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Pieter SMOOR

‘Umara’s Elegies
and the Lamp of Loyalty

In historical sources and in ‘Umaéra al-Yamani’s Diwdn, we can find numerous interesting
details about the demise of one dynasty (the Fatimids) and the hesitant beginnings of the
new dynasty (the Ayyibids).!

“Umara’s poetry offers us an insight into the society in which he lived and worked as a
poet and a diplomat. Anyone who has read his poetry will have ascertained that the poet,
in addition to conventional elements such as hyperbolic eulogies and nasib style introductions,
also conveys facts: the month in which a murder took place, the murderers who have to
be punished. All these details appear in the poetic text. However, the poet’s opinion of
the Fatimid Dynasty remains concealed. Sometimes he appears opposed to them, particularly,
in a formal sense, in connection with the format of the shahdda, as on this subject he had

“Umdéra, Najm al-Din, Abl Hamza, b. Abi I-Hasan ‘Ali b.
Ahmad b. Muhammad b. Zaydan al-Hakami, al-faqih al-
Yamani, of the tribe Sa‘d, of the tribal conglomeration Madhhij,
an author of Arabic poetry and prose, born 515/1121 in
Murtan in the Wadi Wasa® in Yaman, was executed in 569/
1174 in Cairo, by order of Saldh al-Din [Saladin] b. Ayydb.

The Memoirs and part of the poetry by ‘Umara were edited by
Hartwig Derenbourg: ‘Oumdra du Yémen sa vie et son ceuvre, vol.
| Autobiographie et récits sur les vizirs d'Egypte, Choix de poésies (Fihi
al-Nukat al-“asriyya fi akhbari l-wuzard'i -Misriyya), Paris 1897;
vol. II (Partie arabe), Poésie, épitres, biographies, Notices en arabe par
‘Oumdra et sur “Oumdra (Fthi Takmilatu Diwdn Shi‘ri ‘Umdra al-
Yamani wa-Nubadhun min Tarassulatihi wa-Tardjimihi wa
Muntakhabatun li-“Umdra al-Yamani wa-fi Siratihi wa-fi Akhbari
Zamanihi wa-Mu‘dsirthi wa-Fihristu Asma’t [-Rijali wa [-Nisa't wa |-
Duwali wa [-Kutubi wa-Aydan Fihristu |-Buldani wa [-Umami wa
[-Qabd’ili wa [-Milal), Paris 1902 [edition of the Arabic text of
‘Umara’s Memoirs in full, the Arabic text of the Diwdn's poems
only in part and his prose workl; vol. Il (Partie Francaise) Vie de
‘Oumdra du Yémen, Paris 1904 [study in French of the Memoirs
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and incidentally a partial translation of some poems]. ~ Vols. |
and Il (Arabic) and Vol. Il (French) form part of Publications de
['école des langues orientales vivantes, IV¢série — X, XI (partie
frangaise), Paris 1897, 1904. —These volumes will be referred
to as Nukat-Diwan and Nukat-Diwan (French).

In this article the present author used for the poetical text
quoted, in particular the manuscript D of Saint Petersburg
(mentioned by Derenbourg in his Avant-propos, 1897), a copy
of which became available to him due to the very generous
help and assistance of Dr Anas B. Khalidov of the Institute of
Oriental Studies, St Petersburg State University —This
manuscript to be referred to as: ms. D. Another manuscript
used was the Manuscript photocopy 1551 Adab see Fikrist al-
Makhtatat al-Musawwarah 1, al-Adab, gism 11I, Cairo 1980, p.
164: a photocopy of the Diwan “Umdra al-Yamani which derives
originally from a manuscript in the Khizanat al-Ustadh
Muhammad al-Mantini, Rabat. The author gratefully mentions
Dr Ayman Fu'dd Sayyid of the Institute of Arabic Manuscripts,
Cairo, who was so kind to provide him with a photocopy. —
This manuscript to be referred to as: ms. Rabat.
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no desire to conform.?

PIETER SMOOR

Yet, at other times, he appears to accept the content of all the

important viewpoints of the Fatimid ideology : their lineage from Fatima, the special position
of the Imam which is referred to in the Koran and in the poetry of the poet himself.

It would appear that the poet considers his poetry to be on the same level as the prose

style text of the Koran.?

