimid Imam, and
during the beginnings of the nominal authority of the newly
installed child Imam Al-F&'iz (lived 544-555/1149-1160). Real
authority was at that time in the hands of an Armenian general
Tald'i b. Ruzzik of Twelver Shi‘ite sympathies, who was to act
as regent (kdfil, or kafil) for the child Imam whose official
religious persuasion was Isma‘li, thus adhering to the Sevener
Shi‘a. (See the article “‘Umara” [P. Smoor, shortened by the
editor], EI, new edition.)
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1.1

‘Umara’s career began in the Yemen. His book Tédrikh al-Yaman® and his memoirs
Al-nukat al-‘asriyya® give us some insight into his life there. However, particulars of his
life, some of which I will mention at the beginning of this story, rarely appear in his poetic
works. There is, in fact, no reference in his poems to the contact he had with either the
influential Queen ‘Alam Umm Fatik, a former singing slave, or the general Surlir al-Fatiki,
a former Ethiopian slave who had worked himself upwards from the lowest social class.
Both of these people, who were highly placed in his father’s city of Zabid, did not belong
to the Shi‘a group. On the contrary, being Sunnites and probably also supporters of the
Shafi1 law school, which inclined towards the Sunni school of thought, they had little respect
for the Shi‘a. Although ‘Umara had benefited from sufficient education in Zabid to obtain
the ShafiT qualification of fagih, and had also studied the laws of inheritance, he nevertheless
indulged his interest in the Shi‘a elsewhere. He did this by trading and travelling to and
from ‘Adan, where a Shif Da‘T was in power.

Due to his Shi‘a connections, ‘Umdara was obliged to flee from Zabid and, through his
contacts, he eventually arrived in Mecca. In 549 Hijra we find him travelling to Egypt via
‘Aydhab (on the Red Sea coast of Egypt), as the ambassador of the Sharif of Mecca. Apart
from a couple of poems written for a South Yemenite, Amir Yasir b. Bilal, ‘Umaéra had at
that point not yet written anything about his circumstances and encounters. Or at least, if
there was any other poetry it never reached our time. Naturally his memoirs provide us
with a summary of his previous and later life, but not until 549 H do we learn more about

him through his own poetry. Once this ambassador and Yemenite becomes active in Egypt

his poetry begins to play a more important role.

Najm ad-Din ‘Omérah al-Hakami, Yaman its Early Mediaeval
History. Also the Abridged History of its Dynasties by Ibn Khaldiin
and an Account of the Karmathians of Yaman by Abu ‘Abd Allah
Baha ad-Din al-Janadi, ed. Henry Cassels Kay, London 1892.

The Memoirs and part of the poetry by ‘Umara were edited
by Hartwig Derenbourg: ‘Oumdra du Yémen sa vie et son ceuvre,
vol. I (Autobiographie et récits sur les Vizirs d’Egypte. Choix de
poésies [Fihi al-Nukat al-‘asriyya fi akhbari |-wuzard'i I-Misriyyal),
Paris 1897; vol. I (Partie arabe - Poésie, épitres, biographies,
notices en arabe par ‘Oumdra et sur ‘Oumdra [Fihi Takmilatu diwdn
shiri Umdra al-Yamant wa-nubadhun min tarassulatihi wa-targjimihi
wa muntakhabatun li-<Umdra al-Yamani wa-fi siratihi wa-fi akhbari
zamanihi wa-mu‘dsirthi. wa-fihristu asmd'’i l-rijali wa l-nisd’i wa I-
duwali wa |-kutubi wa-aydan filristu [-buldani wa [-umami wa
I-qabd'ili wa I-milal]), Paris 1902 (edition of the Arabic text of
‘Umara’s Memoirs in full, the Arabic text of the Diwan's poems
only in part and his prose work); vol. II (Partie francaise -Vie
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de ‘Oumdra du Yémen), Paris 1904 (study in French of the
Memoirs and incidentally a partial translation of some poems).
Vols. I and I (Arabic) and Vol. II (French), which are being
referred to, form a part of the Publications de I'Ecole des
langues orientales vivantes, IV série - X, XI (partie francaise),
Paris 1897, 1904. - Henceforward these volumes will be referred
to as Nukat-Diwan and Nukat-Diwan (French).

For the poetical text quoted in this article the present author
used, in particular, the manuscript D of Saint Petersburg. This
manuscript will be referred to as Ms D. Another manuscript
used was the Manuscript photocopy 1551 Adab, see Fihrist al-
makhtitat al-musawwara, 1, Al-Adab, gism 11, Cairo 1980, p. 164:
a photocopy of the Diwan ‘Umdra al-Yamani which derives
originally from a manuscript in the Khizanat al-Ustadh
Muhammad al-Mantni, Rabat. This will be referred to as Ms
Rabat.
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The Fatimid Imam, whom the poet ‘Umara encounters for the first time at his residence

in Cairo in Rabi® I, in the year 550 H, is the five-year-old Al-F&’iz who proves unable to

recover from the tragic circumstances surrounding his family.

On the morning of his

inauguration, the young Al-Fa’iz witnessed two of his uncles and a cousin being murdered

by a blackguardly foreigner, a Zirid from Al-Mahdiyya (in present day Tunisia). This

foreigner was Prince ‘Abbas of the Berber tribe Sanhdja. After he had climbed his way up

to the position of Vizier in Egypt, ‘Abbas, together with his son Nasr, conspired against

the Imam ZAfir who was eventually assassinated as a result of their actions.* ZAfir’s son,

S.B. Dadoyan in The Fatimid Armenians Cultural and Political
Interaction in the Near East, Leiden 1997, p. 143-144 and note
170, seems to suggest that the Vizier ‘Abbas and his son Nasr
were both of Armenian descent. ‘Abbas was descended from
a forefather named Badis. Dadoyan says (p. 143-144):
“According to Ibn Muyassar, the mamlik Yanis was a present
to Al-Afdal from his original owner Badis, the grandfather of
‘Abbas, Vizier of Caliph Al-Zafir bi-Amr Allah (..)” and (note
170): “To the present, the name Badis is a distorted
transliteration of the Armenian name Avedis. Armenian
historians consider this figure and ‘Abbds (as) Armenians.
‘Abbés is mentioned as the “stepson” (F. Daftary, The Ismails,
p. 270) of the Vizier Al-‘Adil b. Sallar, the governor of
Alexandria. From 1150-1154 he was the Vizier of Caliph Al-
Zafir bi-Amr Allah (1149-1154), a son of Al-Hafiz.”

As a comment on this | would like to give some more details
of the origins of the “stepson” ‘Abbas as being from a Berber
family (not Armenian). Being a Berber, he would be an
exception to the rule that Armenians reign over Egypt as was
the case with the clan of the Al Ruzzik. On the basis of Al-
Magrizi, Itti‘az, 1lI, p. 196, we find that in 543 H, the fortified
harbour of Mahdiyya (present-day Tunisia) was captured by
the Franks. For a long time the city had been besieged and,
during this period, it was ruled by an ancestor of ‘Abbas, Al-
Hasan b. ‘Ali b. Yahya b. Tamim b. al-Mu‘izz b. Badis. In the
same year, the sayyida Bullara fled from Mahdiyya,
accompanied by her husband Aba I-Futtih b. Yahya b. Tamim
and their son ‘Abbas. The husband died shortly after the
refugees had arrived in Alexandria. There the widow, Bullara,
was remarried, this time to the Governor of Alexandria. ‘Abbas
became a rabib, a stepson, and was raised as a son by ‘Al
b. al-Salar, the Governor. In I[tti‘4z, 1, p. 188 there is a
reference to a lineage: ... b. Badis b. Ziri b. Munadi. On the
basis of the information of Itti‘dz, IIl, p. 187-188, it is apparent
that ‘Abbas and his son Nasr descended from the Zirids,
“There were nine members of the Bant Badis b. Zirf
b. Munadin who became kings and they ruled from the year
361 until 543 H.”

In his poem (to rhyme mas‘adu) our poet, ‘Umara, mentions
‘Abbas as one who was descended from a royal line. This
poem was written in praise of Imam Al-‘Adid and Ruzzik, who
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became Vizier after Tald’i, in 556 H, whilst the latter is recalled
as one who brought an end to the injustice of Vizier ‘Abbas
and his son Nasr, verses 41-43, “Al-Salih al-Hadi, the Just
Leader, who supported Just Leadership (scil., the Imdm) in the
midst of a race which did not allow his radiance to lead it
into just ways. / His pure justice caused the injustice of the
Band Munadin to cease and his insight reformed that which
they, in their wickedness, had brought about. / He rescued
the sworn treaties from their hands with a hand which was
effective in all its pious deeds.” (For the poem to rhyme
mas‘adu, see Appendix.)

Elsewhere in a poetical reflection (to rhyme rd'imu) on the
misdeeds of ‘Abbas and his son Nasr, which is addressed to
Tald'i, we can hear the words of the palace Chancellor Al-
Qadi al-Jalis. He emphasises the fact that the evil Vizier ‘Abbas
is not descended from any Arabic line, verses 1-2, “When the
Berber, in his ignorance, involved himself in a murder,
something which until then no ambitious person had ever
aspired to, / You rode to him on the back of Your decision,
which is so effective that enormous disasters are confronted
by one such as it. (...)" (Al-Imad al-Isfahani al-Katib, Kharidat
al-qasr wa-jaridat al-‘asr, qism shu‘arda’ Misr, ed. Ahmad Amin,
Shawqi Dayf, Thsan ‘Abbas, Cairo 1951, vol. I, 190; Shihab
al-Din ‘Abd al-Rahmaén b. Isma‘l b. [brahim al-Maqdisi al-
Dimashqi known as Aba Shama, Kitdb al-Rawdatayni fi akhbar
al-dawlatayni [-Ndriyya wa [-Salahiyya, edition Ibrahim al-Zaybagq,
Beirut 1997, 11, 8 (ed. Cairo 1288 H., vol. I, 141).

For more on the Vizier ‘Abbas and his murderous son Nasr,
see Salah al-Din Khalil b. Aybak al-Safadi, Al-Wafi bi I-wafayat
IX ed. Josef van Ess, Wiesbaden 1974, p. 151-153, dealing with
“Al-Zafir Sahib Misr Isma‘l b. ‘Abd al-Majid, who is Aba I-
Mansur al-Zafir b. al-Hafiz"; op. cit., vol. XVI ed. Wadad
al-Qadi, Wiesbaden 1982, p. 646-648, dealing with “Al-‘Abbas
b. Abl |-Futdh b. Yahya b. Tamim b. al-Mu‘izz b. Badis, Vizier
of Al-F&'iz sa al-‘Ubaydi”, who arrived in Al-Qahira
accompanied by his mother, Bullara (Ballana, Balarima, Ballaza,
according to other manuscripts); op. cit. , vol. XXI ed.
Muhammad al-Hujayri, Wiesbaden 1988, p. 138-139 dealing
with “Ali b. al-Salar the Vizier Abd |-Hasan al-mulaqgab bi I-
‘Adil al-Kurdi al-‘Ubaydi Sayf al-Din, the Vizier of Al-Zafir
Sahib Misr.”
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Al-F&’iz, was a child Imam and is introduced to us as a child who is both constantly crying
and afflicted by epileptic attacks. However, fortunately for him, he is taken under the
Ruzzik. The

murderers, the “wicked” Vizier ‘Abbas and his son Nasr, were killed. In fact, Nasr was

protective wings of a powerful Armenian, the “good” Vizier Tald’i¢ b.

placed in an iron cage and offered meat to eat which some ladies-in-waiting or sisters of
the murdered Imam had torn from his own body with iron tongs. Apparently there was a

feeling of great animosity towards ‘Abbas and his son.’

2.1

The new Vizier Tald’i‘ developed himself into a protective patron. Furthermore, it was
Tald’i“ who offered ‘Umaira such an attractive lifestyle that the poet eventually decided to
settle in Cairo permanently.

The new dynasty in Cairo were, therefore, the Banli Ruzzik. Initially it appeared that
this dynasty of Viziers would enjoy a long reign. The first important man who founded
and established the dynasty, displayed a great interest in both poetry and literature. He
must have seemed very attractive to ‘Umaéra because he greatly valued Odes, particularly in
a financial sense. One fact that is certain is that the first Vizier, Tald’i‘, displayed strong
sympathies towards the creed of the Twelver Imdmiyya. In that sense he did not fit closely
into the framework of the Fatimids’ Ismd‘ili Imdm. However, in ‘Umara’s odes there is
little obvious sympathy for the Twelver Imdamiyya belief.

In the Diwdn we come across a number of odes which were intended for the Band
Ruzzik. What is noticeable, however, is that the praise is almost always divided between
the Vizier (one of the clan of the Band Ruzzik) and the Imam (initially Al-F&’iz, but latterly
Al—‘Adid), who served as the last Imam, the last of the long line of Fatimids.

As we read through the Diwdn, we can see how certain images which depict the
relationship between the Vizier and the Imam constantly recur. In actual fact these images

relate to the relationship between the Banii Ruzzik clan and their Imam Al-‘Adid.

Regarding the outcome of the revenge attack organised by the
sister of the murdered Imam Al-Z4fir from the palace in Al-
Qahirah and what became of ‘Abbas and his son Nasr, see
Abl |-‘Abbas Shams al-Din b. Khallikan (who lived from 608
to 681 H.), Wafayat al-a‘yan wa-anbd’ abnd’ al-zaman, edition
lhsan ‘Abbas, Beirut 1968, IIl, p.493.

Taqi al-Din Abl I-‘Abbas Ahmad b. ‘Ali al-Maqrizi (who died
845 H) in his [tti‘Az al-hunafd bi-akhbar al-a'immati |-Fatimiyyin
al-khulafd’, edition Muhammad Hilmi Muhammad Ahmad, Cairo
1973, 1II, p. 220-221, describes the action the women from the
palace took in order to gain revenge in respect of the son of
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‘Abbés’s, Nasr b. ‘Abbas: On 27 Rabi¢ I, 550 H, Nasr arrived
at the palace in Al-Qahira; he was carried, imprisoned in an
iron cage which the Franks (scil,, the Crusaders) had made
for him. On 18 Rabi‘ II, already dead, he was transported from
the palace, having been tortured and having had his right hand
hacked off. When Nasr arrived in Al-Qahira he apparently
quoted a single line of verse, “Indeed, we were once as one
amongst the inhabitants, but the changing of the nights
destroyed us, together with the stumbling steps of fortune.”
(For further details see Itti‘dz, III, p. 220.)
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2.1.1

In the Banii Ruzzik period, I could find few odes which appeared to be especially intended
for the Imadm Al-Fa’iz, the child Imam who suffered from crying fits and epileptic attacks.
However, 1 do want to pay attention to a poem to rhyme talabi which strangely enough
makes absolutely no reference to the Imam.® This poem is mainly a description of Tald’i¢,
who is referred to as Kafil or Kafil, the Regent of the Imam. But the Imam is neither

mentioned by name nor does he appear in an abstract sense. The poem itself is about the

violence of war. There is an immediate allusion to, or rather an imitation (mu‘drada) of,

Abl Tammam’s well-known comparison of the “sword” and the “pen”.” Thus we find ‘Umara

recalling the style of this previous poet,

)
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1 When You decide to attain Sublimity by overwhelming force, lean neither on

(diplomatic) effort nor on petition.

2 Ask with the tongues of scabbards for what the tongues of poems and speeches cannot

grasp.

3 Because the script (al-khatt) and the spear (al-khatti) are not equal in fiery heat, nor

are squadrons (katd’ib) the equal of books (kutub) on the day of terror.

This appears to be followed by an allusion to the long night of Imruu 1-Qays which

with its huge bulk slowly passes by in the manner of a slowly moving camel. Now however,

Tald’i® has such a torso and Time is crushed by it, as a consequence of which Time is no

longer able to be crafty in its treatment of humankind.

-

o

‘Umara’s poem to rhyme talabi, a poem of 78 lines of verse,
according to Ms D, folio 9 verso - 11 verso, and Ms Rabat,
p. 40-44. This poem in metre basit has been partially edited
by Derenbourg, Nukat-Diwan, p. 46 (=verse 33), p.58-59
(=verses 18, 20-22, 36, 39-41, 43), p. 164-165 (verses 1-2, 14-
23, 35-37). The following lines of prose form an introduction,
Ms D: “In honour of Al-Malik al-Salih, he also said the
following...” and Ms Rabat: “In honour of him, he also said
the following...”.

7 Abli Tammam'’s poem to rhyme wa [-la‘ibi, dedicated to the
‘Abbasid Caliph Al-Mu‘tasim, where it reads (verse 4): “Verily,
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the sharpness of the sword is a better cure for one who is
sick, than all the benefits offered by letters and books.” Thus
on the occasion of the capture of the Byzantine capital city
‘Ammariya, see Diwdn Abi Tammim, ed. ‘Azzam, Cairo 1964,
I, p.40-74, poem of 71 lines in metre basit. There is an
allusion to this identical poem in poetry composed (more than
two centuries previous to ‘Umdra) by the Fatimid Al-Qasim
b. al-Mahdi, see P. Smoor, “Al-Mahdi’s Tears: impressions of
Fatimid court poetry”, in U. Vermeulen, D. De Smet (ed.), Egypt
and Syria in the Fatimid, Ayyubid and Mamluk Eras, 11, (=Orientalia
Lovaniensia Analecta 83), Leuven 1998, p. 159-166.
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14 Abl 1-Gharat, the Regent, threw his heavy bulk upon Time, whereat the craftiness of
the disasters was banished.

There then follows some digression concerning a revolt which is, of course, put down
by the overpowerful Vizier. The swords cause the bodies to fall to the ground bereft of
their souls:

wwum L B sl ﬁ%iggajx\gxbw e
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43 [It is] as though the brilliance of the swords in their hands is made from thunderbolts,
which have allowed themselves to fall from the clouds in a single stroke.

44 No sooner do the spirits pass through the nights in an upward movement than the bodies
pass through the days in a downward movement.

45 A man of ambition allows them to rise to the highest rank, a man who did not reach
kingship with little steps.

46 He received the honorary title of “Al-Salih al-Hadi1”, although, given the truthfulness
of his deeds, he had no need of it.