His references to contemporary political events are shrouded in

ambiguity. However, as the names of the people being praised are not omitted, there are

several poetical passages which enable us to deduce both events and opinions, albeit the

poet ensures that the latter remain vague by moving forward in a meditative style. This

meditative style is intimated in the opening verses of some poems; the poet asks rhetorical

questions without giving a clear answer.

1.1

In certain poems this phenomenon is perceptible, particularly in poems dedicated to the

praise of an Imadm or a Vizier.

Without going into the contents in detail, it is possible, at

this point, to examine a couple of opening verses which illustrate the special manner in

which ‘Umara opens his poems.

A number of opening lines follow. In a poem to rhyme

Jjimali, in praise of the already deceased Imam al-Zafir and the newly appointed Vizier Tald’i
al-Malik al-Salih, verses 1 and 2 read as follows:

Jlor Cvm ol Sl sl

/J\}L’x sy Lo ig;jj\ i

2 The Shi‘a version of the shahdda has an extra phrase, hayya
‘ald khayri |-‘amal. This led to a difference of opinion with
members of the Sunna, who, on the authority of ‘Umar,
preferred to eliminate this phrase. Compare Qadi Abl Hanifa
al-Nu‘man ibn Muhammad ibn Mansar ibn Ahmad ibn Hayytin
al-Tamimi al-Maghribi (who was an Isma‘ili official when he
died in Jumada 1, 363 H.), Da@im al-Islam wa-Dhikr al-Halal
wa |-Haram wa [-Qaddya wa I|-Ahkam, ed. Asaf Fyzee (Fayzi),
Cairo third edition 1985 (1951), I, 142: “‘Jabrd’ll said to the
Prophet, ‘Oh Muhammad! Summon the people in this way to
the salat!” It was told on the authority of Aba Ja‘far
Muhammad ibn Al (God be pleased with him), who said:
‘The adhan was hayya “ald khayri [-‘amal! (= Come to the best
work!). And as such they were ordered in the days of Abl
Bakr and in the early days of ‘Umar. Later ‘Umar ordered the
removal and elimination of this word from the adhdn and from
the opening of the saldt. For this he was heavily criticized.
Then he said: ‘If people hear that the saldt is the best work,
they will consider the jihdd an unimportant matter and
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disregard it.” They all persisted in following ‘Umar in this
matter until the present day, and no longer adhered to the
words of the Prophet, arguing according to ‘Umar’s
proposition!...”

‘Umdra as a Shafi‘ite gadi and diplomat, agreed with ‘Umar
and, in so doing, it would appear that he stood in opposition
to the ideology of the Isma‘ili creed. However, see article infra.
See P. Smoor, “‘The Master of the Century’ Fatimid poets in
Cairo” in Orientalia Lovaniensia Analecta (73), Egypt and Syria in
the Fatimid, Ayyubid and Mamluk Eras, eds. U. Vermeulen and
D. De Smet, Leuven (Belgium) 1995, p. 150, where ‘Umara
speaks about the Biographies of the Imdms in an exaggerated
manner: “Biographical data which we copy out of the Sdras,
which have no reason to be abolished or replaced. / Our spirit
took it upon himself to describe these "Lives” in words of
poetry with you as their subject, but Gabriel took care of the
prose.” (Verses 11-12 from the poem to rhyme magbiu, ed.
Derenbourg, Nukat-Diwan 305-307, ms. D folio 133 verso-135
recto, ms. Rabat p. 159-161.)
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1 Is it a heaven determined by fate (gadar) or a heaven of majesty, and the glow of a full
moon or the desires of camels?

2 Is it the station of a kingdom or the foundation of Compassion, from where the
Revelation was watered by the rain clouds from Shawwal 74

In a passage in praise of Vizier al-Salih viewed as an individual in his own right, we
hear in the poem (thyme wa-yaghdabu) the following lines:

CeaR Ll o Shs U i G Y LI e

a5y L ) Dl e

1 Is the heart then a bodily organ in which a spirit revolves, one which is sometimes
satisfied but at other times angry ?

2 Or is the soul something other than a silent ravine, from which the stream of Care
sometimes overflows and at other times subsides ?°

Finally we can find a similar tone in the opening of the poem (to rhyme mas‘adu), written
for the last Imam al-‘Adid:

EESPANG TR SO WRIRCWSY KV PG IR PP RS AR AU B
JJ.;)..A fj;u.ﬂ_: e Pad {‘ 4_?\)_>.;>- o b g..L>.=:° d\j)j Y

1 Is it the heaven of a kingdom below which there is a seat for You, or the throne of
godliness above which there is a place of ascension for You?

2 Is it a portico of fame, the rooms of which are high, or a Palace of glory plastered
with stars ?°

1.2

Concerning the murders of either Imams or Viziers, we not only witness their
consequences in the appearance of (funeral) elegies according to convention but supplemented
by actual details. We also see how the prevailing politics (of a Vizier or an Imam) are
supported. For example, the dynastic line is endangered when a child Imam dies childless.

* Derenbourg, Nukat - Diwan does not include this poem. Ms. Rabat p. 60-63. The poem to rhyme wa-yaghdabu has in total
D does not include the poem either. It is, however, in Ms. 66 lines.
Rabat, p. 171-173 (page numbering). A poem to rhyme haninu ¢ Derenbourg, Nukat - Diwan, p. 197 (= verses 1-3). Ms. D, folio
jimali, consisting of 52 lines. Ms. Rabat: ‘He said in praise of 39 verso - 40 recto. The poem to rhyme mas‘adu comprises a
al-zafir and his Vizier al-Salih, ... total of 24 lines in Ms. D. The version in ms. Rabat, p. 71-
5 Derenbourg, Nukat - Diwan, p. 174-177; in this edition are 73, has 51 lines, however, verse 1 is missing due to a lacuna
the verses 1-28, 46-51. Ms. D, folio 20 recto-21 verso, ms. in the ms.! 469
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He is succeeded by his uncle’s son, a cousin. We can read how the poet attempts to defend
this, despite the fact that this precedent had already been set.’

‘Umara was an outsider who came from the far Yaman. He had, however, become
uprooted because in his home town Zabid, the political struggle for power was so prevalent
that the poet no longer felt at home. Fortunately for him, at that very moment in time, the

Sharif of Mecca created an ambassadorship for him.?

Hence he travelled to Egypt. There
he came into contact with the Fatimid dynasty, which appeared to be degenerating into a
situation of increasing chaos.

Just a couple of months before the arrival of “‘Umara in the land of Egypt, the Imam al-
Zafir had been murdered by the son of his Vizier.” And this event, which occurred in
549 H., heralded the dawn of a period in which the careers of the Imams and Viziers changed
rapidly ! Their careers never seemed to end with a nice pension and a country retreat on
the Nile. No, the Fatimid age was one in which both careers and lives frequently came to
an abrupt end. It was difficult for a murdered person to lay claim to an elegy, because
after such an incident no elegy could be composed. For instance, the murder of a Vizier
was, in the eyes of the succeeding Viziers, viewed as a normal execution.' However there
is one exception to this, that of the Vizier Tald’i‘, who despite a fairly effective attack, did
not die immediately but managed for one day to deal with government business from his
death bed! This Talda’i® became the subject of at least three elegies which were composed
immediately after the event, or after a period of a year, or at the moment when his remains

were transported to their final resting place.

7 When the Imam al-Amir was murdered by a secret division of of night were being drawn back, al-Zafir arrived in disguise,
the Nizaris, there was no son to succeed him. Instead of a son, ‘Abbas came out to meet him with a drawn sword in his hand.
he was succeeded by a cousin, namely Abu I-Mayman ‘Abd al- And he said: ‘Woe unto Thee: a Caliph who accepts an order
Majid ‘al-Hafiz'. This situation would have been acceptable to from young boys!" Whereupon he grabbed him, slit his throat
‘Umara given his attitude in the later period, when the cousin al- and buried him in the badhhanj (the air shaft) in the Dar al-
‘Adid succeeded to the throne of the Imamate. Ma'méni in al-Suydfiyyin. Immediately and with haste, ‘Abbas

8 The Sharif of Mecca was the newly installed Amir al-Qasim ibn rode to the Palace and said: ‘Ask if 1 may have an audience
Hashim ibn Fulayta who had sent ‘Umara as an ambassador with our Master al-Zafir, concerning an important matter”.
from Mecca to al-Qahira in Egypt in the year 549/1155. 19 As a result of the murder of Vizier Tald'i al-Malik al-Salih, and