2.1.2

AdC

One problem which confronts the poet is the fact that Tald’i‘ was an Armenian, a mamliik,
who had arrived with the Armenians during the regime of the Vizier Badr al-Jamali, many
years before. Even in the days of Al-Afdal the son of Badr al-Jamali, this Armenian lineage
was still a sensitive issue and not one which could be treated in jest. When, during the
time of the Fatimid Imam Al-Mustansir, Al-Afdal once rode unceremoniously into the Imam’s
palace on horseback, Mustansir’s appointed successor, Nizér, rebuked —in fact insulted —
him with the words: “Get down from your horse, oh carrier of misfortune, oh Armenian!”
Thus {1 b w35 L, according to Al-Magrizi (in the Itidz), but according to Ibn Taghri

113

bardi (in Al-Nujim al-zdhirah) the words were different, not yd nahsu, but yd najisu:

17 3 °

Oh unclean person, oh Armenian!”, T 1 L > L, which is less probable between
Muslims. )
The historian added: “Al-Afdal, therefore, bore a grudge against him, and each one

loathed the other.”8

8 Al-Maqrizi, IttiGz, I, p. 11-12, and Jamal al-Din Abl I-Mahasin edition, Dar al-kutub Cairo, V, p. 142, sub anno 488 H (sic).
Yasuf b. Taghri Bardi al-Atabaki (who lived from 812 to 874), On the incident between Al-Afdal b. Badr al-Jamali and Nizar,
Al-nujim al-zahira fi mulak Misra wa [-Qahira, photo copied see also S.B. Dadoyan, The Fatimid Armenians, p. 128-129. 555
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Indeed, due almost certainly to this incident, the grudge which the abused Vizier bore
was so great that he successfully blocked the appointment of Nizar.’?

It is true that among the subsequent Viziers, the Vizier Tald’i did become the Client
of the Arabian tribe of Ghassan, but he remained just as sensitive about his Armenian origins
as his distant relative Al-Afdal. As far as our poet ‘Umara is concerned, he was himself
of pure Arabian descent and, therefore, felt obliged to justify Tald’i”s distressing lack of
Arabian lineage: firstly, his outstanding skill with a sword should on its own ensure that
the Vizier be identified as an Arab; secondly, his position is so high that his genealogical
tree should need no examination.

- o 8 2 R’ g8

A e I sld) R IR SR
) S OF Llas N ez of Y Loyl ST

47 [He is] one of the crowned Banli Ruzzik who is related to the origins of the original
Arabian roots through the bright swords of ambition.

48 His origins are pure; however his position in immortality is too high to be reduced to
a genealogical tree.

Tala’i himself makes a great impression as the representative of antithesis: he wears
armour which is both “massive” and “silent” (i.e., two meanings of sdmit), but has a lion’s
roar which is “speaking” (ndtig) louder than the neighings of thoroughbreds. His armies
march over the landscape, their horses in columns which cause the dust to rise, resembling
smoke and flames:
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52 His power ensured that he renounced the mistakes of man; in this way he did not
disturb the purity of his long-suffering patience by an outburst of anger.

? Al-Musta‘li became the new Imam after Mustansir's death. Al- by plastering him behind a wall whilst still alive. On this, see
556 Musta‘li removed any final chance which Nizdr may have had Al-Magrizi, Itti‘4z, 1lI, p. 14-15 and p. 86-89.
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He is the possessor of (heavy and) “silent” (samif) armour, his lion-like roars are
“speaking” (ndtiq) above the neighing of horses, a sound audible on every side.

He is like a torrent (sayl) and a night (layl), anyone, chased by these two, is unable to
escape the fate of death by fleeing far.

A Shining person (Arwa‘) from Ghassan urged the army calmly on. Never since he
aimed at the disasters of the days with his decision-making power, have they ever
attacked him again.

(...)

They cause dust clouds to rise, amongst which are flames. Indeed there is no smoke
without fire. (The second half is a proverb in Arabic as well as in English.)

When they departed from their resting-places, the tracks of their lances resemble the
trail of the snakes in the hills.

2.1.3

All this violence is of importance, in particular that against the crusaders:
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The boulder of the enemy, which you have split with a hammer, has become weak;
therefore be strong against the religion of Idols and Crosses.

Because beside You are thin camels and short-haired horses who know that the lions
of the forest who sit astride them have not disappeared.

They (the enemies) have been visited by “a pack of wild animals” (sarab) who drink
nothing when they are hungry, other than shining blood which is still “flowing” (al-
dami l-sarabi).

And neither shall You ever turn against the religion of the Just Leadership, because
You are more loving towards it than either a father or a mother.

Cheered on here by ‘Umara, the Vizier Tald’i‘ is as tough as an iron hammer against

A%

the rocks of the enemies. However the poet also emphatically draws attention to Tald’i”s
sympathetic side. Although the Vizier is an Imdmi and thus not an Isma‘ili, the poet will

never criticize the special Isma‘ili creed which forms the din of the Imam. As is always

the case, the poet refers to the Imam vaguely by using the term huda, “Just Leadership”.
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2.1.4

In another poem which must come from an early period, Al-Zafir is cited as the addressee.
We know, however, that ‘Umara arrived in Egypt after this Imdm had been assassinated by
the wicked Vizier ‘Abbas and his son Nasr.
but Al-Fa’iz. The poem to rhyme jimdli (see Appendix) is so impersonal that we are unable
to learn anything about the character of the praised person as an ordinary man in a human

It cannot therefore be Al-Zafir who is meant,

situation ;!° but we are given a stereotyped portrayal of an Imam. Furthermore, both the
blackguardedly Vizier and his son Nasr are mentioned as the “evil” opposites of the “good”
Vizier Tald’i‘ and his “good” son. However, the truth was quite different. Previously Tald’i¢
had been in the employ of precisely this same “wicked” Vizier ‘Abbas. Tald’i* was employed
by ‘Abbas as his mugaddam in a battle against an aged predecessor Vizier Ibn Masal. In
earlier days, therefore, Tald’i supported ‘Abbas who at that stage merely aspired to the
Vizierate.!!

The poem to rhyme jimdli, which incidentally does not appear in the manuscripts which
we have become familiar with and made use of until now, does warrant somewhat more
attention.
Revelation derived from God. But the rhetorical questions in the first verse put this into
perspective : maybe it is only a question of a full moon and the desires of camels? In the

In the first place we see how everything focuses upon the Imam as a source of

second verse it is more concretely a question of the position of a “kingdom”, or of a
“foundation of Compassion”. This refers to the cooperation required between the Vizier
(Tald’i) honorific name “Al-Malik al-Silih” (= the Godly King) and the Imam:
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1 Is it a heaven determined by fate (gadar) or a heaven of majesty ? And the glow of a
full moon or the desires of camels?

S
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The poem to rhyme jimali, Derenbourg, Nukat-Diwan does not
contain this poem. Ms D, on which this edition is largely
based, does not contain this poem either. The poem does
appear in Ms Rabat, p. 171-173! The poem to rhyme haninu
jimali, consists of 52 lines. The following lines of prose form
an introduction, Ms Rabat: “In honour of Al-Zafir and his Vizier
Al-Salih, he also said the following ...".

Compare this to Al-Magqrizi, Itti‘Gz, 1l p. 197, where we find
the following:

“Ibn al-Salar began to prepare ‘Abbas and appointed him in
charge of a great army. He (‘Abbas) marched out quickly,
fearful that the people would unite together behind Ibn Masal.
Afterwards, he departed for Dilds, accompanied by Tald’i
b. Ruzzik in the position of one of his generals. Subsequently

Pieter Smoor

he lined himself up against Ibn Masal and several battles
ensued with varying results. Finally the outcome of the battles
was such that on Sunday 19 Shawwal, both Ibn Masal and
Badr b. R4fi, the Bedouin general, were killed. It is said that
the numbers killed totalled 17,000. Having been proved the
strongest, ‘Abbas turned back towards Al-Qahira, bearing the
head of Ibn Masal with him. On Thursday 23 Dhi |-Qa‘da,
impaled on a spear, this head was carried through Al-Qéhira
and Misr (Old Cairo). His (Ibn Masal's) wives and children were
brought to the palace. A room was cleared for them, and Ibn
al-Salar was awarded honorary robes.” (sub anno 544 H., in
chapter “Al-Zafir bi-Amr Allah AbG [-Mansar Isma‘l b. al-Hafiz
li-Din Alldh Abi I-Mayman ‘Abd al-Majid b. al-amir Abi [-Qasim
Muhammad b. al-Mustansir”.)
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2 Is it the establishment of a kingdom or the foundation of Compassion, from which the
Revelation was watered by rain clouds from Shawwal ?

After these somewhat meditative opening lines, the poet hopes to gain favour by
expressing his gratitude for his situation at the palace, a situation granted to him by the
Vizier and the Imam.

2 0 .
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4 You have enabled me to attain this position, one which I would never have aspired to
due to its awesomeness.

5 1 observe the manifest light, in front of which a veil of esteem and awe hangs down,
however.

6  And I behold the Mahdi, but he is a Mahdi amongst men in the land of ignorant folk.

2.1.5

The poet is grateful, he is also grateful that he can see. What does he see? A mahdi,
but a mahdi in the land of ignorant folk. The poet swears that the kingdoms must give
their support to him. Then follows a notably ritualistic repetition of the characteristics of
This passage

A

the Imam which is, furthermore, reminiscent of Al-Mu’ayyad fi 1-Din al-Shirazi.
goes approximately as follows: “... this is the Light / This is the Message, about which
the ‘ulama’ can be proud. / This is the Secret. / This is the clear line of descent. / This
is the Amir of the Believers, and the Protector of the hanifi (monotheistic) religion, and the
gibla of the Symbols.” In particular the Symbols (the amthal) make the Isma‘ili approach
in this poem clear.
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11 This is the light to whom the shining stars have born witness from a high place.
12 This is the message, as a result of which the ‘Ulama’ have taken pride in the Dunyad
rather than the Ignorant.
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13 This is the secret: and should You never have been on earth, then it would have had
no protection against tremors.

14 This is the clear line of descent; so put your faith in it and dismiss all speculation
and questions of proof.

15 This is the Amir of the Believers, and the Protector of the monotheistic (hanifi) religion
and the prayer-direction of the symbols.

Verses 23-24 describe the high regard for Al-Zafir and the Vizirate of Tala’, who later
bore the title “Al-Malik al-Salih”. It is possible that this is a glance back into the past, to
the days of Al-Zafir, in the period before ‘Umadra arrived in Egypt. However, it seems
more probable that the term “Al-Zafir” (the Victorious) simply refers to the Vizier. The
new Vizier gives rise to a paronomastic figure of speech: there is the emergence of Tald’i,
the tulii® of Tald’i. He was one of the Governors, one who dared to stand up against the
bad Vizier ‘Abbas. And in this manner ‘Abbas is succeeded by the good Vizier here referred
to as Al-Zafir:
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23 Al-Zafir has so much Honour that no other person from a bygone age could boast of
such honour.

24 He (scil.,, the Vizier Al-Malik al-Salih) is the Pious One, the King (Al-sdlihi [-maliki)
who supports the Just Leadership by bearing both burdens and heavy things.

25 The eyes of the people have been plunged into deep sleep since he started guarding
them by night; and how pleasant is this Guardian !
(...) A

27 He helped the dynasty of the Al Ahmad, after it had been brought into confusion, and
after its shadow had acknowledged that it would soon end.

28 If the emergence (fulii) of Tald’i‘ had not taken place, and if he had not defended
You by fighting against and disputing with your enemies,

29 Then there would not have been one person left in all the districts of Egypt who would
have remained loyal to the sons of the Prophet.

560
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2.1.6

In contrast to theVizier Tald’i and his son Al-Nasir b. Tald’i‘, who represent the “goodly”,
we once again come across the pair who represent “evil”, namely the blackguardly Vizier
‘Abbas and his son Nasr.!2

Tald’i is addressed in the poem with the following words:
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34 After they had been elevated, since they both became allies of low behaviour and
underwent exemplary punishment, You have abandoned him and his son.

35 His (scil., the Vizier’s) clouds of Red Revenge throw themselves against the pair of
them, filled with Woe and Disaster.

There is an allusion to the moderate Imdmiyya background, or at least to the excellent
way of life practised by the new Vizier. From the perspective of ever-passing time, he has
become an example to his son Al-Nasir:
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36 Indeed, al-Ajallu al-Nasir (scil., the son of the Vizier) has imitated what you had made
clear through Sunna and Example.

37 You should obtain satisfaction from what you have entrusted to leadership (siydsa),
unaffected by doubt or haste:

38 He adorned youth with dignity, and when he was amongst us, he did not lead the life
of a conceited braggart.

39 When he came amongst the people to imitate the characteristics of your Justice, for
their sake, he did not hold tightly to disorder.

12 The honorific title of ‘Abbas was Rukn al-Islam, whereas his
son owned the honorific Ndsir al-Din. 561
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40 Awe of him was sufficient for the hands of his people because, after a protracted period,
it restrained injustice.

41 And you have unclosed his palm; command then an abundance of grace in godly fear
for the safety of human spirits and riches.

In this poem to rhyme jimali, the first theme is one of religiously orientated praise of
the Imam, followed by a eulogy to the king. It appears that the title malik , “king”, is of
significance to this poem. It may be that the Vizier has recently been appointed “king” by
the Imam.

2.1.7

The titles of Tald’i® were given to him by virtue of an honorary missive (tashrif) from
Imam Al-F4’iz, on 4 Rabi‘ 11, in the year 449 H.'"> However in line 47 of the poem cited
below (rhyme jimali), ‘Umara emphasises that not only were ecstatic words said in respect
of this Vizier, but also that the deeds of the Vizier were equivalent to the words:
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42 Any king would begin to complain about the absence of an equal or a like minded
soul, but You are an exception.

43 On the day that they boasted to each other about the good quality of their words and
deeds, the kings themselves did not deny

44 That Ibn Ruzzik is the unique pearl of his Dahr and will be unparalleled in his
excellence and charity ;

45 And that on the day of bravery and abundant dew, he is a rain cloud of gifts (ghaythu
anzal) and a lion on the field of battle (laythu nizdl).

13 For the official proclamation in honour of Tald'i, see Ibn Taghri

Bardi, Al-nujim al-zdhira, V, p.311 and Al-Magqrizi, Itti‘dz, I,
562 p.218.
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46 They named him freely, not paying attention to his actions, but what is the use of
names without deeds ?

47 He is a king, for whom the ambitions of glory speak favourable words, words the
Language of Things would like to take charge of.

48 Be proud of nothing but Your soul alone, then the Dahr will be ornamented by the
pure jewels of your deeds.

49 You are both expensive and cheap, in highness and humbleness; and I was surprised
by something which was both cheap and expensive.

In fact Tald’i‘ (and his son) were not the first to be given the honorary title malik, before
Tald’i¢ the Fatimid Vizier Ridwan al-Walakhshi, who was employed by Al-Hafiz billah, had
also been honoured with the same title of “King” (see [ti‘az IlI, p. 218).

Finally, the poem to rhyme jimdli ends with the wish that both the Imam, “The Amir of
the Believers”, and the King will in the future be able to work together:
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so0 Fare thee well, Oh Amir of the Believers, for whom Al-Salih, the Just Leader, has
been given (muballaghan) as a most noble example.

51 And may both of You enjoy for a long time the high honour of life and may the eye
of Just Leadership never see the end of your shadows.

52 May You both be happy for as long as you desire, while your mutual Loftiness is
protected in both its morning and its evening hours.

2.2

The poem to rhyme tuntakhabu is less vague and definitely refers to the child Imam Al-
F4’iz, and thus never mentions either Al-Zafir or Al-‘Adid.'"* AI-F4’iz must be glorified in
combination with the Vizier who has in the meantime been promoted to “King”. At the
end of this poem the Imam is addressed. The wish in the very last verse of this poem
records the state of the relationship between him and the Vizier: the latter is a good father
to the Imam, who is like a son to him. He is certainly not an angry father who treats his
son harshly.

14 poem to rhyme tuntakhabu, Derenbourg, Nukat-Diwan, p. 170- This poem was problably recited by ‘Umara on the occasion
171, only verses 1 and 17-26 in the edition, Ms D, folio of the inauguration of Tal&i* in Al-Qahira, after the departure
I5R-16V. Ms Rabat p. 51-53. Total of 50 lines. The poem is of the previous Vizier ‘Abbas with his son Nasr and their
introduced by the following words: “He said in praise of the retinue. The poem does, therefore, possibly date from the time
Imam Al-Fd'iz bi-Nasr Allah, and his Vizier Al-Malik al-Salih...". Rabi“ 11, 449 H., or shortly afterwards, see Itti‘az, III, p. 219. ﬁ
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49 Be happy then both with the days gone by and with those yet to come: those which
the aeons allowed to ride on their backs,

50  While you enjoy the existence of Al-Malik al-Salih at a time when any other angry
father would have treated his son severely.

2.2.1

Nowhere is there any allusion to the poor health of Al-Fd’iz. There is only light and
good fortune.
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6  On the dais of his throne F&’iz bi 1-Nasr (a Conqueror of Victory) is veiled by his
own light, and wrapped (in the manner of a turban) by the crown of his might.

7 Blessed with regard to his features, and fortunate in respect of his spirit, while events
and misfortunes were unveiled through his countenance.

After this the poet turns immediately to the mamdiih and, using the figure of speech
iltifat, addresses his words directly to the Imam.
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12 You are the Strong Grip (al-‘urwa al-wuthgd) which will not be broken whilst love of
you is the reason for entering Paradise.

13 In the odes dedicated to you there is glory for the one who praises you; and in loyalty
to you lies a treasure chest and a favourable outcome.

564
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2.2.2

Moreover discussing their connections to the Koran ‘Umara says the following:
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15 Honourable characteristics such as the Shining Stars, whose beauty has now filled our
ears and books.
16 The Stira of the Koran came to praise these, and what could poetry and speeches still achieve ?

The Imamate had been threatened by the previous wicked Vizier, but the Ruzzik clan
had arrived as the new family of Viziers in order to protect this highly placed Imam who
is no less than “a forerunner of the Will of Allah™:
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17 Amongst the inhabitants of this palace Allah has found a forerunner of the Will, in
whose secrets there is cause for wonder.

18 When Ibn Badis wanted to remove them (i.e., the inhabitants), whilst the Helpers of
the lights of Just Leadership were absent,

19 A revengeful hand was turned against them, a hand which could be traced back to the
Al Ruzzik and which descended from that clan.

20 Had the Vizier AblG I-Gharat not been there, then neither banners nor turban-ribbons
would have flown to celebrate the victory in the palace.

21 And then neither of the two tribes, Persians nor Arabs, would have recognised him as
the son of ‘Ali at the time of disaster.

22 When You (an example of iltifdt, because here the Vizier is being directly addressed)
urged the swift horses on towards him (i.e., ‘Abbas, the wicked Vizier), he had nothing
to protect himself from You apart from great distance and flight. 565
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23 When You visited the monarchy, it bestowed an honour upon You which had its origins
only in the sharpness of the sword.

24 He (the wicked Vizier) took to flight, and oh how bad is that which he had bestowed
upon his underlings! Even had You two destroyed each other, flight would not have
saved him.

25 Through a man with mighty hands, who in the battlefield achieves both support and
victory, Allah has supported the Din al-Haqq for You.

Through the Vizier, Allah subsequently supported the Din al-Haqq (= verse 25). But
once again, the problem of the lowly and non-Arabic (i.e., Armenian) lineage of the new
Vizier is raised. His high ambitions and his good deeds concerning the protection he offers
to the women at the palace are, however, sufficient to make any questions relating to his
ancestry irrelevant.