% Imam al-Zafir, Abu [-Mansdr Isma€il ibn al-Hafiz was murdered in general the matter of a person being murdered in the Imam’s
by the son of his Vizier, a certain Nasr ibn ‘Abbas. For some Palace and the question as to whether such an event should
time the body of the Imam remained hidden under a tile, above necessarily mean the end of the victim’s Vizierial dynasty, reference
which was an air shaft, in Nasr's house in al-Qahira. This should be made to the Memoirs of ‘Umadra. ‘Umara, Nukat -
incident occurred in the period between mid Muharram and Diwan p. 146, introduces the successor to the Vizier, murdered
the end of Muharram 549 H. See Abu [-‘Abbas Shams al-Din during Ramadan 556 H., by recalling the month Safar in 559 H.
ibn Khallikan (who lived from 608 to 681 H.), Wafayat al-a‘yan The writer ‘Umara recalls his recollections of the relevant literary
wa-anbd’ abnd’ al-zaman, edition lhsan ‘Abbas, Beirut 1968, I, meeting in the following words: "One evening, after Ruzzik had
237-238. Also Shihab al-Din Ahmad ibn ‘Abd al-Wahhab al- become Vizier, we were all assembled at his house. All those
Nuwayri (lived 677-733 H.), Nihdyat al-arab fi funin al-adab, present who possessed literary talents had woven both sympathy
ed. Muhammad Muhammad Amin and Muhammad Hilmi and congratulations into their poetry — in honour of this great
Muhammad Ahmad, vol. 28, Cairo 1992, p. 316, “‘When al- disaster and also enormous blessing [the succession]. When we
Zafir came to him, Nasr ibn ‘Abbas killed him, dug a hole for had recited our poems, he said: ‘Were the head of al-Salih to
him under a marble tile and buried him.” About the air shaft have been knocked off in the Palace, you must know that it
and other particulars, Abi Bakr ibn ‘Abd Alldh ibn Aybak al- would not have been legitimate for me to accept the monarchy
Dawadari, Kanz al-durar wa-jami® al-ghurar, vol. VI Al-durra after his death! Had there not been the valorous action of ‘All
al-mudi'a fi akhbar al-dawla al-Fatimiyya, edition Saldh ad-Din ibn al-Zabad on that day, then the head of al-Salih would not

470 al-Munaggid, Cairo Wiesbaden 1961, p. 564, “When the edges have been preserved.”
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2

Firstly, in order to consider a number of lines from the poems, I would like to be more
specific about some details of the attack on Talad’i.

We do not need to know a great deal to be able to understand what went on during the
period contemporaneous with ‘Umara. It is, however, important to know that Tald’i was a
fanatical Shi‘ite adhering to the creed of the Twelver Shi‘ites. He did not, therefore, belong
to the same ideology as the Fatimids, nor was he an Isma“ll or an Arab; he was, in fact,

an Armenian.!!

2.1

In the year 556, there were incidents which omened the fatal attack on Tald’i¢ (al-Malik

al-Salih)."> Apparently ‘Umara visited the Vizier regularly and had, in fact, paid a visit

On the Armenian Viziers of ‘Umara’s time, see the general
overview in the Chapter, “The Nusayri Banii Ruzzik and the
End of Armenian Vizierial rule in Egypt”, in Seta B. Dadoyan,
The Fatimid Armenians: Cultural and Political Interaction in the Near
East, Leiden 1997, p. 154-178. For a reference to the Armenian
historical sources on Tald'i ibn Ruzzik and Ruzzik ibn Tald'i¢
as Les derniers vizirs fatimides d'origine arménienne, see Angele
Kapoian-Kouymjian, L’Egypte vue par des Arméniens (xi°-xvii®
siécles), éditions Fondation Singer-Polignac, Paris 1988, p. 3.
Apart from what follows in the text of this article, there were
other ominous incidents from an earlier date:

According to Jamal al-Din Abu I|-Mahasin Yasuf Ibn Taghri
Bardi al-Atabaki (who lived from 812 to 874), al-Nujim al-zdhira
fi mulik Misra wa |-Qahira, photocopied edition Dar al-kutub
Cairo, V, 345 there was an incident which took place on an
earlier date: “al-‘Adid found this Tal@i¢ difficult to endure,
therefore, he took steps to have him murdered. On the tenth
of the month Rajab, in the year 556 H., al-Salih Tald'i¢ arrived
at the Palace of the Caliphate. There he was attacked by a
Batini, who, using a dagger, stabbed him in his head and,
subsequently, his neck. He was carried into his house. The
Batini was killed and the King, Salih Tald'i ibn Ruzzik, died
the following morning.” (It is possible that this report alludes
to an earlier assassination attempt, one which was
unsuccessful.]

According to Shihab al-Din ‘Abd al-Rahman ibn Isma‘il ibn
Ibrahim al-Maqdisi al-Dimashqi known as Aba Shama (who
lived from 599 to 665 H.), Kitab al-Rawdatayni fi akhbar al-
dawlatayni [-Niriyya wa [-Salahiyya, edition Ibrahim al-Zaybaq,
Beirut 1997, I, 391 (ed. Cairo 1288 H., vol. I, 124-125), there
had been an earlier premonition in the presence of a Preacher
Zayn al-Din ‘Ali ibn Ibrahim ibn Naja, known as Ibn Nujayya:
"He was a renowned preacher from Damascus who died in
Egypt in 599 H. This preacher had apparently been invited by
Faris al-Muslimin, al-Salih’s brother [however, it was in fact
al-Salih himself who was meant, as he also bore this honorary

Anls! 34 (2001), p. 467-564 Pieter Smoor

title], during Sha‘ban in the year of the assassination attempt
[556 H.l. Given a piece of poetry which al-Salih gave to the
Preacher, it would appear, that al-Salih had had a premonition:
I kept your company for a long time, but when you departed
in the camel’s litter, the separation caused a desolate loneliness
to fall upon my heart. / The most amazing thing is that on
the day of your departure I remained, but my heart in my
innermost soul remained no longer. / I am of the opinion that
the distance between myself and my loved ones is comparable
to the vast distance between East and West. / Oh! Renew
pain and sorrow Oh soul, because after this separation we
will never meet again!”

This same Preacher would later be the traitor in the conspiracy
against the Ayytbids to restore the Fatimids, and so would
‘Uméra, by his actions, be betrayed. See Rawdatayn edition
Zaybaq 1, 391 note 4.

According to Taqi al-Din Abu |-‘Abbas Ahmad ibn ‘Ali al-
Magqrizi (who died 845 H.), Kitab al-mawd‘iz wa I-i‘tibar bi-dhikri
|-khitat wa [-athar al-ma‘raf bi |-Khitat al-Magriziyya, Balaq 1270
H., 1I, 293-294 (under the heading “Jami¢ al-Salih"), we find
the following details about a premonition or an incident of a
similar nature: “Each year he [Tald'i® al-Malik al-Salih]
transported large quantities of provisions for the ‘Alids who
were (serving) in the shrines (mashahid). Men of scholarship
from every country came to him. He never disappointed the
hope of anyone who came to him. On the morning before
the night in which he was murdered, he said: “On a night
such as this the Amir al-Mu'minin ‘Ali ibn Abi Talib was killed
— may Allah be pleased with him!” He ordered a full water
sack to be brought to him and he washed himself and did
the salat according to the views of the Imamiyya: 120 knee
bends (rak‘a-s); in this way he spent the night. Then he went
outside to ride away, however, he stumbled and his turban
fell from his head and was nearly ruined (wa-tashawwashat).
He went and sat down in the Dar al-Wizara and ordered Ibn
al-bayf to be brought to him. He was responsible for making

471
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only a couple of days before these events took place. In some lines of his Memoirs, al-

Nukat al-‘asriyya fi akhbdr al-wuzard’ al-Misriyya, ‘Umara tells us how Tald’i‘ had a

premonition of his own death. The Vizier said the following,

}uvwaj_; O 3
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1 We are in a state of negligence and sleep, but death has watchful eyes which do not

sleep.

2 For years we have journeyed towards the final day of our life (himdm). Oh, if only I

knew when that end would come.

But Ibn Taghribardi gives a strange variation of this,

(

sy Ll pL Was W

For a year and an age we have been going to the “bath house” (hammdm). Oh, if only

I knew when the end would come.!3

2.2

This is a reference to the role of Fate, but perhaps also a reference to certain dissatisfied

people who had previously organised a conspiracy. The leader of the conspiracy was an
aunt of al-Fa’iz, the aunt of the renowned child-Imdm who, owing to a nervous disposition,
was constantly crying. In 555 H., the child Imdm died —possibly from natural causes.'*
During his precarious existence, this first plot had never come to his knowledge: “he was
in another valley of confusion.”” The conspiracy was, however, discovered in time and Tala’i‘
had the aunt executed secretly. Tala’i‘ remained as the Regent for the newly installed Imam
al-‘Adid, who incidentally was not more than ten or eleven years old! Nevertheless, the

intrigues continued to flourish. A younger aunt of al-‘Adid attempted a repeat of the same.

the turbans for the Caliphs and the Viziers, a task for which
he was highly paid. When he began to repair the turban, a
man said to al-Salih: We allow our Master to seek refuge in
Allah! Allow what has happened to be sufficient to be viewed
as an affair which can be interpreted as an omen. And if our
Master is of the opinion that the ride must be postponed,
allow him to act in this way! In reaction to this (al-Salih)
said: “Derivations from omens are the work of the Devil. There
is no reason to postpone the departure!” Thus that which was
destined to occur, occurred, that is the attack upon him. He
returned borne by others, and subsequently died, as already
stated.” [end of the chapter.]