2.2.3

The situation in the country is so safe that sheep and wolves are able to keep each
other company, although by the time the sun goes down the wolves have died from hunger.
Naturally, the women are singled out for mention because they were the ones who invited
the new Vizier to come and take revenge for the murdered Imam Al-Zafir. The following
poetic passage develops this line of thought:
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27 Man is composed of worries. His ambition means that he no longer needs what his
father and forefathers have built for him.
28 His perseverance protects the women in their lofty apartments (harim al-ma‘ali) and so
his wings are like the lions’ forest which one must avoid,
29 Wherein a sheep is able to accompany a wolf in all safety, although towards sundown
hunger causes the latter to perish.

3

30 Hence her spirit (i.e., the sheep’s spirit, simultaneously a metaphor for “woman”) can

never be stolen, nor can anyone witness her money being turned into booty.

566
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3

For a long time the combination of Vizier and Imam worked well. However, changes
begin to occur when, after a period of about five years, the sickly child Imam dies. A
successor is then required and this involves a well-known group of people. Here I refer to
Al-Magqrizi by quoting from his I#ti‘az (III, p. 238 and 243):

“Al-‘Adid (...) received the bay‘a after the transference of Al-F&’iz (the deceased Imam)
and after the time of the saldt, on Friday, 17 Rajab 555 H. ‘Adid was at that time nine
and one half years and seven days old.”

The historian continues, by saying:

“When the Caliph Al-F&’iz died, Al-Salih b. Ruzzik rode to the palace in mourning attire.
He summoned Muflih the zimdm al-gasr (read Persian zindn dadr, the Head of the Household)
and asked him who in the palace was suitable for the Caliphate.

He answered: ’There is an entire group here!’

He (Al-Salih) replied: ’Introduce me to the oldest of them.” After which the head of the
house mentioned one by name.

Salih ordered the one named to be brought. An Amir, called ‘Ali b. Mazid, arrived and
whispered to him: ‘Do not allow ‘Abbas (Al-Sanhiji) to have better vision than You; he
chose the youngest and left the oldest to himself, as a result of which he (‘Abbas) had
absolute power.’

Salih listened to his advice, he said to the Zimdm: ‘I want a young child from you!’

He said: ‘I have here the son of Amir YGsuf b. al-Hafiz, named ‘Abd Allah, but he is
neither mature nor of age (he is not bdligh).’

Salih said: ‘Let him come !’

He was, therefore, immediately brought to him wearing an attractive turban and cape.
He was like a wild animal, brown with large eyes, broad eyebrows, a short nose, broad
nostrils and thick lips. Salih had him sit in the fresh air of the air shaft. He was 11
years old. (Previously a different age was mentioned, in the short time that you have been
reading this ‘Abd Allah ‘Adid has become one and a half years older. See [tti‘dz, 111,
p. 244). Salih then ordered the Head of the clothing store to bring a simple green cloak.
This was the dress of the heir when he was in mourning for the one who had reigned
before him. The man arrived and attired him accordingly.

Al-F&’iz was prepared for the funeral and when his coffin, his zdbiit was brought outside,
the saldr was said for him after which he (the deceased) was carried to his tomb. Al-Salih
took ‘Abd Alldh by the hand and had him sit next to him, he then ordered the clothes of
the Caliphate to be brought to him. The people then dressed him in these and he gave
him the bay‘a after which they did so, too.

He gave him the honorary name Al-‘Adid li-din Alldh. And that was on Friday, 18 Rajab,
555 H. His father was one of the two brothers who had been assassinated by the Vizier
‘Abbis. 567
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Once Al-‘Adid had been given the bay‘a, he rode on a horse with the mizalla carried above
his head, Al-Salih rode in front of him. He departed from the tomb in the direction of the
palace. Now there was, amongst the Caliphs, the following custom: when the messenger
arrived at the house of the next of kin of the one who had received the bay‘a, he would be given
1000 dindrs. However, when Al-‘Adid received the bay‘a and the messenger went to his aunt’s,
she only gave him a paltry sum. He repeatedly asked her to give him more, but she refused.
She was asked to explain her reason, whereupon she said: “This is the Qdti“ al-Khulafd’, the
Destroyer of the Caliphate.” And this happened exactly as she had said.”

3.1

By the phrase “Qati¢ al-Khulafa’”, the aunt was, of course, referring to the second
meaning attached to the word “‘4did”, that is “someone who prunes, someone who cuts
down”. She probably considered the honorary name to be ominous and wanted to have
nothing to do with it. The previous quote also makes two things apparent: firstly that
there had been no designation, no nass, as to the successor of the child Caliph Al-F&’iz,
whose original name was in fact ‘Isd; secondly ‘fsd al-FA’iz had no son, which meant that
his successor could be an ibn ‘amm, someone like ‘Abd Allah al—‘Adid.

The casual remark made by Tald’i’, regarding the way in which Al-‘Adid was finally
selected from the group of sons and nephews, who had, at the request of the Vizier, been
brought together by the zimdm al-qasr, makes it very clear that the choice of the new Imam
was extremely random; indeed the Vizier had been heard to say: “I inspected them in the
way one is supposed to inspect small livestock.” (Itti‘az, III, p. 249)

3.2

In ‘Umara’s poetry which was recited in the entourage of the Vizier and the Caliph,
there is, surprisingly enough, not one single allusion to the arbitrary manner in which the
succession took place. In fact it is quite the opposite, the representation which ‘Umaira
gives is that there was in fact a nass designating Al-‘Adid. One simply needs to read his
poetry to appreciate this. However, in his poetry ‘Umara has to acknowledge the fact that
this Caliph, Al-‘Adid, was very young, even younger than ten years old.

3.2.1

In the year 555 H, Al-Fa’iz the child Caliph died, and we know that ‘Umara composed
a poem of condolence (to rhyme jasimu); in this poem he mourns the loss of the deceased
and congratulates his successor, the new Imam Al-‘Adid.!> In his poem ‘Uméra devotes

15 Poem to rhyme jasimu, Derenbourg, Nukat-Diwan, p. 346-347 and and congratulating Al-Adid on his ascension to the throne” (In
Ms D folio 170 recto-171 recto, and Ms Rabat p.220-222. This addition Ms D reads: “... and congratulating the Imam Al-‘Adid").
poem consists of 37 lines. The poem is introduced with the following Ms Rabat reads the following in the margin: “This belongs to the art
568 words: “He said when offering his condolences regarding Al-F&'iz of funeral odes and congratulations.”
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most attention to Al-‘Adid and he opens with a reference to this new child Imam, only
then does he turn his thoughts to the deceased. This sequence was essential, because
according to the working of the omen it was undesirable for the first subject of a poem to
be a reference to a death,

VMJ j-aj u.».A}“_: a Lg.Lg_C«j LS))J\ sz\ JL’J.H Jj,w JA.U\ fas Y
r}ojw;ﬁbywﬁ LAL.»O\SLAJ@.:L:A.SJANJZ

3 The Dahr has been honourable in his treatment of mere mortals. But I knew him
yesterday when he was still contemptuous.

4 He brought happiness to hearts which he had previously treated harshly, so there was
in every heart a Paradise and a Hell. (This line is only in Ms D).

The Dahr does indeed bring pleasure to people, as the arrival of Al-‘Adid means Paradise
for their hearts. However, the departure of the unfortunate Al-Fa’iz meant that previously
they had experienced Hell. Al-Fa’iz departed and journeyed with certainty to Paradise,
because the garden was jealous and wanted to keep this Imam for itself. In other words,
according to ‘Umara, this garden begrudged “us” the paradisiacal closeness of Al-F&’iz.

(....uuwj_\\fw\sz.é Mf@_faj\ﬁw;;a}grjo
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5 Even for the pure Al-Fa’iz, there is a transition to the Hereafter, while the Amir of the
Believers remains.

6  And if the eternal Paradise envied us because he (Al-Fd’iz) was so close to us, then
Your (Al—‘Adid’s) proximity is both a Paradise and a benefaction to us.

The preceding lines 5 and 6 from the poem jasimu show us how one Imam passes on
to the Hereafter and how another Imam is brought in and remains.

3.2.2

This simple reality can be found in a poetic passage by Ibn Munqidh in Syria, where
we can sense a polite but almost cynical detachment. Ibn Mungqidh had received from Tald’i
the news of the change of Imadm. He wrote to Tald’i‘ telling him in a few words the
extent to which he had been affected by this death. In Rawdatayn, 1, p. 124, and quoted
in [tti‘az, 111, p. 243, we can read the following:
“In that year (= 555 H.) the mustakhlif died in Egypt. He who bore the lagab ‘Al-Fa’iz’,
the son of Al-Zafir b. al-Hafiz. After him reigned his ibn ‘amm Al—‘Adid b. Yasuf
b. al-Hafiz. He was the last of the Caliphs of Egypt. Because of (the Vizier) Al-Salih 569
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b. Ruzzik, a letter was sent to Ibn Munqidh Usdma concerning this matter. To which the
latter wrote the following reply:
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1 Congratulations on a benefaction for which every form of gratitude is too small, and
perseverance against a disaster which cannot bear perseverance.

> The Pure Al-F#’iz, the Imdm has departed. And following his death the Pure Al-‘Adid
has taken the Imamate upon himself in our midst.

3 Allah has a secret: Two Imams of Just Leadership. He transfers one to His generosity
and He allows the other to survive.

4  Live forever and remain safe, Oh Regent of them! Then You will be able to stave off
every disaster which may occur.”

Although from historical sources we know nothing of a designation, a nass, ‘Umaéra calmly
declares that such a declaration existed, one in which the dead Imam plainly indicates that
his successor is to be no one other than Al—‘Adid,

(-.x.e) u:\;— VS‘“%J"'” u».e L u"‘ u_aJa_«e_\\ 3 O.w NEPRR
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7 You have inherited the Just Leadership through the designation (nass) on his (Al-F&’iz’s)
authority and through his declaration: “My brother, and the son of my uncle (‘ammi)
will serve when I am no longer here.”

8  Al-Mustafa had already made a precondition regarding the son of his uncle (‘Ali), and
from these two honourable people of Yours appear both the old and the new.
(Mohammad’s precondition had apparently to be conceived of as a tradition henceforth
to be followed.)

9  The bay‘a given to You resembled the bay‘a which Ridwan gave (to the Prophet), as
a result of which the Belief which had become sick became healthy again. (See EI,
Supplement, s.v. Bay‘at Ridwan)

The inauguration (bay‘a) which the Vizier Tald’i‘ gave to the Imim Al—‘Adid, who was

not yet ten years old, resembled the inauguration which the angel Ridwéan had given to the

Prophet in the ancient days of Islam. The Poet, therefore, views the Imam as one who

S70 belongs to the ranks of the prophets. As soon as the name Ridwan was mentioned, ‘Umara’s
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listeners must have immediately recalled a Vizier from the period of Al-Hafiz. However,
it was in fact the comparison to the angel which was intended. We could ask ourselves,
whether Tald’i, who had given the bay‘a, indeed resembled an angel such as Ridwan? What
is beyond doubt is that in battle Tald’i® was persistent, a mountain TGd who unshakenly
resists the razor-sharp winds.'¢

3.3

Concerning the useful combination of Imam and Vizier, ‘Umara gives more details in
another poem. In the poem to rhyme ka [-sihdmi, written in a somewhat later period, he
mentions the successor to Al-Malik al-Salih.!” This successor, the son Al-Nasir al-Muhyi
“Abl Shuja®, appears as Regent in a fakhallus between the section describing the Imam
and the section devoted to the Regent (in verse 24 of the poem to rhyme sihdmi). Initially
the poet describes the moon which is at one moment a sickle but soon becomes a full
moon again, and he compares this fluctuating light to the perfection of the Imadm who always
remains steady. However at the time this poem was composed, the person of the Imim
had changed: instead of Al-Fa’iz, the mamdiih here is Al—‘Adid, whose installation as Imam
had occurred in 555 H. as we mentioned earlier,
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18 Is the month of the Fast (the 9th month) anything other than a thin crescent moon
which pays You a visit each year?

19 You have given it priority above Sha‘bdn (the 8th month), by forbidding the food which
is normally permitted.

20 And on closer inspection, it appears that between you two a split has occurred which
will never be breached.

16 Compare the poem to rhyme jasimu, verse 17: “But he is the Rabat, p.209-211). In the printed edition verses 1-11, 36-40,
mountain Al-Tad which cannot be shaken by the winds, even and 45 are found. Ms D presents the following words of
if these should blow and become razor sharp.” introduction: “He spoke in honour of the Imam Al-‘Adid and
7 poem to rhyme ka I-sihdami, Derenbourg, Nukat-Diwan, p.341- Néasir al-Din, son of Al-Malik al-Salih, and said the
342, and Ms D, folio 164 verso -165 verso. The poem consists following ...” Ms Rabat: “He said also in praise of Al-‘Adid the
of 51 verses in total, also in both manuscripts (Ms D and Ms following ...” S71
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21 When the moon is “full” it is always caught up by darkness (at the end of the month),

Your face, however, is always a full moon of perfection.

22 It returns from perfection to imperfection, while You are always accompanied by perfection.

23 And suppose that the darkness (at the end of the month) should cause it to disappear
completely, by seeing You, we would still be able to comprehend the difference between

the permitted and the forbidden.

24 You had risen too high to be congratulated by anyone apart from the days of Your

heroic Regent.

3.3.1

Life in the Dawla is compared by the poet to a beautiful dream, and according to the
dream at least, the Regent watches over the Dawla as if it were a sacred area (a haram).

The Regent is, moreover, characterised by wald’ (the legal obligation of loyalty to an Imam)
and wafa’ (fidelity to the dynasty). These thoughts appear in the following fragments in
which the poet addresses the Imam Al-‘Adid with the words:
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26 Indeed, should the nights of the monarchy thread a necklace for You (the Imam) to

wear, then he (the Regent) would be the thread for that necklace.

27 And as Your qualities are highly noble, he is in their presence in the position of

“fidelity” (wafd’) as opposed to “family honour” (dhimdm). (Ms D, Ms Rabat says: “in

the position of the blade as opposed to the sword.”)

18 Ms Rabat: skl o 40 Vg
19 This line 28 does not occur in Ms D, it is only found in Ms
Rabat.
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28

29

30

31

32

33

(Ms Rabat adds:) As Your characteristics are noble, he is in the presence of those in
the position of “fidelity” as opposed to “family honour”.

One glance (taraf) from him was enough to protect the haram of the Caliphate, for
which this message of a dream was extremely rare. (Ms Rabat: khabar al-mandm, Ms D
has here khayr al-mandam.)

He protected her (the Caliphate’s) livestock from every disaster, and how excellent he
is as a protector of livestock !

In assisting the Caliphate he involved himself in death’s purpose, like one who warms
himself beside a fire, one who uproots something.

He hung his loyalty (wald’) to it (the Caliphate) on handles of fidelity (wafd’), ones
which were protected against division and destruction.

You (the Imam) have placed the reins of Your command in his hands, after which
You were given back the command of these reins (by him who is Your Vizier).

The succession of Vizier Al-Malik al-Salih by his son Al-Nasir appears similar to that

of the Imam himself, as there is even at this lowlier level the suggestion of a nass

(designation) :
fw;y\ plos e S5 &bw e FCOVIRTVIJRN
NPT PY Gaole ol &) AL
\jms\w;\”@uuw wg;&@\* 5 v
NIRRT~ L w;d\ i.:p\;ju. VS
m;&wa} Ay WW‘)L}@JJH) €

37

38

39

40

41

He (the father: Tald’i® al-Salih) supported his monarchy by means of Abd Shuja‘, and
that has ensured the most complete ambition (min tamdmi [-ihtimdmi).

Then the countenance of ‘Adidic monarchy shone; thereby an allusion was made to
the ‘Adud (the Strong Arm) of the Imam.

From there Loftiness surveyed one who was looking down upon the heights of the
higher ranks.

Through Al-Nasir al-Muhyi he built a beacon of light (mandr), beneath which the breath
of the noble was cut off before they could reach it.

Due to this the designation of him by his father was not simply a shot without an
archer.

A this point it is interesting to note, how ‘Umara in verse 38 of his poem (ka [-sihdami)

publicly contradicts the ominous content of the Imam’s honorific title Al-‘Adid (meaning a

Pruner and Cutter instead of a Supporter) by asserting that there is in this name only an

allusion to the Imam as powerful through Al-‘Adud, the Strong Arm. However, this Strong

Arm might also symbolically refer to the Vizier.
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3.3.2

The possibility of an identification between the Imadm and the Vizier is so complete that the
feats which they achieved were attributed to either one of them, or to the dynasty as a whole,
the Dawla of the Imam or of the Vizier. The father, who is still alive and who has made the
nass for the succession, is indirectly mentioned in connection with his son as his successor :
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<41 Due to this the nass, designation, of him by his father, was not simply a bolt from the
blue.>

42 That is the opinion, acquired by trial and error, of an experienced person whose opinion
draws back the black curtains of darkness.

43 He sees things straight in front of him by means of a way of thinking which enables
him to see the reverse side at the same time !

44 At his command predestinations (al-agddr) are divided amongst us, varying from
forgiveness to revenge;

45 When wise insight diminishes his severity, then these agddr run a course between divine
peace (sakina) and uncontrolled violence (‘urdm).

46 Through him the long arm of the Banli Ruzzik has power over the peoples of Yaman
and Sham.

47 They are Kings who taught the ambitions of the Rhymes how to raise themselves above
the lowliest.

48 For them alone, I keep the reins of eulogy short, but this praise has overpowered me
and its reins are unruly.

27 2 Ms Rabat: ol o ais (141 L 3| B Ms Rabat: . bt
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49 Out of diffidence I hide my gratitude from them. However, it becomes visible because
the scent of musk emanates from sealing (this poem).

50 Through their Dawla the nights have become beautiful, as if by their presence mankind
has found itself in a dream.

3.3.3

Finally in the poem to rhyme ldmi‘u (see Appendix), there appears a portrayal of the
close cooperation between the Imam and the Vizier; this is achieved by using comparisons
which the poet must have invented for an elite audience assembled by those in power at
the time.?* The content of those passages amounts to the following:

— Tal&’i¢ is the Regent who protects the Islamic dwelling. Verse 28, the Polytheists are
humbled by gard’i‘u “feudal property” and by gawdti‘u “swords” of the Regent’s fleet. Verse
29, women or a woman, are unveiled but they greatly loved the sails (According to the
present author, this could imply that the women would really like to return to their familiar
homes but they have been taken prisoner by Muslims and cannot leave).>> Al-Nasir al-Muhyi

Poem to rhyme ldmi‘u; the edition Derenbourg, Nukat-Diwan,
does not contain this poem, because it is absent in Ms D.
The poem only appears in Ms Rabat, p. 128-131 and consists
of 47 lines. The introductory lines read: (Ms Rabat) “In honour
of Al-‘Adid, he says the following...”.