Anlsl 34 (2001), p. 467-564 Pieter Smoor

Regarding the above refer to the French translation in
Derenbourg, Nukat - Diwan (French), p. 158-161, in which the
omens mentioned can be found.

13 See Derenbourg, Nukat - Diwan p. 49, as compared to Ibn
Taghribardi, Nujiim V, 360.

14 According to Ibn Khallikan, Wafayat 11, 493, al-F&'iz Abu |-
Qasim Gsa was born on 21 (or 11) Muharram, 544 H. and,
after the murder of his father al-Zafir, he was installed on a
Thursday, towards the end (salkh) of the month Muharram 549
H. He died on 17 Rajab 555 H. See al-Magqrizi, [ttidz al-hunafa
bi-akhbar al-a’immati |-Fatimiyyina |-khulafd’, ed. Muhammad
Hilmi Muhammad Ahmad, Cairo 1973, vol. IIl, 238-239.
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She wanted to hire assassins, and both black and white people offered their services.!> The
still young Imim al-‘Adid was possibly involved in the planning of a new attack as will
be specified further on in the course of this study.

One Monday during Ramadan, Tald’i‘ had an audience with Imam al—‘Adid. The aunt
had, in the meantime, secretly assembled two gangs. One of these sat, unknown to
themselves, behind a bolted door and could, therefore, do nothing. The other gang mounted
an attack. There was a professional assassin, one Ibn al-Da‘? [or Ibn al-Ra‘] involved.
Having completed his discussion with the Imam, Tald’i, accompanied by his son Ruzzik,
walked through the Golden Room, Qa‘at al-Dhahab, towards the front door in order to leave
the Imam’s palace.

The Chamberlain, one amir Ibn Qawam al-Dawlah, an Imami Shi‘ite like the Vizier,
had ordered the room to be cleared. While this was being done the Chamberlain became
involved in a long conversation with the Vizier and with a majordomo, the ustdddr ‘Anbar
al-Raba‘? [or “Anbar al-Rifi]. Everyone had gradually disappeared, apart from the Vizier
and a few others, among them his son Ruzzik, when suddenly the hidden gang attacked.
Initially there were so few people present that Tald’i® was vulnerable. His son, Ruzzik,
tried to defend him but was himself injured in his right arm. Using a sword Ibn al-DaG
stabbed Tald’i¢ in the stomach and disemboweled him.

The plan was to decapitate Tald’i‘. This was, however, prevented by the intervention of
an amir ‘Ali ibn al-Zabad. He did his absolute utmost to defend the Vizier and the struggle
was so intense that ibn al-Zabad’s sword was broken into pieces. Whereupon, Ibn al-Zabad
threw himself on top of Tald’i in order to protect him with his own life.

Tald’i“ did eventually die but not until a day or two later. Mounted on a horse and
wearing his turban, he was, thanks to the bravery of the Amir, able to make his way to the
Vizier’s palace which was situated nearby. No decapitation had taken place and the Memoirs
of ‘Umara lead us to understand that this fact saved the Dynastic line, the son Ruzzik was

There were two attempts to organise an assassination. The first
failed but the second was successful. See Jamal al-Din Abu I-
Mahasin Yasuf Ibn Taghri Bardi al-Atabaki (who lived from 812
to 874 H.), al-Nujim al-zahira, photocopied edition Dar al-kutub
Cairo, V, 314:

“At the time when Caliph al-F&'iz was under guardianship of
his aunt, the oppression of the Palace organised by Tald'i ibn
Ruzzik became serious, therefore, this aunt began to plan the
murder of Tald'i ibn Ruzzik. She distributed money to a value
of 50,000 Dinar for this purpose. Ibn Ruzzik knew about this.
He had her walk into a trap and, with the help of Ustadhs
and the ethnic Slavs (Saqaliba), he secretly killed her. The
Caliph was, at this point, in another valley of confusion (wa
|-Khalifa fi wadin akhar mina |-idtirab). After this event Ibn Ruzzik
transferred the guardianship of al-F&'iz to his youngest aunt.
He caused her to be in a good humour and he corresponded
with her. However, that failed to protect him against her. No,
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rather she organised his murder. In this action she was
encouraged by the friends of her murdered sister. She
organised two groups, one, comprising strong black people,
she stationed in the door of the basement room (sirddb), in
the dark porch through which one entered the room, and the
other, comprising of a number of people one of whom was a
soldier, namely Ibn al-Ra‘ [Ibn al-Dacil, she positioned in the
storeroom. The latter group entered the room on the fifth of
the month of Ramadan in the year 556 H. [Later, on a certain
day, scil., 19 Ramadan] when he (al-Salih) returned from
saluting the Caliph, the Sahib al-Bab happened to be an Amir
called Ibn Qawam al-Dawla who was of the Imami persuasion.
According to word of mouth, it was he who ordered the porch
to be cleared of people, allowing no one to remain behind,
after which he (al-Salih) was detained in a long conversation
with an Ustadh called ‘Anbar al-Raba‘.”
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able to succeed his dying father. In this situation, it is unnecessary to consider any more
details about the assassination other than those which are essential to our understanding of
‘Umara’s elegy.!®

There is a parallel report from AblG Shama, in which we can read the following:

“In the year 556 H., al-Salih ibn Ruzzik [= Talad’i‘] was killed in Egypt.
the murder lay in the fact that an aunt of al-‘Adid had conspired to have him killed. Money
Al-Salih heard of this and asked for the money to be given

The cause of

had been sent to the amirs.
back. He was already wary of al-Adid’s aunt. She hated him, because Sélih had taken
control of the command over the State (the Dawla) and because he controlled the money.
As a result of her actions, Salih had a number of amirs killed and kept the Dawla under
close control.

Following this al-‘Adid’s aunt organised a further deception. She gave abundantly to the
racial group of Negroes, in order that they would attack him. They sat hidden in a room
in the Hall of the Palace.

On 19 Ramadan, Sélih rode to the palace. There, he greeted al-‘Adid. Later he went
outside. Accompanied by loud shouts, the gang attacked him.

Al-Salih stumbled in the hem of his own cloak. One of the attackers stabbed him with
a sword and injured his neck by cutting through one of his two neck muscles. He was
carried to the front door of the Palace. His son, Ruzzik received an injury to his shoulder.
After returning to his own house, al-Salih gave instructions to his son and one hour later,
on the same day, he died.”” ——Thus far, this report appears to be based on Ibn Abi
Tayy. After this passage, Abl Shama quotes a beautiful piece of rthyming prose written by
the well-known Kétib ‘Imad al-Isbahani, in which the whole event is summarized even more
concisely. In translation we can hear ‘Imad saying the following:

“So the Sun of Virtue was obscured and the price of poetry was cheap. The guide and
pillar of knowledge fell. The space for excellence was narrow. The ruz’, the disaster was
commonplace for Ibn Ruzzik. And the change of the Dahr controlled that King. Egypt
remained, therefore, tainted and ominous in her share of fate; with a lowered standard and
as a destroyed monument, until the second Yasuf became its king [scil., Y@suf ibn Ayyilb

Salah al-Din who was to be the founder of the new Ayyibid Dynasty!].”’!’

=S
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Ibn Taghri Bardi, al-Nujiim al-zahira V, 314-315; more on Tald'i¢
as a poet in Salah al-Din Khalil ibn Aybak al-Safadi, al-wifi
bi I-Wafayat, vol. XVI, ed. Wadad al-Qadi, Wiesbaden 1982,
p. 503-506 (no. 552 Tald'i® al-Malik al-Salih wazir Misr). On
the information of new Arabic sources, it is now possible to
quote with some changes Yaacov Lev, State and Society in
Fatimid Egypt, Leiden 1991, p. 62, where it should read
differently as follows: “On 17 Rajab 555/23 July 1160, al-Fa'iz
died. He was succeeded by his nine year-old cousin who
assumed the reigning title al-‘Adid. During the twilight of the
Fatimid imamate, Sitt al-Qusiir proved to be capable and
determined in her efforts to preserve the Fatimid dynasty.
[Tald'i’l Ibn Ruzzik, the saviour of yesterday, posed a fresh
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danger to the imamate. He himself was a Shi‘l belonging to
the Imami branch and his religious policy aimed at
undermining of the Isma‘li character of the State. He also
forced al-‘Adid to marry his daughter. Both developments were
viewed with obvious apprehension by the Fatimid royal family.
Sitt al-Qusiir enlisted the support of black troops who
murdered Ibn Ruzzik (19 Ramadan 556/10 September 1161).
The liquidation of Ibn Ruzzik changed nothing; his son Ruzzik
al-Malik al-‘Adil became the vizier while Sitt al-Qusir paid with
her life for the conspiracy she had plotted. Ruzzik, however,
was unable to establish himself firmly in Cairo.”