For lines 28-29 of the poem to rhyme ldmi‘u, see also infra
the text and translation of these two verses. We should take
into account the many activities of the fleet, ustil, when it was
under the final command of Vizier Tald'i and his son Ruzzik.
Ibn Muyassar Taj al-Din Muhammad b. ‘Ali b. Yasuf b. Jalab
Raghib (died 677 H), Al-muntaqi min Akhbar Misr, intaqahu Taqi
al-Din Ahmad b. ‘Al al-Magqrizi (died 814 H), ed. Ayman Fu'ad
Sayyid Cairo 1981, p. 153, informs us sub anno 550 H, “The
fleet (ustil) put to sea in the direction of Sar (Tyrus) and took
it under its control, killing all those who lived there and
burning it to the ground. The fleet turned back and made itself
the master of not only ships, belonging to both Christian
pilgrims and others, but also of a number of prisoners of war
and a large booty.”

Sub anno 553 H., “in the month of Muharram Al-Salih prepared
an army of 4000 for an attack on the Bilad al-Firanj, this army
was to be led by Shams al-Khilafa Abt |-Ashbal Dirgham and a
number of other Amirs. (...) On 5 Sha‘ban, five warships managed
to reach the coast of Syria and there they defeated the ships of
the Franks, returning on 22 Ramadan with both booty and
prisoners.” During this period in Tald'is career, apart from what
we can read in contemporary poetry about the developments in
connection with the fleet and the cooperation with Nar al-Din
Zanki in the year 553 H, we do not know a great deal. One of
the contemporary poems is the long poem by Al-Muhadhdhab
b. al-Zubayr, to rhyme al-nirani, in which Tald'i is praised and
in which among other things his fleet of tar-covered warships is
described in two lines (38-39):

Pieter Smoor

“Every foaming sea of those whom You fight against, You paint
red applying darkly coloured blood. / Until You see that their
blood and the green of the waters of the sea have become
red anemones strewn over green basil.”

There is a fragment of the description of the fleet (verses 40-
48): “As though the 'face’ of the Byzantium Sea (Bahr al-Rtim)
had been powdered with aromas and as though there were
seedbeds for corals there. / When he launched an attack, the
fleet arrived with something never never seen before. / How |
love galleys of war (shawdniya ), whose murderous acts have
made their enemies hate them (walahd [-‘udatu shawani). / Their
colours make them appear like ravens, but in their destruction
they have the power of eagles. / You have burdened them
with the tools of war, so that the spears amongst them became
a replacement for ropes, / They came to You burdened with
booty, including prisoners of war with tightly shackled necks;
/ A continuing war, which chose You as judge over both first
and subsequent battles. / In the month of Sha‘ban, in order
that the two nations should cooperate (kay yatald’ama I-
sha‘bani), You caused the envoys of Ibn Qasim (scil., Nr
al-Din Zanki) to return to him. / Using his name, the omen
(al-fa’'lu) confirmed that Syria should be split into two parts,
divided between You both (yaghdit -Shamu wa-hwa ‘alaykuma
qismani).”

The following passage, in praise of Ndr al-Din, also belongs
to this (verses 49-50): “I am of the opinion that, after the
Shahtd, You are as a father to him, and that You have made
him the closest of brothers. / When amongst the enemy, he
was the one who did not hesitate to bring about that which
was considered impossible.” (‘Imad al-Isfahani al-Katib, Kharidat
al-gasr wa-jaridat al-‘asr qism shu‘ar@’ Misr, ed. Ahmad Amin
and others, Cairo 1951, vol. I, p.211.)
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is the Regent’s sword, but he is not alone: other members of the Al Ruzzik offer support.
He (the Regent) is a star and a friend of the Amir al-mu’'minin, both his Dhukhr (Treasure
Chest) and his Sword. This friend and the Amir are like a Star and a Full Moon. Both can
also be compared to a phenomenon which appears in Arabic grammar: a noun and an
imperfect tense who agree with each other.

The tribal federation of Ghassan is easily surpassed by both of them. (Here the Regent
and his son are apparently being referred to, because these two members of the clan of
Ruzzik were affiliated to the Ghassan).

However, one might ask what the position of the others was, for example Nahshal and
Mujashi? Both of these were sub-clans of Darim, to whom the poet Farazdaq once belonged.
And Farazdaq was of pure Arabian lineage.

On behalf of a specific year, congratulations are being offered, and the following is said:

Oh ‘Adid, oh Supporter of the hanifi (monotheistic) religion! May you be congratulated
on the year which has gone by. Humankind is now Your wet-nurse.

‘Amu khamsin (Year Five) has become a person and is inclining its neck towards You.
Oh ‘Adid, may both You and Your Regent be like a wali (loyal friend) to each other and
may You remain so for all Dahr!

Thus the Imam and the Regent will continue to support each other. The Dahr must be a
wagqf, in order to maintain the Brotherhood for them.

3.3.4

The following lines of verse illustrate the above:
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He guards the dwelling of Islam against every nocturnal raider; hence neither the herd
is attacked nor the drink wasted.

He has made the number of his conquests plentiful through a resolution which struggled
to defend the religion of the Just Leadership and argued on its behalf.

The pride and the anger of the Polytheists was humbled by the divisions (gatd’i‘u) and
cutting swords (gawdti‘u) of his fleet.

And every day the Eye (of the Conqueror) strips the veils from the well-protected
women, for whom the veils are a beloved thing.

He drew a Sword, namely his Dhukhr al-a’imma (Treasure Chest of the Imams), the
sharpness of which caused his intentions to be feared and his targets to be fearful.
Al-Nasir al-Muhyi rose to the challenge, but the wishes and desires of others were
aimed at a target far below.

The Al Ruzzik were a family to him, such that in an attack he was the hand and they
were the fingers.

When this family rode alongside him, there appeared between his army and the enemy
a barricade of defensive strength.

He is the Friend of the Amir of the Believers; he is his Dhukhr and his Sword, there
where the gawdti‘ have risen on high.

With the honourable characteristics of glory which are not unexpectedly weakened, both
a leader and a follower are equally majestic.

In the sight of glory these two are a Star and a Full moon, or alternatively a noun and
an imperfect tense. (They are congruent and the one controls the other.)

Anlsl 35 (2001), p. 549-626 Pieter Smoor
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When, on a certain day, Ghassan announces the Loftiness of them both, what then are
people such as Nahshal and Mujashi¢ (i.e., Farazdaq’s clan), among the federation of
Darim 726

Oh “Adid of the hanifite religion, the best ever to have had poetry recited about him,
poetry which bathes the ears whenever it is recited !

Let this year congratulate You, if it chooses to be an embodiment of Your person,
then it will appear with a countenance, pure in beauty and brilliance (rd’iqu [-husni
rd’i‘u).

Humankind as his wet-nurse recognised that he achieved excellence, because in all his
excellence he had no rival.

He only transcended the years by their being chronicled in him that which You were
going to do. (Notice the ‘ilm al-ghayb ascribed to the Imam here.)

Statutes and edicts of Your actions took away the stamp of uncleanliness from its nights
and its days.

Its shining and happy days are male slaves to your people and its nights are humbled
female slaves.

Year Five bowed with its neck inclined towards Your people, until the veins in its
neck became painful.

The Feast of fortune has visited You and Your people with the happy tidings of
victories, victories which will be duly continued.

Allow each one of the pair of You to enjoy his wali (his friend) for the duration of
the Dahr, and for as long as the cooing doves sing.

May this Dahr never cease to be a wagf for either of You, You who maintain the
bonds of brotherhood for as long as the mountain Mutali¢ continues to stand (near
Bahrayn between Al-Sawda and Al-Ahs?’).

578
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Ad verse 37 the following:

Kitab al-Aghani VI, 44 (Aghani 2 VIII, 16) and Aghani X, 3
(Aghant 2 XI, 62) give the following information. First Aghani 2
VI 17

The poet Al-Akhtal had already pronounced a judgment in
which he compared Jarir's poetry to water scooped out of the
sea and Farazdag's to rocks that had been hewn away. Bishr
the Governor considered that this judgment was in Jarir's
favour, although he himself was on the side of Farazdaq who
came from the clan Mujashi® which was part of the larger tribe
of Darim. The reference is to a poem by Al-Akhtal, which had
been composed at the request of Governor Bishr b. Marwan.
It contains a hija’ against Jarir, because the latter had insulted
the Bant Darim: wa-hju hadha |-kalba lladhi yahjii Bani Darimin
fa'innaka qad qadayta ‘ald Sahibing faqul abyatan wa qdi li-Sahibina
‘alayhi fa-qala [-Akhtal:

“Oh Jarir! Truly you when you criticise some one (i.e.,
Farazdaq), are like a female slave who takes vicarious pride
in the howdah of a free and well-protected woman (...)"”

Pieter Smoor

This gasida is long and in it Al-Akhtal also says:

“Be silent Oh Kulayb! Mujashi¢ and Abt |-Fawaris Nahshal are
two brothers. / When you descend to the water, then Darim
profits the most and has an easy resting place for the camels.
/ And when you throw your father onto the scales to balance
them, then they are heavier and your scale-pan rises on high.”
And Aghant X, 3 (XI, 62), an extra line:

“Be silent Oh Kulayb! Mujashi¢ and Abt |-Fawaris Nahshal are
two brothers. / They have surpassed your father in glory in
every highest valley, by the station of their cavalry. / They
are a people who when their tribal chiefs brandish their spears
against you, can strike you between the breast and the neck.
/ And when you place your father on the scales, then the
others are heavier and your father's scale rises on high.”
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3.3.5

In the poems of our poet ‘Umara, there is the suggestion of intense cooperation between
an Imam and a Vizier similar to that between two loyal friends, a walf to a wali. Moreover
in the poems dedicated to Al-‘Adid, the high rank and position of this new Imim are
emphatically placed in a central position. Frequent reference is made to a throne carpet
which the more lowly-placed visitor must physically touch. The poet interprets not only the
lofty position of Al-‘Adid as the Imdm to whom the Regent must be loyal, but also the
prostration which is owed to Al-‘Adid. Thus every visitor, even including a poet who strives
to have his poems applauded, receives direction from ‘Umara as to how he should behave,
and how useful it is to become acquainted with the dust of the inner square of the palace
in Al-Qahira.

3.4

The visitor must be conscious of the fact that he is truly paying a visit to the Ka‘ba:
this has been illustrated in verses 5-13 of the poem already quoted above, the one to rhyme
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5 Oh searcher of a gift or a reward, one You prepared out of need or as a condolence !

6 Maybe Al-‘Adid the Just Leader is powerful through his forgiveness and great
benefactions.

7 Throw down your staff and reside in one place (magdm), where the rank (magdm) is
multiplied even further by his nobility.

8  The prostrations and the standing (during the audiences) demonstrate to you that he
favours both foreheads and feet.

2 For the poem to rhyme ka [-sihdmi, compare note 17 above. 8 Ms Rabat: plidl s O sonld lid 579
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9  Were there not the assigned portion of reward and pride, then the noses would never
be forced into the dust.

10 Greet through prostration an Imam who is too majestic to be greeted by an (ordinary)
salam.

11 Kiss the dust of his inner square, because in so doing we became familiar with the
respectful position of the Sacred House.

12 And if his majesty permits it, penetrate then — if you can — into the jostling crowd.

13 Perhaps you will see on the throne a face, through which the eyes will be healed from
sickness. (= Ms D, but Ms Rabat reads: “in the eyes of which is healing from sickness.”)

That honour is due to Al-‘Adid is a matter of course. However, ‘Umara emphasises quite
plainly that a sujiid, a prostration, is not only a requirement during prayers, but also in the
presence of the Imam. This idea of the prescribed sujiid, and then definitely a sujiid on the
carpet before the throne, can undisputedly be found recurring in a number of our poet’s
qgasidas. For example in the gasida (thyme magbiilu)®® the so-called ‘Adidic majesty gives
rise to the kissing of a carpet:
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> The ‘Adidic majesty (= Ms Rabat, “‘Adidic beauty” = Ms D) bewildered souls, amongst
whom the importance of the Caliphate was considerable.

3 Our awe was great due to your position on which, furthermore, esteem and distinction
were bestowed.

4 A Haram wherein we met a gibla from you, whilst in the inner square men pushed
one another aside in order to kiss it (the carpet).

5 The souls are jealous of one another’s position on the carpet. It is as though it (the
carpet) is a pure mouth.

2 Poem to rhyme magbilu, edition Derenbourg, Nukat-Diwan 305- said in honour of the Imam Al-‘Adid and his Vizier Al-Salih”
307, total 48 verses, in this edition there are only the verses (= Ms D and then Ms Rabat:) “He also said in praise of Al-
1-2, 9-19, 33-34. Ms Rabat p. 159-161 and Ms D folio 133 ‘Adid and his Vizier,...”

580 verso - 135 recto. The poem is introduced as follows: “He
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3.4.1

In the poem to rhyme wa [-hijri,>* the prostration is even more emphatically emphasised
because so long as the Imam is Lord of the surrounding elements and forms a part of the
Ka‘ba, he is presented as an object of exceptional honour:

Ay Jelly el e Bl by S Cale 1A e

SN Ly ad et dalas ¥ Lads  100Y Lla, ¥
el w55 e Ll 1us LIS ool &l s ¥y
el Ao i )T Ly YL BB S e ol s pl]

1  Make a prostration, for this is the Lord of the Cornerstone and of the Hijr, and the
heir to the knowledge of “The Ant”, “The Bee” and “Stoneland” (i.e., these are Siira
titles, numbers 27, 16 and 15).

2 And ensure the whispering of voices and the casting down of eyes, then you will see
the secrets of the Just Leadership without them knowing.

3 Oh how pleasant is the Throne of the Caliphate every time these mornings dawn, when
It smiles and allows the glow of the Pure Al-‘Adid to be seen.

4 An Imam of Just Leadership, one whose perfection surpassed every ultimate goal, even
though in years he had not, as yet, passed ten.

3.4.2

Despite all the respect, the last verse of our quote, i.e, verse 4, which refers to age,
makes it quite obvious that ‘Umara could, in fact, have had a problem with ‘Abd Allah al-
‘Adid’s extreme young age, he is not even ten years old. At the same time, as ‘Umara’s
poem was written very near to the time of the events surrounding the succession, the
uncertainty surrounding his age is settled here, he is not 11 years old, as Al-Magqrizi could
still assume in his [rti‘Gz, but less than ten. When ‘Umara, as a Shafiite fagih, mentions
the fact of this extreme youth, we must ask ourselves whether this extreme youth would
not have been problematic for him, as far as it affected his judgment regarding the legality
of the succession. In any event, a normal person at that age is not yet ‘dgqil bdligh. In
Baghdad it was considered that this provided an interesting opening through which the
authority of the newly appointed Imam of Cairo could be challenged, not simply Al-‘Adid,
but precisely the even younger Al-F&’iz was challenged. According to Irti‘az, 111, p. 223 the
‘Abbasid Caliph Al-Mugqtafi wished, for this reason, not to accept Al-F&’iz. In his place the
‘Abbasid wanted to appoint Nar al-Din Zanki as Governor of Egypt.

30 poem to rhyme wa [-hijri, edition Derenbourg, Nukat-Diwan, of Al-‘Adid at the festival of the Canal (mawsim al-Khalij).” Ms D
235-236, Ms D, folio 74 recto - 75 recto, verses 1, 10-18, 25- reads: “He spoke of the opening up of the Canal, whilst he
27, 37-40. Total 40 verses. Ms Rabat reads: “He said in praise praised Al-‘Adid in the year 559 (H.)” S81
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The author of Al-nujiim al-zdhira considers Al-Fd’iz far too young, this judgment is also
extremely apparent in the way in which Ibn Taghri Bardi speaks about Al-Fa’iz, the three-
year-old, as “Al-Saghir” and describes his command and suitability as “amr al-Sabi”.3!

As far as ‘Umara is concerned, in his poem (to rhyme al-hijri), in which he had in
‘Abd Allah al-‘Adid established the presence of “perfection, although in years he (‘Adid)
had not, as yet, shouldered ten” no further comment regarding his age is made. In the
following lines ‘Umara only makes the superiority of the position of the Imam clear. This
Imam must be honoured in a Koran of poetry and prose. He is the keeper of a secret about
which only the stars can communicate with him. And his palace has never served evil
objectives. This palace contrasts favourably with the palaces of an earlier age, which were
depicted in another dimension, in the Koran:
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6  Supposing that his deeds had been rewarded in a just fashion, then we would have
praised him with the Koran in both poetry and prose. (= Ms D, Ms Rabat says: “with
the spoken word in both poetry and prose.”)

(...)

20 You put up a tent with high shelters which overlooked the constellations of the Two
Simdaks and the Eagle.

21 The Twins spoke to it in secrecy and concealment, about the concealed secret of Allah
which is within You.

22 It is the palace except that Himén has not built up its structures and Pharaoh has not
used it as a platform for disbelief (wald stamtdahu Fir‘awnu [i [-kufri).

3.4.3

The palace where Imam Al-‘Adid lives is a sacred precinct. It resembles the Ka‘ba and
can also stand up to comparison with the physical characteristics of the still extremely
youthful Imam. The poet wants to compare his black forehead and shiny cheeks to the
smooth Cornerstone, the Black Stone.

582 3Ulbn Taghri Bardi, Al-nujim al-zdhirah V, p.310-311.
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3.5

Finally ‘Umara compares the people who come to the palace to offer their petition to Pilgrims:
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33 I compare your palace, while the people roundabout it submit themselves to the noble
forehead and your cheeks
34 With the House (scil., the Ka‘a), while the smooth corner (of that cheek) was Its
(smoothly worn-off) Cornerstone, and those who came for your blessing I compared to
Its arriving Pilgrims.
(from the poem to rhyme bi-hamdihi, dedicated to Al-‘Adid)3?

3.5.1

In ‘Umira’s poem muttasimu (see Appendix) dedicated to Al-‘Adid, until now an unknown
poem,* there is once again a description of the Imam’s palace. However, in this description
an extra element has been added, that of angels and kings who push and shove one another
in order to gain entry and honour. Furthermore, there are heavenly spheres: these are
important because those who hold these spheres intact now appear to belong to the Imam’s
personnel. Probably it is the angels who are active in this area, they maintain both the
heavenly sphere and the Imam, at least according to the view of our poet:
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16 The palace has become a place of pilgrimage, and of grazing, as if both the profane
and the sacred have been brought together there.

17 Out of respect a palace is kissed by mouths; the corner stone is held in focus until
one touches it.

18 The honour of the kings, or rather the importance of the heavenly sphere, is increased
because its management consists of Your servants.

3

he}

‘Uméra’s poem to rhyme bi-hamdihi, a poem of 39 lines of 33 Poem to rhyme muttasimu. In the edition Derenbourg, Nukat-

verse. Ms D (Petersburg), folio 44 verso - 45 verso; Ms Rabat Diwan this poem is not included, thus it does not appear in

p. 85-87. This poem has been partially edited by Derenbourg, Ms D. However, it is in Ms Rabat, p. 217-219. The poem is

Nukat-Diwan, p.201-202 (= vs 1, 11-13). The introduction introduced with the words: “In honour of Al-Adid he also said

reads: “He says in praise of the Imam Al-‘Adid the the following...”

following:...” 583
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19 There are groups of kings and angels at your door, groups which push each other aside
with the dhikr.

This comparison and description fails, however, to make any justification of the existence
of an Imam who is, according to the normal standards applicable to the broad public,
decidedly too young.

Fortunately, in ‘Umaéra’s poem [dmi‘u, there is a distinct reasoning based on elements of
the Koran.** A Prophet stands above the law. It is sufficient to refer to the fate of other
Prophets, such as Jesus and Moses. These Koranic Prophets are examples of the receivers
of the command, amr from Allah, or should we say they are emanations from Allah?

Jesus spoke when he was still a very young child, and the baby Moses was highly
intelligent when Pharaoh decided to make all mothers’ milk inaccessible to small children.
Expressed in poetry we are presented with the following text:
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13 Oh Prophet of the Dahr, thus Your people are shining luminous people, whose peaks
rise up above even the highest ground.

14 When the Command of Allah descends upon your people, then young and old become
as one.

15 Once before, Moses had suppressed Pharaoh’s plot by using a wet-nurse (murdi‘an, a
woman who gave him her breast when he was still a baby), although the wet-nurses
(al-maradi‘u), for fear of Pharaoh, had become inaccessible. (Cf. Koran concerning
Moses, Siira 20, verses 36-40 and Stra 28, verses 7-13.)

16 Jesus (1sd) spoke to his people when he was still in the crib, with something which
caused bewilderment to people’s lips and ears. (Cf. Koran concerning Jesus, Sira 3,
verses 45-49.)

Both early Prophets, predecessors of the Muslim Prophet, are completely capable; they
are, therefore, at any rate ‘dgil, although maybe not bdaligh. Jesus was already speaking to
his people when he was still a child in a crib, as a result of which Ibn Khaldiin can (an
era later) state that there is an adage, “LA mahdiya illd ‘sd” (translate: “there is no Mahdi
possible until after the arrival of Jesus” or — taking a derivation from another combination
of verbal roots — “there is no crib speaker apart from Jesus.”).?

3% For poem to rhyme [dmi‘u, compare note 24 above. umami [-wahshiyya, mawd(‘ (no. 53) Fasl fi amri [-Fatimi wama
35 Ibn Khaldan, Mugaddima, second edition ‘Abd al-Wahid Wafi, yadhhabu ilayhi l-nasu fi sha'nihi wa-kashfu |-ghitd’ ‘an dhalika,
584 Cairo 1965, vol. Il, Al-bab al-thani fi [-‘umrani |-badawi wa |- p. 916.
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When still a very young child, Moses was also a remarkable person, capable of a muSjiza,
in a period of time which preceded the well-known miracles as summarised in the Koran.
‘Umara had the young child Moses act as an adult so as to ensure the presence of a wet
nurse !

It is amusing to see how, at the end of this poem (to rhyme ldmi‘u), it is said that the
whole of humankind must become a foster mother to the newly appointed ‘Abdallah al-‘Adid.

Pl b fal 5 el IS TR PP (EDU R
40 Humankind as his wet-nurse recognised that he achieved excellence, because in all his

excellence he had no rival.
(See infra).

Thus humankind is there for Al-‘Adid and Al-‘Adid is more important than Moses who
can only acquire one wet nurse !

In his poem (to rhyme muttasimu) dedicated to Al-‘Adid,3¢ ‘Umara pleads that both
understanding and wisdom can exist without maturity. According to this poem the Imam is
the “Supporter” of the (monotheistic) Hanif religion. And that in a time when the “Handles”
had almost been broken off. It is to the cord of Allah that the Imadm Caliph holds on.
Then there is the religion which itself holds on to the cord of the Caliph. Finally there is
still the light of his bay‘a. Formulated in a poetic manner, we encounter a chain of
emanation. There is a package of esoteric knowledge that appears to be transferable: from
the Prophet Jesus to the ‘Tsd who died so young, alias Al-F4’iz, and then to the surviving
‘Abdallah al-‘Adid.

JOPSTCRE I (IR IR T e Gkl ) wole sl x
e N ey e Ll L Ll

A ey V_UQJ\ s G S W WL

SRS U B S R L e Wyl BT, s

3 Al—‘Adid is the Supporter (Al-‘ddid) of the Hanifi religion, when its handles were almost
broken and split.

4 A Caliph whose cord the religion of Allah continues to grasp, while the Caliph holds
onto the cord of Allah.

5 Once the lights of his bay‘a had given us light, injustice was taken away and darkness
vanished.

6  Religion and the Dunyad gave light through his bay‘a: if the fire had not appeared the
beacon would never have been recognised.

3¢ For poem to rhyme muttasimu, compare note 33 above. 585
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3.5.2

In the presence of the Imam Al-‘Adid, the poet then makes a happy pronouncement about
the Prophet Jesus and the Imam Jesus (‘Isa) Al-F&’iz, using words with the following
meaning: “You have inherited from both dsi and ‘Isi. Jesus, the son of Mary ruled once
his arm became strong.” However, the Fatimids ruled earlier, even before they were weaned
(futimit). Here a parallel can be drawn to a passage of Al-Qadi al-Fadil, where this author
uses the proper name and its alternative meaning in order to signify that he did not wean
himself from writing poetry in praise of the son of Fatima.’’

There is, according to our poet, no difference between the Imams; and for those in a
more lowly position there is good fortune in that they are allowed to kiss the ground; and
what is more important in connection with their ages, both the older one and the child are
alike. Yes, the child is even entitled to precedence, because “wisdom” comes before “puberty”
or “growing up” an adage which ‘Umara presented for the sake of a paronomastic figure of
speech, hilm as opposed to hulum,
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7 From both Jesus (‘Isd) and the other ‘Isi, You have inherited mercy and Just Leadership,
as though both of them were offspring of the same womb.

8  The Son of Mary only ruled once his arm had become strong; however, the Fatimids
ruled even before they were weaned. (Here the present author reads sddii instead of
shddii, otherwise the reading would be “they constructed even before they were weaned”.
Concerning Jesus, cf. Koran Siira 3, verses 45-49.)

9  Before we saw the Imams, we did not know that portions of good luck were dealt out
to those who kissed the ground.

10 The Sira-s from the Koran (Furgdn) have announced that they are creations of Allah
amongst whom no difference (furgdn) can be made.

11 The elderly person and the young child are alike in their Shari‘a; by the time maturity
comes much patiently acquired insight has already been gained.

See P. Smoor, “Fatimid Poets and the 'Takhallus’ that Bridges
the Nights of Time to the Imam of Time”, Der Islam 68, 1991,
p. 261, where Al-Qadi al-Fadil is quoted acknowledging his
laudation for the Fatimid dynasty in poetry in a takhallus
formula which appears in two lines as follows: “6. Listen only
to the speaking of my eye, which is repeated by the words

Anlsl 35 (2001), p. 549-626 Pieter Smoor

of richly flowing tears. / 7. Because, after your departure (i.e.,
the loved ones), 1 have weaned myself from the writing of
poetry, with the exception of praises for the son of Fatima.”
(Diwdan Al-Qadi al-Fadil, ed. Ahmad Badawi and Ibrahim al-
Abyari, Cairo 1961, I, p.302).
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Just as in the previous poem, the impression is given in the poem maghnami that Al-
Fa’iz had given an indication, a nass, that he was to be succeeded by Al-‘Adid.3® AI-F#’iz
had, at least according to ‘Umara, most certainly done this and in so doing he followed the
well-known example of Mohammed. Hence the nass came from s, as the descendant of
Haydar (scil., ‘Ali) and Fatima; not from the other Isa, namely the son of Mary. The
result is not only a play on words, but enables the implication to be made that F4’iz’s rank
is equal to that of the prophets. The ibn ‘amm is Al-‘Adid, and, in this context, Al-‘Adid
resembles ‘All, the ibn ‘amm of the first century Hijra who acquired his authority from the
Prophet on the Day of the Pool of Khumm. The poet opens his poem with some lines in
which he once again stresses the obligation of loyalty toward the reigning Iméam:
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1 Loyalty to You is an obligation for every Muslim, and love of You is in both Abodes
the highest gain. (= version Ms Rabat).

2 Should humankind fail to make itself noble through its love of You, then Allah shall
also not deem it noble.

3 You have inherited the Rightful Leadership on the authority of the nass (a designation)
from Tsd the descendant from ‘Al (= Haydar) and Fatimah, not the nass from Jesus
(‘isﬁ) the son of Maryam. (Al-F&’iz was in fact called fsa, his full name was Al-F&’iz
bi-Nasr Allah Abd 1-Qasim ‘Isa b. al-Zafir bi-Amr Allah Isma‘l, see Al-Maqrizi, Al-
Mugaffa V111, p. 742).

4  He (Al-F&’iz) said: “Be obedient unto my ’ibn ‘amm’ (Al—‘Adid), because he is my
friend unto whom the hidden secrets of the godhead are entrusted.”

5 Thus, to all those who went to Najd and the Tihdmah, Al-Mustafd gave an instruction
concerning his “ibn ‘amm” (‘Alf) on the Day of the Pool.

6  The Earliest and the Latest are on an equal level here, even though the first to arrive
has the priority of being earlier.

38 poem to rhyme maghnami, edition Derenbourg, Nukat-Diwan, Imam Al-‘Adid as the successor of Al-F&'iz to the throne. Its
p. 339, Ms D, folio 162 verso - 163 verso and Ms Rabat p. 199- first line points out how important the obligation of loyalty is
201. In total 48 lines, but in the edition only lines 1-10 are for the believer: “Loyalty towards You is an obligatory duty
found. This poem is introduced by the following words, (MsD): for every Muslim, and love of You ensures the highest reward
“Whilst he pronounced eulogies for Al-F&'iz, he also said” and in both abodes.” (thus according to the version Ms Rabat).
(Ms Raba): “He spoke in honour of Al-‘Adid, and as an aside 3% Ms Rabat: PIROIt
pronounced eulogies for Al-Fd'iz.” The poem is dedicated to 0 Ms Rabat: s g5y Jj‘ 587
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3.5.3

Unfortunately, the poet tells us, no-one abided by this wasiya (testament), as a result of
which the ‘Abbasids gained the chance to obtain power. If this wasiya had been adhered to
there would have been no money, there would not even have been any coins with an
inscription in favour of an outsider.

3.6

Here the poet acknowledges his preference for the Fatimids’ coins, the very coins which
another poet, namely ‘Arqala from Damascus, continued to value, even after the fall of Al-
‘Adid, as a stable remnant of the dynasty. A dynasty which he now curses. Indeed, ‘Arqala
would happily accept ‘ddidiyyat as payment for his odes which were now dedicated to the
subsequent dynasty, the Ayydbids!*!

3.6.1

‘Umaéra knows absolutely nothing about these later developments in his poem maghnami
and, therefore, we see how, by way of a stylistic feature, he includes in his poem the
primordial “covenant” of the Imadm. The word “‘ahd” can mean both “covenant” and “a
time period” (think of the Imam’s life span of ten years). The eternal mountains which
refused to accept the primordial covenant (‘ahd) with God because they found it too heavy,
are now set against an Imam whose short life span (whose short ‘ahd) forms absolutely no
obstacle to the acceptance of the burden of this identical covenant as presented by God.
(verses 8-18). Thus, the youthful age of the Imam is irrelevant, furthermore he is a Light
in a bodily shape, not merely a physical body,

588

Anls! 35 (2001), p. 549-626

4

‘Arqala al-Dimashqi, poem dindri about Saladin, Kharidat al-qasr
wa-jaridat al-‘asr, qism shu‘ard’ al-Sham, ed. Shukri Faysal,
Damascus 1955, vol. I, p. 179, the additional fourth line is from
Ibn al-1mad al-imém Shihab al-Din Aba [-Falah ‘Abd al-Hayy
b. Ahmad b. Muhammad al-‘Akari al-Hanbali al-Dimashgqi (who
lived from 1032 to 1089), Shadharat al-dhahab fi akhbar man
dhahab, edition Mahmdad and ‘Abd al-Qadir al-Arnd’at, Beirut
1991, vol. VI, p.365: “Amongst all the words which ‘Argala
wrote about him (= Saladin) belong those which now follow.
Salah al-Din had promised him that he would give him 1000
dindrs when he became king (occupier) of Egypt. ‘Arqala came
to him and praised him with (inter alia) the following lines of
verse:
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Pieter Smoor

“I. Say to Al-Salah, my supporter in my poverty: 'Oh friendship
of my master! Where have the 1000 dindrs gone? / 2. I am
afraid of being imprisoned should I attempt to go to your land
(Saladin had been a police chief in Syria), and the garden of
Eden is not equal to the Fires of Hell (Egypt is a hot land in
comparison to Syria). / 3. Pay in compensation, therefore,
‘adidiyyat embossed with a script, coins which were left behind
by that Tyrant (TAghi), the Father of Shame. / 4. (Golden coins)
red - like your bloody and shining swords, like your horses
(with their blazes), extremely old and burdensome - like my
(dead) enemies and my worn-out robes.”
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You were given, in its entirety, the inheritance of the earth which belonged to a father
and a forefather who had already departed.

To this you are entitled and no-one should dispute that, not even he who has reached
the Simék star with a ladder.

If the people had adhered to the bequest (wasiya) of your person, then there would
not even have been the circle of a Dirham for anyone else in the region but you.
From them (“them” may refer to the ‘Abbasids) far-reaching roots (= Ms Rabat, Ms D
reads here: “far-reaching branches”) extend as far back as Qusayy, but you are the
son of the house (Ms Rabat, Ms D reads here: “the son of the daughter”) of Al-Mustafa,
when you refer to your own ancestry.

Not all the green of the branches is Nab‘ wood, and not all the backbones of heroes
are upright.

You bore that part of the burden of the Caliphate, under which the foundations of the
mountains Radwa and Yalamlam would stagger.

And You renewed the scribblings of the Shari‘a which had been wiped away: and
you have renewed every sign of its marks.

You brought the “covenant” of Allah to His worshippers, as a reliable man, and the
“time period” of ten years had not even passed by. (Al-‘Adid was not even ten years
old.)

Be conscious that Allah, may His majesty be exalted, had lent You the theme of
scholarship even before your study had begun.

2 s Rabat: S Qb # Ms Rabat: L.
# Ms Rabat: Gy s 0 Ms Rabat: Jad.

# Ms Rabat: Ml e d':l g_,JT}.
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17 (only in Ms D on this position:) And that You are a Light in a bodily form, and
differ from bodies of flesh and blood.

18 And that You, in your position, are safely guarded by him, under the care of one who
is both innocent of insight yet inspired.

3.6.2

A couple of poems which date from an earlier period make a connection between the
Imam and the eternal primordial covenant, a covenant which, in prehistory, Allah wanted
to conclude with the creation. But, according to the Koran, the mountains, to whom it was
first offered, found the obligations too onerous. Finally, Allah was to enter into the covenant
with humankind. However, according to our poet ‘Uméra, it was in fact with the Imam
that Allah concluded His covenant. The poet includes this idea in certain poems. However,
only the relevant passages of these are dealt with here (one passage from a poem to rhyme
maghnami has already been discussed, see the poem verse 15).

In general terms there is a suggestion of this covenant-relationship in the poem muttasimu
dedicated to Al—‘Adid. Certain ideas in this poem have already been discussed (see infra),
that is we hear the poet saying words which mean the following: “A year smiled and look,
there is a Dawla and the Imdm of the century. ‘Adid seems to be the Supporter of the
Hanif religion, which appears in the Koran as the religion of Monotheism. This idea has
already been suggested by Abraham and, therefore, by the Prophet in his own sermons.
The Im&m, who arrived on the scene much later, has at his disposal not only the help but
also the attention of both kings with their Viziers or Regents, and angels.”

On the one side there is a Regent, on the other side there is the Imamate guaranteed by
this Regent. The poet seems to view this combination as one entity. Concerning the
contemporary situation of ‘Umara, we learn how the vizierial throne is now occupied by
the kingship of Al-Nasir, the son of Tald’i‘ b. Ruzzik. By the time and date of composition
of this poem, Tald’i® (scil. Al-Malik al-Salih) had already died.

3.6.3

At the end of the poem (to rhyme muttasimu) we see how ‘Umara repeatedly enumerates
four elements which must confirm the Imamate of Al-‘Adid. Some of these fundamental
elements are only of rhetorical value. However, some have either a theological or an actual
basis which is of interest.

Not of great interest, however, is the fact that there are Four Subjects which form the
foundations of the “morals” of the Dahr. With another group of Four Subjects, namely
the Victory of Just Leadership and Well-Being next to Sword and Pen, the “council” of the
Dahr appears to be referred to. The Sword and Pen suggest an area where the Vizier could
be helpful.

More important is the following enumeration of Four Subjects which concern the Imam

590 personally: the enumeration of these subjects a Contract, a Promise, a Mithdg and Family

Anlsl 35 (2001), p. 549-626 Pieter Smoor
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Honour can of course mean anything. The Contract could, on the basis of another poem (to
rthyme khalidi),*” be seen as a reference to the marriage of Tald’i”s daughter to the Imam
Al-‘Adid. The Promise is unclear but the mithdq is Koranic and means that the Imam has,
since the beginning of time, accepted the burden of the Imamate. Family Honour can refer
to the fact that the Imadm was prepared to maintain the family honour of the Banli Ruzzik,
by punishing those who were guilty of the murder of Tald’i® and thus revenging his death.
The murder had, in fact, no further consequences for the Vizier’s dynasty because the Imam
allowed Tal@’i”s son Al-‘Adil Ruzzik to be considered as a successor to theVizierate. Thus,
as an Imam, Al-‘Adld did not let down the Ruzzik clan.

3.6.4

In reality the situation was totally different because the Imam Al-‘Adid was, in fact, put
under pressure by the Vizier’s family. Two aunts had been arrested (and executed) and the
Imam had to refute accusations that he himself had been involved in the conspiracy against
Tala’i“.

Concerning the fundamental elements of which there are in total sixteen (including extra
elements such as Root, Branch, Morals and Orphanhood), ‘Umaéra wrote the following verses
) 48

(thyme muttasimu).”® In a poetic sense they are not particularly moving.
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30 The reins of the kingdom were forwarded to him through four subjects: the Victory
(nasr) of Just Leadership, Well-Being, the Sword and the Pen.
31 And, via him, the morals of the Dahr were made civilised in four ways: Scholarship,
Long-suffering Insight, Eminent Morals and Magnanimity.
32 And, via him, the speaking of honesty was accompanied by four items: a Contract, a
Promise, the Primordial Covenant (al-mithdq) and Family Honour.
33 The words of anyone who provides him (the Imam) with praise, are via him confirmed
by four things: a Root, a Branch, Morals and Orphanhood.

47 poem to rhyme khalidi, edition Derenbourg, Nukat-Diwan, recto-39 recto. A total of 48 lines in Ms D. This poem does
p. 196-197 (= Ms D, vs 1-2, 12, 46-48) and p.61-62 (= Ms not occur in Ms Rabat.
D, vs 811, 14, 13, 29, 33, 35-36, 40, 44-45). Ms D, folio 38  * Poem to rhyme muttasimu, compare note 33 above. S

Anlsl 35 (2001), p. 549-626 Pieter Smoor
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3.6.5

Verse 33 is particularly interesting because it highlights an aspect of the personal life of
Al-‘Adid. He is, on the one hand, seen as a descendant of the line of Mohammed and,
thereafter Fatima, this idea being suggested by the mention of a Root and a Branch. However,
the poet does not forget to mention that as a result of the murder of Ydsuf his father, his
orphaned son, ‘Abd Allah, eventually ascended to the throne of the Imamate as Al-‘Adid.

4

Although the early history of this Imadm was unhappy, the throne is now, at least
according to ‘Umara, very proud of the Imam’s Vizier. The Vizier is prepared as Regent to
help the new Imam, whose relationship with the new King Vizier from the Ruzzik clan
causes this throne (in truth a rank lower than that of the Imam) to sparkle with pride. Yes,
and it is strange, but this throne feels as if it has been elevated above a certain ‘Uthman.
Although the poet does not say it in so many words, he must have been thinking about
‘Uthman who was so abhorred by the Shi‘ites.
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25 The throne smiled, revealing a king descended from Ruzzik, against whose honesty fates
and ambitions have sunk to the lowest levels.

26 He met in the ranks of fame the still young Days, who were neither contemptible nor elderly.

27 He is superior and radiant, his adornment comes from ‘Uthman who was neither proud
nor haughty.

28 Mercy brings him closer, while destruction distances him: just as the Dahr who
sometimes does good and then revenges himself once more.

Is it the poet’s intention that this passage, about ‘Uthman’s modesty or imperfections of
honour and pride when compared to the superior position of the Imam, be seen as a
concession to the aversion of the Shi‘ites? This would be difficult in view of his Shafi‘ite
education which taught him to respect ‘Uthman. Or does this statement mean something
completely different: is it a positive appreciation of ‘Uthman, although this would be
surprising in the environment of the Fatimids ? *°

4 Compare on the question of ‘Uthman, Wilferd Madelung, The opinion: “While ‘Uthman was a distinguished, highly successful
succession to Muhammad, A study of the early Caliphate, Cambridge merchant, he had at no time before his election displayed any
592 University Press 1997, p. 80, where we find an interesting qualities of public leadership. Among the six members of the

Anlsl 35 (2001), p. 549-626 Pieter Smoor
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4.1

Another theme which ‘Umara willingly discusses whenever he describes the Imam is
represented by an object, namely part of the paraphernalia which characterises the Imam.
It concerns the shamsa or, in ‘Umara’s words, the mizalla, the ceremonial Parasol which
the Imam has carried above him during his procession in Al-Qahira.

The mizalla had already been described in the poetry of Ibn Hani’ Al-Andalusi (see my
article about a figure of style, known as takhallus)*°, however, this object appeared to retain
importance even during the latter stages of the Fatimids’ career. ‘Umara’s passages are, more
or less, mutually supportive; and the attention he pays to this ceremonial use implies that
it was still functional during processions.

In Maqrizi’s report about the bay‘a for Al-‘Adid, which was mentioned previously, we
saw how the mizalla was carried round the town when the new Imam was making his tour:
“When Al-‘Adid was given the bay‘a, he rode on a horse and the mizalla was carried over
his head. Al-Salih (the Vizier) rode in front of him. He left the tomb (where Al-Fd’iz was
buried) and headed towards his palace.”

4.2

One important poem about the mizalla is ‘Uméara’s poem to rthyme tawhidu.>' The content of
this passage boils down to more or less the following: The Huda, the abstract of the Just
Leadership which belongs to the Imamate, is supported by Al-‘Adid as the descendant of Mohammad.

The poet addresses the Imam, using the well-known iltifat figure of speech: the
(personified) Nights of Fasting dismounted from their horses in order to be with You, Oh
Al-‘Adid; they received provisions for the journey which consisted of Your piety during
the night session. The month of Shawwdl (the month after Ramaddn when Fasting ends) is
at the same time a %d and a ‘abd. This information is only of significance because of the
figure of speech tajnis al-musahhaf, where, in the case under consideration, the yd’ of Gd
is replaced by the bd’ of ‘abd.

The Imam is, as we know from earlier passages, the carrier of a secret. The Parasol is
linked with both this secret and with the Ima&m. The wood of the Parasol witnesses how
humankind becomes prostrate in the presence of the Imam. The Parasol itself becomes
glorious when it is a closed circle over the head of the Caliphate.

electoral council, he was the only one who had never been  ° P. Smoor, “Fatimid Poets...” p.232-262. In general on the

entrusted by Muhammad or the first two Caliphs with leading shamsa, see H. Halm, “Al-shamsa, Hangekronen als

a raid or an army. Before the election he had no political Herrschaftszeichen der Abbasiden und Fatimiden” in

ambitions and can hardly even have thought of himself as a U. Vermeulen, D. De Smet (ed.), Egypt and Syria in the Fatimid,

potential candidate for the supreme reign. Yet he was chosen Ayyubid and Mamluk Eras, OLA 73, Leuven 1995, p. 125-138.

by the electors for his weakness and insignificance which they 5! Poem to rhyme al-tawhidu, edition Derenbourg, Nukat-Diwan,

hoped to manipulate, as Wellhausen (...) suggested. Rather, he p. 198-199 (=vs 1, 19-35, 53-57), total 63 lines. Ms D, folio

was put forward as the only strong counter-candidate to ‘Alf. 40 recto - 41 verso, Ms Rabat, p.73-76. The poem is

As an intimate and favourite of Muhammad, twice the Prophet’s introduced by the words: “In honour of Al-‘Adid he also said

son-in-law, he could better rival ‘Ali's close kinship ties with the following...”

the latter than could the rest.” See also op. cit., p. 122-123. 593
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From above, the parasol is envied by the stars, because it is a cosmic sphere which is

opposed to the sun.
Caliphate.

It is glorious when it forms a closed circle over the head of the

However, it is more likely that the glory and the worship is intended for the Imam.

The poet says something like the following:

“eye and neck stretch out to You, Oh Imam”.

The Imam returns their gazes and sees that opposite him there are plants, some of which

are ripe enough to be harvested. Those plants are the people.

The Caliph is for his part

the possessor of the command, the amr, and only Allah stands as a law maker above him.
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3 The nights of the Fast have descended in Your place of sojourn, one which is always

occupied by the fear of God (=D, “by riches”

= R) and benefaction.

4 While the people slept, they continued their journey after You had supplied them with

provisions for the journey, namely the piety of the night watch.

5 You received the feast of the Breaking of the Fast with a shining face, the radiance of

which enabled the feast to be congratulated.

2 Ms Rabat: 3,41, LA,
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6  Through You the days became noble until you claimed them as Yours, because every
moment of time is Your slave.

7 Shawwadl is Your ‘abd, Your slave (= D, “a play on words is made with ‘Your ‘abd’” = R),
if You agree to this because the fashif from the word “‘abd” is, when written, *“ 9d”.

8 Due to Your exaltation, there is an allusion in everything, the secret of which the
Caliphate allowed to come into being in order to recreate it.

9 So be useful, Oh Amir of the Believers, because You were always useful to Your slaves
who attempted to understand You by degrees.

10 The secret is not inlaid in the wood of the Parasol (mazalla) in order to make the
wood strong, although it still vibrates.

11 Not that, but the fact that it witnessed mankind on bended knees and prostrated at the
sight of Your face.

12 Then it was inclined, but respect and fearfulness gave it that which it desired so much
to drink.

13 Your Parasol was envied by the stars because it is a galaxy which is ranged against
the morning Sun.

14 You have unfolded its excuse in the pursuit of dominion, because it would be surprising
if a jealous being were to rule. (The Sun is jealous and does not deserve to rule, the
Parasol rules over the Sun.)

15 It became glorious when its great gate formed a closed circle over the head of the Caliphate.

16 But no worship was obtained, apart from an eye which glanced towards You and a
neck which stretched out to You.

17 With Your gaze on them, You look suggestively and see them as plants, some of which
grow in the field while others form the harvest.

18 They acknowledge the religion of love for the Caliph, above whom there is no-one in
the amr, apart from the Creator whom they worship.

4.4

At the End of Ramadan, in the shade of the Parasol the sermon is given, and the pulpit
is mounted: the wood of the pulpit is sparkling with pride. The sermon causes the ‘“hard
of heart” to become weak. The amazing beauty of this sermon causes the skin of the
audience to shiver. Through his tongue the wahy speaks and the tremendous impression of
the Imam’s words causes even the rocks to split asunder. On such a day, the glory of the
Imamate is clearly evident, whilst the angels become the Imam’s soldiers.

Yet, according to ‘Umara’s poem it is, however, necessary for both the Caliph and the
Caliphate to rely on the Regent. Now it appears that the first Regent, Salih, has already
died. All the honour is subsequently reserved for his successor and son, the Regent Al-
‘Adil. Hence the one scion of the Banii Ruzzik succeeds the other, at least according to
‘Umara, who willingly compares this succession with the end of the reign of the government
of David and the new government formed by his son Solomon. Now all the hall and ‘agd
are attributed to the tadbir of the new Regent, 595
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(in Ms D only) All the pupils of the people’s eyes, over whom You had become king,
stared at You, because You had a bay‘a and a contract.

22 Subsequently You rose above the top of a pulpit; were this to be made of wood then
that wood would advance swaying proudly.

23 Then You gave happy tidings, or rather, You cautioned wisdom which, without doubt,
contained both a truthful promise and a threat.

24 The momentous gathering listened to a sermon in which You caused the hard of heart
to become weak.

25 No-one will deny that limbs are reduced to passivity or that skins begin to shiver, when
they hear it.

26 Because your tongue delivers a powerful message of revelation (wahy): rocks are split
asunder by less.

596 53 Ms Rabat: slas ipm S Ms Rabat: J il Lasls.
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27 A day on which the Imamate reveals its glory, while the noble angels become its
soldiers.

28 May Your Caliphate remain safe from differences of opinion, and may both the cords
and the knots be strengthened by its Regent (Kafilihd),

29 Al-‘Adil b. al-Salih, through whom it could be organised. Has David perhaps entrusted
it to Solomon ?

30 The nass from an Imamate has no need of the taglid, because the taqlid is invalidated
by the presence of a nass.

31 Among the people there is nothing to bind them together (‘agd) and nothing to loosen
their ties (hall) except what is derived from his management (fadbir).

32 A king who saved and guarded the Muslims. From him comes existence in time, and
philanthropy.

33 He inherited the Regency from a father, during whose century no single victory and
no godly support were ever denied.

34 (I swear) that an oath by the glory of Abii Shuja is a strong oath, which neither of
them will deny.

35 AbQi Shuja“ arose with the one (the Caliphate), whose burdens weighed heavily on the
bearers.

36 He has placed the honour of ambition as a target, above which there was nothing left
to strive for.

37 He has corrected Islam when its tent ropes and tent poles wobbled (= R, “acquired
pretensions” = D),

33 And has supplied a basis to the imprudent of heart (= D, “the imprudent of
understanding” = R), one which brings peace to the ropes when they tremble.

4.5

In ‘Umara’s other poem on the same theme, the poem to rhyme murddi®, the Imam is
originally described in a comparable way: There are religious feasts, which are proclaimed
by waxing moons rotating above the heads of the Imams. The glow from the crown polishes
the sada (at least according to the writings of ‘Uméra’s days) away, namely the “rust”
(sada’un) of the doubtful and the “thirst” (sadan) of the yearning.

Subsequently, the Imadm becomes visible in the shade of his Parasol. This mizalla
resembles a cosmic sphere (falak) and the face below it a sun.

As far as the mizalla is concerned, it would appear to be jealous of the carpet, because that
is the place where the feet of the Imam rest; furthermore, these are feet, the soles of which
make everything they touch holy. However, the sky is in turn jealous of the mizalla, because
it is not simply a huge parasol but rather a golden cloud, under which the Imam is like a

5 Poem to rhyme muradi, edition Derenbourg, Nukat-Diwan, words (Ms D): “In praise of him he also said the following...”
p. 199-199, Ms D folio 41 verso - 43 recto (= 48 lines) and and (Ms Rabat): “In praise of Al-‘Adid he also said the
Ms Rabat p.77-79. The poem is introduced by the following following...” 597

Anlsl 35 (2001), p. 549-626 Pieter Smoor


http://www.tcpdf.org

598

PIETER SMOOR

mountain, the mountain Jidi. The Imam, at the same time identical to the Mountain Jadi, is
mounted upon a race horse, a jawdd, an interesting case of alliteration inserted by our poet. In
a prehistoric era, Noah’s ark is naturally excellent contemplation for the Imam of Egypt who
can, in the same way, bring salvation to his faithful. The Imam saves humankind.

There is also the fact that the mizalla superceded the Imam in its exaltation. However,
this can be explained by the comparison of the Parasol and the Imam: it is like a sheath
which must protect a sword. In this poem to rhyme murddi there is also mention of a sermon
which is delivered by the Imam from a pulpit. Here too, the pulpit is susceptible to the
effect of the words, because its crenellated edges appear to be proud. Meanwhile the public
are impressed, the tears of the people flow during this address, and even livers became

involved in the crying. Those who belong to the “hard of heart” are also cautioned here.
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Let the Amir al-Mu'minin be happy with feasts which give the moments a thirst for
the meeting.

From under the crown Your glow gives light, a glow which polishes away the rust
from the doubtful and the thirst from the yearning. (The figure of speech tajnis with
sadd is implicit, sadan = thirst and sada’un = rust.)

Your sacred Salon is visited by people bringing congratulations, both morning and night
they come to kiss him.

And You are visible in the shade of the Mizalla, already rising like a Full Moon or a
Burning Star.

Then it is as if it is a galaxy (falak) and Your Face one of the accompanying suns —
if its ritaj had not been supported by a pole.

It (the Mizalla) was, as far as You are concerned, jealous of the carpet of the earth,
but it did not realise that the sky belonged to the ranks of the jealous because of it.
Whoever allowed it to spin round, spread a golden cloud above You, not something
held up by a supporting pole (laysat bi-dhati ‘imadi).

(There is of course an allusion here to the sinful Koranic people of the ‘Ad, Dhat al-‘Imad,
who were to be punished ! The Parasol raised by its standard is not like these people.)
Humankind became bemused, because the mountain, Al-Jidi, became visible mounted
on a noble thoroughbred (fawqga jawadi)!

(Compare Koran Siira 11, Hiid, verses 44-52:

“A voice came: ‘O earth, swallow up thy water, and cease, O sky’; and the water
subsided, the affair was finished, and it stood firm on Al-Jidi; a voice came: ‘Away
with the wrong-doing people!” (...) 52. To ‘Ad we sent our brother Hdd; he said: ‘O
my people, serve Allah; ...””)

I said : “When the Mizalla exalts itself above the One Who is exalted over the unique stars,
Then it is only so exalted for the sake of servitude and protection. In the same way as
the swords are protected by their sheaths.

And the heart is the noblest, when it is surrounded by ribs. And the light from an eye
is veiled by the black of the pupil.”

When You appeared in the Musalld, carrying the cloak of humbleness and the awe-
inspiring rank of lions,

And when You arrived in the square for a meeting, the number of witnesses present
caused the square to become too narrow.

You were opposite to the mihrdb of the saldt, while in the features of Your face a
flame coming from the Just Leadership became visible.

You performed the sujiid which is not compulsory, and never ceased to be the most
devout performer of the sujiid for Allah.

You ascended the top of a minbar, upon whose gallery You allowed an honour to be
conferred, raising it above other wooden pulpits.
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599


http://www.tcpdf.org

PIETER SMOOR

22 And You pronounced a khutbah in an eloquent address, sustained by Help from the
Godhead.

23 The tears of the people flowed whilst they listened to it, and they asked for support
for the tear ducts of their livers.

24 You have cautioned the “hard of heart” and it was only Your upright conduct which
cried to the people at the meeting.

4.6

In his poem to rhyme tushdkiluhu, the sermon delivered by the Imam in the open prayer
space, the Musalla, appears directly as the first theme.’’

We see how the persona “Fasting” comes to the fore in order to smile. From the light
of the shining teeth, which is accordingly created in the middle of darkness, comes the
whiteness of the dawn of the breaking of the Fast. Once again, therefore, it is this well-
known feast which forms the basis of the poem. Now, however, the theme immediately
introduced is the Imam’s address in the open prayer space, the Musalld. The public, the
crowd, has ears which are on the road and ‘“setting off” to listen to the speaker. The
crowd itself would like to fly into the air, and that would have happened, had there not
been a certain amount of surveillance in the square. On the other hand there is the Pulpit,
which bows and trembles amongst all these yearnings. The sermon appears to be able to
polish away all the rust that was in the minds of the public (they appear to be brainwashed).
The eyes of the people stare at You, Oh Imam! (he is again spoken to directly using the
iltifat figure of speech). Hence the Parasol has a face which sees opposite it another face,
namely that of the crowd. The Parasol is not carried by an ordinary person but by a chain
of bearers, led by a standard, but this standard is itself borne by the angel Gabriel. On
Your forehead, Oh Imam, is the Light of the Prophets, namely that from the Messenger
Mohammad. Allah served a religion and You are the support, the ‘ddid of that religion.

Finally (at the end of the poem tushdkiluhu) ‘Uméara determines that Al-Nasir is the Vizier
and the Protector of the previously mentioned religion.

He makes a point in order to demonstrate the excellence of this Vizier (the son and
successor of Al-Malik al-Salih) who is, namely, a “Dispeller” (a kdshif) of a disaster which
dominates like a darkening “Eclipse” (a kdsif). When literally translated this passage reads

as such:
824 - °o - “Qﬂ.o o - - -0 3, ° PR 2
A'L/b\"fo}}':’}u”{"'d“’fuﬁ M‘wj@fwrﬂo
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B Ol Lo Vs ol LS el C\zj s Cedy9
57 poem to rhyme tushdkiluhu, edition Derenbourg, Nukat-Diwan, he praised Al-‘Adid and his Vizier Al-‘Adil b. al-Salih”, and (Ms
p. 310 and Ms D, folio 138 verso - 139 verso (total 36 lines), Rabat): “He also spoke in praise of Al-Adid and his Vizier
Ms Rabat, p. 168. In the edition there is only the first line. Al-Adil b. Ruzzik, at the feast of the Breaking of the Fast in
The poem is introduced by the words (Ms D): “In the year the year 557 (H..”
600 '57, he spoke at the feast of the Breaking of the Fast, whilst
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A Fast smiled and had a Fast Breaking appear, just as the radiance of the dawn rises
from the confused darkness of the night.

You have said farewell to this one (month) as a benefactor, just as You have met the
other (month) with that by which the Merciful would accept it.

Be happy with a year, which a previous year has brought to You. And accept from
happiness that which its gift has given You.

When the Feast of the Breaking of the Fast overshadowed You, and the ears of the
people set off to You because of what You were to say,

You visited the Musalld and, were it not for what You had draped over the square for
surveillance, the crowd would have flown on high (from happiness).

This one (the Musalld) shook with yearning and, had its pulpit been able, its top half
would have bowed and its bottom half would have trembled.

Then, when it became too limited for the witnesses and when the crowd heard the
eloquent address from closer by,

Your excellency left no room in their understanding for rust as Your power of reason
polished it away from their understanding.

(= Ms D, Ms Rabat: “then your verbal expression left no room for rust in their powers
of imagination as Your cautions polished that away from their understanding.”)

58 Ms Rabat: 45lo ASL Sisys Y ello o aly¥ 3 bl g0 J. % Ms Rabat: el St U
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15 The eyes of the people stare searchingly at You, whilst reward and salvation are the
most obvious things which they would want to achieve (adnd ma tuhawiluhu).

16 And the mizalla is a face which is always happily approving towards any face which
is turned towards it.

17 The banner of the kingdom and of Islam is borne on a standard, which is, in turn,
borne by Jabril. (= Ms D, Ms Rabat: “which subsequently is borne by Godly Support.”)

18 You resembled the Just Leadership of the Messenger, when his qualities appeared in
contrast to your extremely pure qualities.

19 On Your forehead is the Light of his Prophethood, because indications of evidence of
the Truth do not allow themselves to be hidden.

20 Allah had already helped a religion of which You are the Supporter (Al-‘ddid), whilst
Al-Nasir the Treasure Trove (al-Dhukhr) is its Protector and Guarantor.

21 He who “dispels” (kdshif) sorrow, when his Unhappy day “brings darkness through an
eclipse” (kasif, however the word in the manuscript is actually kdshif); and who
disperses disaster when its impact brings anxiety. (The tajnis al-tahrif as between kashif
and kdsif is probably originally intended here.)

4.7

In the poem magbiilu the so-called ‘Adidic majesty is portrayed, and once again the
Parasol is made use of. In this poem the palace is a Haram, with a gibla, and the carpet is
kissed, to such an extent that the carpet itself becomes a pure mouth.®®© The biographical
facts about the Imadm were copied from the Koranic suras. As ‘Umaéra says, we accept that
the biography of the Imams appears in “our” (i.e., ‘Umaéra’s) poetry, and in the prose of a
text which was supplied by Gabriel. The Messenger is the Father of the Imam. However,
the Imam is himself a Messenger, too.

Under the mizalla shines the radiance of the Imam. However, the question is posed, how
can the mizalla rise above one who himself gives shade to the whole of mankind ? ‘Umaéra
answers once again as he did in another poem by saying that the Parasol is as an eyelid is
to an eye, or a sheath to a sword. In the same way there is a veil for the Ka‘ba. This
implies, it seems to me, that ‘Umara is secretly putting the Imam on a par with the Ka‘ba.
The following quotation from the poem magbiilu should be considered,
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602, € On the poem to rhyme magbdlu, see note 29 above.
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21 From under the Mizalla, You have unveiled a radiance which made both the Crown
and the Diadem visible.

22 Those who saw it were amazed at how it (the Mizalla) could rise above one whose
shadow stretched out over mankind.

23 Then I answered them: “Do not be surprised by its lofty position, because its (the
Mizalla’s) ascension is, if only you were to know, merely a descent.

24 The eyelid (jafn) is precisely above the eye in order to give it honour, and it protects
(like a jafn, “sheath of a sword”, an implied paronomasia) the smooth side of the sword
when it is polished.

25 And in this way the Sacred House was covered, although its rank stood out above its
veils.” (thus according to Ms Rabat, but Ms D reads differently: “You protected the
Sacred House, while You were rising high over the curtains of its measured destiny.”)

26 You have honoured the Feast of the Breaking of the Fast, to such a degree that the
fringes of it were dragged along above the clouds.

4.8

Also interesting in this context is ‘Umara’s pronouncement which compares the stone
Ka‘ba from Mecca to the “Imamitic Ka‘ba” in Cairo; in his poem to thyme rajabu,%? verses
13-17, we hear the following:
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62 poem to rhyme rajabu, editon Derenbourg, Nukat-Diwan, p. 171,
and Ms D folio 16 verso - 18 recto, and Ms Rabat p. 53-56.
A poem of 55 lines. In this poem Imam Al-‘Adid and Al-Nasir
(the son of Tald'i’) are simultaneously congratulated. This poem
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The Religion and the World and the inhabitants of both are simply millstones, when
they rotate, then You become the axis (qutb) around which they turn.

Through Al-‘Adid the Arm of Justice became strong, and the grip of the Just Leadership
gained hold, because he was the cause of their tenaciousness.

A Caliph, suppose that the contract of his bay‘a were to have become weaker, then
the Seven Radiant ones (the planets) would have preceded us in this bay‘a.

May Allah through him restore the unification of the believers, given that the staff of
the belief has almost been split (into a number of branches).

May Allah accustom the widely divergent hearts to be loyal to him (scil., the Imam),
so that they no longer turn away from him.

His flock is controlled by his extensive care, until one which was far away became
the same as one close by in the flock.

The people became brothers through his benefaction, as if his benefaction was both a
mother and a father to them.

The eyes of the night of his Caliphate were coolly comforted by him who cooled their
intestines when they became confused.

An excellent person, the lights of his excellency confirm to me the truthfulness of what
the Books testified about him.

When the eyes of the Community see him, chins and knees compete with one another
in order to lie prostrate for him, to carry out the sujiid.

You will surely not see a mere metaphor (majdzan) when you look at him, but the
deepest essence has a secret which is still hidden from you.

Because Allah’s Ka‘ba would only be stones should there be no appraisal. And the
sandal wood from India would be as firewood should there be no heavenly scent.
Through the Palm tree of the Just Leader Mustafd, a tree of which the shoots, the
branches and the twigs are noble,

You have called into being his Remembrance and his Example, because the ancestry
from which you are descended is not dead.

In the passage quoted, it appears as though ‘Umara has replaced the Ka‘ba in Mecca,

which is built of stone, by a Ka‘ba in Cairo, which is built from imdmitic stones.

604
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APPENDIX TO ‘UMARA’S
ODES DESCRIBING THE IMAM

Text and translation

of the newly discovered poems by ‘Umara al-Yamani

Poem to rhyme mas‘adu. Edition Derenbourg, Nukat-Diwan, p. 197 (verses 1-3). Ms D,
folio 39 verso — 40 recto, a total of 24 lines in Ms D.

Ms Rabat, p.71-73, consists of 51 lines!

The first 17 lines can also be found in Ms D,

subsequently, after line 45 (numbering Ms Rabat), the same poem appears again in Ms D
(in folio 39 verso). The lines 18-44 (numbering Ms Rabat), until the present time unknown,
are, therefore, now printed and translated here.

In Ms Rabat both the introduction and the first line of the poem are missing. In Ms Rabat,
there is a lacuna between p.70 (poem to rhyme bd’) and p.71, at the top of which the
text begins with line 2 of the poem to rhyme mas‘adu.
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The poem to rhyme jimali, Derenbourg, Nukat-Diwan does not contain this poem. Ms D,

on which this edition is largely based, does not contain this poem either. The poem does

appear in Ms Rabat, p. 171-173! The poem to rhyme haninu jimali consists of 52 lines.

The following lines of prose form an introduction, Ms Rabat: “In honour of Al-Zafir and

his Vizier Al-Salih, he also said the following...”
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Poem to rhyme lami‘u, Ms D does not contain this poem. Hence it is absent in the

edition Derenbourg, Nukat-Diwan. The poem only appears in Ms Rabat, p. 128-131 and

consists of 47 lines. The introductory lines read (Ms Rabat):

says the following...”
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Poem to rhyme muttasimu; does not appear in Ms D, therefore it is not included in the
edition Derenbourg, Nukat-Diwan. However, it is in Ms Rabat, p.217-219. The poem is
introduced with the words: “In honour of Al-‘Adid he also said the following...”
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TRANSLATIONS

Summary: poem to rhyme mas‘adu

The first 27 lines concern the Imam. He is addressed as: “You have inherited from ‘Isa

B

al-F&’iz.” This was predetermined even before “the nights of the cradle”. The idea of an
emanation emerges, first the Great Communication, then Lights, then a Body. It makes no
difference whether the Imam is old or young. There is a secret journeying forward through

the course of time.

(New section discovered in Ms Rabat: verses 18-44)

Collectively the Rajabs form the Time. The nights are female slaves, the days are male
slaves. The person praised is the king of both black and white times and the black and
white inhabitants of those times are loyal to You.

Your qualities (sifat) appear both in the Koran and in poetry, making the reciter of the
Koran and the reciter of poetry equal to one another.

As for the Regent, he is the Gate of Compassion, the Gate of the Sustenance of Life.
There is loyalty (wald’) from the Ban@i Ruzzik for the clan of the Imam al-Hafiz.

Regarding Al-Ajallu Nagsir, the “Resurrector” and the “Treasure Chest”, some comments
are offered: he governs the Dahr, he is a Lion. His father supports the Just Leadership
and has caused the injustice of the Banli Munadin to cease. And his father was told by
Glory: “Rise up!”

(End of the newly discovered section.)

Verse 45 is about ‘Umaéra himself and his relationship with the Imam: the seeing with

3

one’s own eye. Perfection is not an “unlikely tale”. It is to do with His existence which is
a benefaction from Allah. There follows a passage from the Koran: “Him we ask for help
and Him we worship” for the Imam’s existence is a benefaction from Allah.

In verse 42 the Banli Munadin are named, but who they are is not disclosed. (The Bani
Munadin are members of a royal dynasty from whom €‘Abbas and his son Nasr are
descended. Nasr murdered the Imam and almost certainly did so on the orders of his father,

‘Abbas, who was at that time Al-Zafir’s Vizier.)

613
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Translation of poem to rhyme mas‘adu

Ms D: “Concerning Al-‘Adid he said the following:

1

11

14

17

Is it the heaven of a kingdom, below which there is a seat for You? Or the throne of
godliness, above which there is a place of ascension for You?

Is it a portico of fame, the rooms of which are high? Or a Palace of glory plastered
with stars ?

Is it the radiance of the countenance of Al—‘Adid the son of Mohammed in the crown ?
Or the light of Just Leadership which flames up?

He who arises is personified by honour; his glory is continued by ‘Ali and Mohammed :
Two forefathers, whose replacement You have provided through organization and
regulation.

Your protection was, broadly speaking, for all subjects; thus the Polytheist and the
Monotheist received equal shares of Your justice.

You have united the group of Muslims through a bay‘a which watched over the
organization of the kingdom when it was shattered.

You, Oh Amir of the Believers, have personified a Caliphate which through both your
hands was dissolved and secured.

You have inherited a position from s, the son of Your uncle, a position which had
already been introduced before the nights of the cradle (laydli [-mahdi) had come.
We can see You, and we cannot see You; only our thoughts follow (You) as a result
of the designation (nass) of You as successor.

Due to You our limbs are jealous of our eyes; our eyes are envied because of Your
majesty.

You are information from the great communication (al-naba’ al-‘azim), whose lights
have become a body, but the Light itself did not become a body.

You are an honour which makes the greying elderly, the middle-aged and the beardless
youth all alike amongst Your people.

And You are a secret on the path of time, who moves among Your folk and re-appears
again.

May it make the Feasts happy that the looseness of their notation has now been clarified
and recorded on a date in Your name.

Rajab belongs to the sacred affairs which You have made respectful, thus its threads
are generally a sacred fabric; but this Rajab is unique.

Oh had it (Rajab) only been a personality when it kissed the earth in praise of what

12

Your forefather Ahmad had conferred upon it

(Beginning of the recently discovered passage.)

“18 You became king of the Rajabs of Time, thus its vicissitudes served You and its stars

19
614

were extremely fortunate.
As far as the nights of time are concerned, You have subdued female slaves; and
likewise with regard to its days, male slaves.
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20

21

22

23

24

25

26

27

28

29

30
31

32

33

34

35

36

37

38

39

Precisely in this way, You were king of the black and white territory, whose black
and white inhabitants were loyal to You.

You divided the beauty of Your energy, dividing it equally amongst them, as You
scattered it.

Its highest angels have risen up to thank You, whilst its lowliest kings have been
brought to prostration by Your reputation.

Yesterday was delighted with the provisions with which You furnished it, and Today
and Tomorrow are happy due to Your proximity.

When communications about Your character derive from an isndd which emanates from
Your excellence, then they are traced to the Prophethood.

Your radiant qualities (sifdf) of leadership have been set in poetry based on the Koran,
thus the reciter of the Koran and the reciter of poetry are equal.

When Fortune grips a eulogist he sings a hymn of praise; however, the fame of the
mamdiih makes him blessed.

Oh Argument of Allah, whose evidence cannot be rejected, like the Sun blinding in its
light.

May the Merciful sustain Your Regent for You; a Regent through whom Your
exaltedness is protected and assisted.

He is the Gateway to Your Compassion (Bdbu rahmatika); and the gate of the sustenance
of life (babu I-rizgi) is slammed shut for those who are unable to pass through.

And by praise and by songs, the Warrantor of Your dynasty will renew its beautiful aspects.
This dynasty delegated the issuing of commands to him; however, at the same time,
he introduced and executed things on the authority of Your exaltedness.

He counted Your order as a part of obedience and worship (‘ibdda), if it is possible to
worship people other than Allah.

The Banli Ruzzik helped the Clan of Mohammed, thereupon Allah will help and support
their affairs.

For the Clan of Al-Héfiz, they retained respectful positions which were ensured by the
genuineness of their “loyalty” (wald’).

When they desire to do something beautiful, the members of this (vizieral) clan do
so deliberately (ta‘ammadit); and when they see the mistake of a wrongdoer, they put
their swords in their sheaths (taghammadii).

Al-Ajallu al-Nisir al-Muhyi (the son of Tald’i‘ al-Malik al-Salih) raised up glory for
them, the extremely glorious and proud demean themselves before it.

He is the “Treasure Chest of the Imams”; or rather their friend, for whom their little
fingers were crooked and united (in the enumeration of his good qualities).

The Support of the Imam, Achiever of virtues which include the governing of his Dahr
and his material possessions.

He is a short-haired thoroughbred; a Lion who shows You the lightning on the blade
of a sword which cuts as he brandishes it. (Alternative version: He is a short-haired
thoroughbred; a lion who shows You a bolt of lightning on the back of the Zephyr,
cutting like a sword as he brandishes it.)

Anlsl 35 (2001), p. 549-626 Pieter Smoor
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43

44
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Although he led and ruled over the kings of Time in their totality, his father is the
most majestic, the overlord (al-ajallu al-sayyidu):

He is Al-Salih, the Just Leader who has supported the Just Leadership (scil., the Imam)
in the midst of a people who did not allow his radiance to lead them.

His pure justice caused the injustice of the Bani Munadin to cease and his insight
reformed what they had brought about in their wickedness.

He rescued the sworn treaties from their hands with a hand which was effective in all
its pious deeds. (“Abbas and Nasr broke their oaths of loyalty when they murdered Al-
Zafir.)

He is a king to whose Glory the ranks of the exalted chant the following: ’Rise on

122

high, because You are the bravest and the most suitable

(End of the recently discovered passage.)

“45 He (the poet) praised his (the Imam’s, or the Vizier’s) favours, using praiseworthy

46

47

48

49

50

51

qualifications, including the gasidas and the broken spearshafts (al-gasd’idu wa I-gana
[-mutaqassidu).

Were it not for the praiseworthiness of his deeds and words, then neither the tongue
nor the hand would have garnered praise.

Were it not for the nobility of his qualities and his majesty, then the deeper motif of
neither intelligence nor might would have been known.

Were it not for seeing with one’s own eyes, and what one sees of his excellence, then
perfection would have become an unlikely tale.

I have not summarised the explanation of the genre of madih; however, it is simply
that my words are exhausted, yet Your excellency is inexhaustible.

And laudation of the most majestic person who has ever been glorified and praised, is
the most obvious compulsory duty.

Your existence is the greatest benefaction bestowed by Allah. For that we ask Him for
help and we worship Him.”
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Summary: poem to rhyme jimali

In this poem, the first theme is one of religiously-orientated praise of the Imam, followed

by a eulogy to the King. It appears that the title malik, “King”, is of significance to this

poem. It may be that the Vizier has recently been appointed “King” by the Imam. The

titles of Tald’i® were given to him on the basis of an honorary proclamation (tashrif) from
Al-F&’iz, the date of this proclamation being 4th day of Rabi‘ 1l, in the year 449 H. However,
in line 47 of the poem to rhyme jimdli, ‘Umara emphasises that in respect of this Vizier

these were not merely ecstatic words.

Translation of poem to rhyme jimali

Ms Rabat: “In honour of Al-Zafir and his Vizier Al-Salih, he also said the following:

1

10

11
12

13

15

16

Is it a heaven determined by fate (gadar) or a heaven of majesty? And the glow of a
full moon or the desires of camels ?

Is it the establishment of a kingdom or the foundation of Compassion, from which the
Revelation was watered by rain clouds from Shawwal ?

I offered the nights no reprimand; You have given to me so generously something
which could never have entered into my expectations.

You have enabled me to attain this position, one which I would never have aspired to
due to its awesomeness.

I observe the manifest light, in front of which a veil of esteem and awe hangs down,
however.

And 1 behold the Mahdi, but he is a Mahdi amongst men in the land of ignorant folk.
Oh Amir of the Believers, I swear an oath by what I see here of an ‘Alawid rank and
an exalted position:

‘That the Kingdoms and Kings form in their entirety a support for this high rank.’

I swore that on the face of the earth there was no-one like Him to be found among
the tasters of deep truth.

The insight of people who are loyal towards another than the Praised One, these people
would sell Just Leadership in exchange for back-sliding.

This is the Light to whom the shining stars have borne witness from a high place.
This is the Message, as a result of which the ‘Ulamd’ have taken pride in the Dunyad
rather than the Ignorant.

This is the Secret: and should You never have been on earth, then it would have had
no protection against tremors.

This is the clear line of Descent; so put your faith in it and dismiss all speculation
and questions of proof.

This is the Amir of the Believers, and the Protector of the monotheistic (hanifi) religion
and the prayer-direction of the symbols.

Had there not been benefaction for his father and his forefather, then he would not
have been satisfied with our pious works.
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Oh You, the Best, who can be traced back to the best origins, and oh You, the most
Distinguished who are a descendant of the most noble clan (al)!

The crescent moons are indeed fortunate in Your radiance, which was never fearful of
contact with darkness, nor of diminution of perfection. (scil., due to his radiance the
Imam himself is an eternally full moon.)

Ramadan is the same as the other months, except that Your favour gave it good value,
placing it above its equals.

Were there not the obligation of its Fast and its other activities, then it would have
been no prouder than Shawwal.

You were highly exalted, just as the importance of its Qadar-night is exalted above
the importance of the days and the nights, and that which accompanies them.
Similarly, one amongst mankind who is observed by You, is equal to one who is noticed
by the eye of fortune and success.

Al-Zafir has so much Honour that no other person from a bygone age could boast of
such honour.

He (scil., the Vizier Al-Malik al-Salih) is the Pious One, the King (Al-Sdlihi al-maliki)
who supports the Just Leadership by bearing both burdens and heavy things.

The eyes of the people have been plunged into deep sleep since he started guarding
them by night; and how pleasant is this Guardian !

The clouds of reward and punishment carry with them clouds of sustenance and
preordained death.

He helped the Dynasty of the Al Ahmad, after it had been brought into confusion, and
after its shadow had acknowledged that it would soon end.

If the emergence (fulii) of Tald’i® had not taken place, and if he had not defended
You by fighting against and disputing with your enemies,

Then there would not have been one person left in all the districts of Egypt who would
have remained loyal to the sons of the Prophet.

What marvellous powers of decision he has, neither bowed down by fear of ruin, nor
by the council meeting of censors !

The Victory of the Imams does not change into a Defeat or a multitude of deserting
people.

Thus he sought advice from the truthfulness of the souls, until they had brought ‘Abbas
to the worst end.

Because of the souls the directions of his banners were narrow, while the sly-eyed
people (al-hiilu, according to the Lisan al-‘Arab: the Crusaders) continually practised
the deceit of the stealthy hunter.

After they had been elevated, since they both became allies of low behaviour and
underwent exemplary punishment, You have abandoned him and his son.

His (scil., the Vizier’s) clouds of Red Revenge throw themselves against the pair of
them, filled with Woe and Disaster.

Indeed, Al-Ajallu al-Nasir (scil., the son of the Vizier) has imitated what you had made
clear through Sunna and Example.
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You should obtain satisfaction from what you have entrusted to leadership (siydsa),
unaffected by doubt or haste:

He adorned youth with dignity, and when he was amongst us, he did not lead the life
of a conceited braggart.

When he came amongst the people to imitate the characteristics of your Justice, for
their sake, he did not hold tightly to disorder.

Awe of him was sufficient for the hands of his people because, after a protracted period,
it restrained injustice.

And you have unclosed his palm; command then an abundance of grace in godly fear
for the safety of human spirits and riches.

Any king would begin to complain about the absence of an equal or a like minded
soul, but You are an exception.

On the day that they boasted to each other about the good quality of their words and
deeds, the kings themselves did not deny

That Ibn Ruzzik is the unique pearl of his Dahr and will be unparalleled in his
excellence and charity ;

And that on the day of bravery and abundant dew, he is a rain cloud of gifts (ghaythu
anzdl) and a lion on the field of battle (laythu nizadl).

They named him freely, not paying attention to his actions, but what is the use of
names without deeds ?

He is a king, for whom the ambitions of glory speak favourable words, words the
Language of Things would like to take charge of.

Be proud of nothing but Your soul alone, then the Dahr will be ornamented by the
pure jewels of your deeds.

You are both expensive and cheap, in highness and humbleness; and I was surprised
by something which was both cheap and expensive.

Fare thee well, Oh Amir of the Believers, for whom AIl-Sdlih, the Just Leader, has
been given (muballaghan) as a most noble example.

And may both of You enjoy for a long time the high honour of life and may the eye
of Just Leadership never see the end of your shadows.

May You both be happy for as long as you desire, while your mutual Loftiness is
protected in both its morning and its evening hours.”

Anlsl 35 (2001), p. 549-626 Pieter Smoor


http://www.tcpdf.org

PIETER SMOOR

Summary: poem to rhyme lami‘u

“The most distinguished word is a word of deep truth. The Koran has related everything
about You. We praise You, because You are a dividing screen between us and Him: Allah
has in you a number of ad’ura nabawiyya (Prophetic Abodes) and a sayr (an orbit). From
these Just Leadership emerges both secretly and openly.

You are descended from on High. You are an ‘Adid for the Dunyd and Din. For religion
You are both the heart and the pupil of the eye, and the other people are but simply ribs.

Oh Prophet of the Dahr! You bring light. When the amr (command) of Allah descends,
both old and young are equal. As a baby, Moses found a wet-nurse for himself, although
Pharaoh had forbidden the wet-nurses to offer help through their milk. As a baby, dsa spoke
to his people.

(Verse 17:) Oh Amir of the Believers, Allah is the protector of Your Dynasty; and Tald’i
is the Regent. This Regent has protected the dwelling of Islam. (verse 28:) The Polytheists
are humiliated by gard’i‘u “the feudal system of property”, i.e., their lands have been taken
from them and meted out to the Believers; and by gawdti‘u “swords” from the fleet of the
Regent.

(Verse 29:) Women have been unveiled, but they loved their veils greatly.”!

Al-Nasir al-Muhyi is the Regent’s sword, but he is not alone: other members of the Al
Ruzzik offer support. He (the Regent) is a star and a friend of the Amir al-mu’minin, both
his Dhukhr (Treasure Chest) and his Sword. This friend and the Amir are like a Star and
a Full Moon. Both can also be compared to a phenomenon which appears in Arabic
grammar: a noun and an imperfect tense who agree with each other.

The tribal federation of Ghassan is easily surpassed by both of them. (Here the Regent
and his son are apparently being referred to, because these two members of the clan of
Ruzzik were affiliated to the Ghassan).

However, one might ask what the position of the others was, for example Nahshal and
Mujashi? Both of these were sub-clans of Darim, to whom the poet Farazdaq once belonged.
And Farazdaq was of pure Arabian lineage.

On behalf of a specific year, congratulations are being offered, and the following is said:

Oh ‘Adid, oh Supporter of the hanifi (monotheistic) religion! May you be congratulated
on the year which has gone by. Humankind is now Your wet-nurse.

‘Amu khamsin (Year Five) has become a person and is inclining its neck towards You.
Oh ‘Adid, may both You and Your Regent be like a wali (loyal friend) to each other and
may You remain so for all Dahr!

Thus the Imam and the Regent will continue to support each other. The Dahr must be a
wagqf, in order to maintain the Brotherhood for them.”

7l An alternative translation would read: “but they loved the sails
620 greatly”.

Anlsl 35 (2001), p. 549-626 Pieter Smoor


http://www.tcpdf.org

‘UMARA’S ODES DESCRIBING THE IMAM

Translation of poem to rhyme lami‘u

Ms Rabat: “In honour of Al-‘Adid, he said the following:

1

12
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18

The most distinguished word which was entrusted to the hearing of man, is a word
over which the radiance of deep truth is sparkling.

Here is the highest rank: suppose that we had refrained from eulogising him, then the
light of fatherhood shining on high would have been sufficient for him.

In the eulogising of others the sphere of speaking is limited; but if Your beneficence
is named then it is greatly increased.

The Koran has pronounced everything about You, in Your domain both those close by
and those far removed are most imperfect.

When seeking proximity to Allah we praise You, because You act as a screen in front
of Him.

Among Your people Allah has Prophetic abodes (ad’urun nabawiyyatun) and an orbit
(sayrun), from which Just Leadership emerges, both in secret and openly.

You can see him, although the veils of awe are still between him and us; thus he is
neither hidden nor yet far and wide renowned.

And had You not wandered there, then no prince would have treated the earth with
love, and no corrective power would have made a sign towards the earth.

You have descended from on High to the place where torrents clear themselves a path,
whilst driving foaming blessings forwards.

Thus it is no surprise that You circle around in the air of Lordship, where a bird from
the constellation of the Two Eagles alights at a lower point.

And You have become an ‘Adid (Supporter) for World and Religion, through whose
revelation Just Leadership and Laws have been satisfied.

For this religion You have been created as a heart and an eye, whilst others than You
form the tissue and the ribs.

Oh Prophet of the Dahr, thus Your people are shining luminous people, whose peaks
rise up above even the highest ground.

When the Command of Allah descends upon your people, then young and old become
as one.

Once before, Mlsa had suppressed Pharaoh’s plot by using a wet-nurse (murdi‘an, a
woman who gave him her breast when he was still a baby), although the wet-nurses
(al-marddi‘u), for fear of Pharaoh, had become inaccessible. (Cf. Koran concerning
Moses, sura 20, verses 36-40 and sura 28, verses 7-13.)

‘fsa spoke to his people when he was still in the crib, with something which caused
bewilderment to people’s lips and ears. (Cf. Koran concerning Jesus, sura 3, verses
45-49.)

Oh Amir al-Mu’'minin, may You enjoy for a long time a Dawla, over which Allah is
the protector, and Tald’i‘ the Regent.

You are a banner, whose shining light Allah has raised, and enemies will never lower
that which Allah himself has justly raised.
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The Caliphate has created as Warrantor a Vizier, who will take charge of its business
and control it.

Whenever the Vizier comes in order to advise it, the Caliphate says to him: “What is
your opinion? Ensure that you bring to realisation whatever you plan to realise!”

It (the Caliphate) only gave authority to one who was sympathetic, one who dealt with
the aims of the Caliphate both promptly and quickly.

He is a Sword, he has the shafts of spears as sceptres, whilst the brightness of the
sharpened swords follows on behind.

When he attacks with violence, then the untamed are subdued despite having no bit in
their mouths; and should he give anything, then the wills of the rebellious will become
pliant.

As long as the Dahr continues, there shall be two types of rain; abundant severity and
gifts which drip down.

Dew in peace and a millstone in war, the sources of abundance of these two find no
end when flowing from the palms of his hands.

He guards the dwelling of Islam against every nocturnal raider; hence neither the herd
is attacked nor the drink wasted.

He has made the number of his conquests plentiful through a resolution which struggled
to defend the religion of the Just Leadership and argued on its behalf.

The pride and the anger of the Polytheists was humbled by the divisions (gatd’i‘u) and
cutting swords (gawdti‘u) of his fleet.

And every day the Eye (of the Conqueror) strips the veils from the well-protected
women, for whom the veils are a beloved thing.

He drew a Sword, namely his Dhukhr al-a’imma (Treasure Chest of the Imams), the
sharpness of which caused his intentions to be feared and his targets to be fearful.
Al-Nasir al-Muhy1 rose to the challenge, but the wishes and desires of others were
aimed at a target far below.

The Al Ruzzik were a family to him, such that in an attack he was the hand and they
were the fingers.

When this family rode alongside him, there appeared between his army and the enemy
a barricade of defensive strength.

He is the Friend of the Amir of the Believers; he is his Dhukhr and his Sword, there
where the gawati‘ have risen on high.

With the honourable characteristics of glory which are not unexpectedly weakened, both
a leader and a follower are equally majestic.

In the sight of glory these two are a Star and a Full moon, or alternatively a noun and
an imperfect tense. (They are congruent and the one controls the other.)

When, on a certain day, Ghassan announces the Loftiness of them both, what then are
people such as Nahshal and Mujashi¢ (i.e., Farazdaq’s clan), among the federation of
Dérim ?

Oh ‘Adid of the hanifite religion, the best ever to have had poetry recited about him,
poetry which bathes the ears whenever it is recited !
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39 Let this year congratulate You, if it chooses to be an embodiment of Your person,
then it will appear with a countenance, pure in beauty and brilliance (rd’iqu [-husni
rd’i‘u).

40 Humankind as his wet-nurse recognised that he achieved excellence, because in all his
excellence he had no rival.

41 He only transcended the years by their being chronicled in him that which You were
going to do. (Notice the ‘ilm al-ghayb ascribed to the Imam here.)

42 Statutes and edicts of Your actions took away the stamp of uncleanness from its nights
and its days.

43 Its shining and happy days are male slaves to your people and its nights are humbled
female slaves.

44  Year Five bowed with its neck inclined towards Your people, until the veins in its
neck became painful.

45 The Feast of fortune has visited You and Your people with the happy tidings of
victories, victories which will be duly continued.

46 Allow each one of the pair of You to enjoy his walf (his friend) for the duration of
the Dahr, and for as long as the cooing doves sing.

47 May this Dahr never cease to be a wagf for either of You, You who maintain the
bonds of brotherhood for as long as the mountain Mutali¢ continues to stand (near
Bahrayn between Al-Sawda and Al-Ahsd’).”

Summary: poem to rhyme muttasimu

A year smiles and lo and behold, a Dawla and the Imam of the century! Al-‘Adid 1s
the “Supporter” of the monotheistic religion. The handles have almost been broken off,
but there is still the cord of Allah and the Caliph holds on to that cord. Then there is also
the religion of Allah which holds tight to the cord of the Caliph Al-‘Adid. The Light of
his inauguration, his bay‘a, shines over us. He has inherited from fsa (his father) and isa
(Jesus). The son of Mary only ruled when his arms became strong. However, the Fatimids
ruled even before they were weaned (futimii). (N.B.: there is a parallel with a poetic passage
in Al-QAadi al-Fadil, to which the present author refers in his article in Der Islam 68, 1991,
p- 261.)

Luck comes from kissing the ground and there is no distinction made between the Imams:
the elderly and the child are alike. Thus wisdom (hilm) comes even before adolescence
(hulum).

The moons argued with one another about the Imam. Through him all the lunar months of
the Dahr have become equally sacred. The Imam stands above the Moon! (After all, he
himself, and not the thin moon’s disc, determines when the Fasting should begin and end.)

The Palace is for pilgrims. Kings and heavenly spheres are the servants of the Imam.
Kings are beside his door, angels push each other aside with the dhikr. The Dawla is in a
dream influenced by the Imam’s way of life, his sira. Al-Nasir Abd 1-Shuja“ is Guarantor.
The throne smiles, revealing a Ruzzik king who encounters young days. He is proud, unlike 023
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‘Uthman who was not proud; and this was precisely the zina (beautiful aspect) of ‘Uthman !
(It is not certain whether the poet intends to be mocking or ironic with this description.)

The Imamate is content with the Kdfil, the Regent. He acquires the reins of the kingdom
in four ways. The morals of the Dahr were made civilised in four ways. The speaking of
Honesty was distinguished in four ways. Those who praised him were confirmed in four
ways: including al-Yatam, the Orphanhood. (The Imam Al-‘Adid was, incidentally, an
orphan and, at the end of his Vizirate, Dirghdm confiscated the “orphans’ money”.)

Polytheism was split and belief was restored. The new Vizier arrived after the death of
his father AbG 1-Gharat. At the end of the poem the theme of poetry in exchange for
great gifts emerges.

Translation of poem to rhyme muttasimu

Ms Rabat: “In honour of Al-‘Adid he also said the following:

1 Here is a year that smiles with luck and success, and a feast permeated with the aroma
of nobility.

2 And a Dawla whose excellence is spread amongst the people while its totality is
regulated by the Imam of the century.

3 Al-‘Adid is the Supporter (Al-‘Gdid) of the Hanifi religion, when its handles were almost
broken and split.

4 A Caliph whose cord the religion of Allah continues to grasp, while the Caliph holds
onto the cord of Allah.

5 Once the lights of his bay‘a had given us light, injustice was taken away and darkness
vanished.

6 Religion and the Dunya gave light through his bay‘a: if the fire had not appeared the
beacon would never have been recognised.

7 From both ‘fsd and the other ‘fsd, You have inherited mercy and Just Leadership, as
though both of them were offspring of the same womb.

8 The Son of Mary only ruled once his arm had become strong; however, the Fatimids
ruled even before they were weaned. (Here the present author reads sddi instead of
shddi, otherwise the reading would be “they constructed even before they were
weaned”. Concerning Jesus, cf. Koran sura 3, verses 45-49.)

9  Before we saw the Imams, we did not know that portions of good luck were dealt out
to those who kissed the ground.

10 The suras from the Koran (Furgdn) have announced that they are creations of Allah
amongst whom no difference (furgdn) can be made.

11 The elderly person and the young child are alike in their Shari‘a, by the time maturity
comes much patiently acquired insight has already been gained.

12 With our own eyes we have seen in You what humankind proposed as a precondition
for perfection; and what humankind established as law; and what humankind earmarked.

13 If the waxing moons knew what our intelligence knows of You, then they would quarrel

624 amongst themselves over You (scil, in order to be allowed to own You).
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One of these moons will come to meet You and whilst he is waning another passing
moon will praise him because he has met You.

Through justice You have hallowed all the months of the Dahr, so that the sacred
months are no longer distinguished from the others.

The Palace has become a place of pilgrimage, and of grazing, as if both the profane
and the sacred have been brought together there.

Out of respect a Palace is kissed by mouths; the corner stone is held in focus until
one touches it.

The honour of the kings, or rather the importance of the heavenly sphere, is increased
because its management consists of Your servants.

There are groups of kings and angels at your door, groups which push each other aside
with the dhikr.

May Your days be long, whilst the hours are opportunities which can be used as
rewards.

May Your Dawla live in such a beautiful way that its vigil becomes like a dream in
the shadow of its biography.

Al-Nasir the “Treasure Chest” is its protector and its Warrantor, and the one who
removes the bewilderment from its expression:

Abl 1-Shuja‘, — had he never been, then no single vanguard and no foot would ever
have taken a step towards victory.

Through severity and goodness he strengthened the enclosure, so that no fear and no
poverty could put up their tents within it.

The throne smiled, revealing a king descended from Ruzzik, against whose honesty fates
and ambitions have sunk to the lowest levels.

He met in the ranks of fame the still young days, who were neither contemptible nor
elderly.

He is superior and radiant, his adornment comes from ‘Uthman who was neither proud
nor haughty.

Mercy brings him closer, while destruction distances him: just as the Dahr who
sometimes does good and then revenges himself once more.

The Warrantor for the Justly-proceeding Caliphs and for himself, over whose days of
comfort and sorrow the Imamate is both content and merciful. (... wa-man tarda I-
imdmatu ‘an yawmayhi wa-tar’ amu).”

The reins of the kingdom were forwarded to him through four subjects: the Victory
(nasr) of Just Leadership, Well-Being, the Sword and the Pen.

And, via him, the morals of the Dahr were made civilised in four ways: Scholarship,
Long-suffering insight, Eminent Morals and Magnanimity.

72 Lisan al-‘Arab: “wa-yawmahu: yawmu nu‘min wa-yawmu bu’sin
fa l-yawmu hadhund bi-ma‘na I-dahri ay dahrdhu kadhalika”.
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And, via him, the speaking of honesty was accompanied by four items: a Contract, a
Promise, the Primordial Covenant (al-mithdq) and Family Honour.

The words of anyone who provides him (the Imam) with praise, are via him confirmed
by four things: a Root, a Branch, Morals and Orphanhood.

Injustice, ill-treatment and Polytheism have been cut to pieces; and once again Justice,
Charity and Belief are healed.

Had You not come after Abli 1-Gharat, then neither fate nor ambition would have been
raised in favour of the people of this Art. (‘Umara begins to speak about his poetry
here.)

It is this laudation whose nursery brings forth a good yield, because rains (announced
by the stars) have showered upon Your hand.

He loaded benefactions with good deeds. Knowledge uttered the judgement that wise
sayings were all but blind.

My poems suit me well, and I also associate them with Your generosity; however,
I remain modest and unassuming.”
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