'7 Abt Shama, Kitab al-Rawdatayn fi akhbar al-dawlatayn al-Niriyya
wa [-Saldhiyya, ed. Zaybaq, 1, 391 (= ed. Cairo 1288 H., I, 124).
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3

When our poet ‘Umara rewrites these events in one or more of his funeral elegies, the

content is adapted to the prevailing conventions (within literature) for these elegies. 1 do

not intend to discuss these conventions, as existing studies have already made these familiar

enough.'®

What could be of interest to us, in this connection, is the manner in which a number of

the events described still penetrate through the conventional framework. And what about

the Shi‘ite background of the murdered Vizier? We must also be aware that ‘Umara

restricted himself exclusively to his own Shafi‘ite tinted orthodoxy.

3.1

In his elegy to rhyme gasiru,"

we see, at the beginning, that he is clearly adhering to

convention. The elegy begins with some sentences, of which I would like to mention the

following: --- life is but a borrowed article of clothing, and the living must return it. The

people want the love of this World, but it is not pure in its love and those in love are

dazzled---,
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18 See for example P. Smoor, “‘Death, the Elusive Thief: The
Classical Arabic Elegy”, in Hidden Futures Death and Immortality
in Ancient Egypt, Anatolia, the Classical, Biblical and Arabic Islamic
World, eds. J.M. Bremer, Th.P.J. van den Hout and R. Peters,
Amsterdam University Press 1994, p. 151-176. Idem, “Elegies
and Other Poems on Death by Ibn al-Rami” in Journal of Arabic
Literature XXVII (Leiden - New York 1996), p. 49-85. Idem, “Ibn
al-Rami : his elegies and mock-elegies for friends and foes”

in Quaderni di Studi Arabi 15 (Venezia 1997), p. 93-118.
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19 ®Umara’s poem to rhyme gasiru, a poem of 97 lines of verse.
Ms. D, folio 65 recto - 67 verso; lacking in ms. Rabat, where
the rhymes ending on the consonant rd’ and (in alphabetical
order) the rhymes up till those on ‘ayn are incomplete or
totally missing. This poem has been partially edited by
Derenbourg, Nukat - Diwan p. 51-52 (= vss. 1, 7, 17, 19-20,
25-26, 33, 92-97) and p. 225-227 (= vss. 9-16, 42-54). The
identical poem is also partially quoted in historical sources like
Rawdatayn, ed. Zaybaq, 1, 393-394 (ed. Cairo 1288 H., vol. I,
125-126) and al-‘Imad al-Isbahani al-Katib, Kharidatu [-gasri wa-
jaridatu [-“asri, gism shu‘ard’i [-Sham, edition Shukri Faysal,
Damascus 1964, 1lI, 120-121. See APPENDIX A.
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In mourning al-Malik al-Salih, he said the following:

1 Man’s desire for life is futile and those with far-reaching ambitions are remiss therein.

2 And the life of man is but a borrowed garment, one which the borrower must return.

3 Occasionally humankind is joyful, having a reason for delight, however, unfortunately
this joyful feeling does not endure.

4 So long as he is drinking it, it deceives and is precious, but in the delight of it
wickedness becomes visible for the eye.

5 We desire the purity of the love of the Dunya, however, in her purity there was always
obscurity.

6 How many who trusted her has she deceived, but then again they were in love and
blinded by her love!

7 And how often has a hero striven, only to be overcome by disasters, which he was
unable to suspect.

8  The calculations of a determined person have perished, because of him there was some
one, above him, who controlled the command and calculation.

Here we are not far from the themes which we also encounter in the work of the poet
al-Ma‘arri, who lived more than a century before ‘Umaéra.

However, in one of the following passages, verse 9, ‘Umara mentions the day on which
the murder took place. It was a Monday and, simultaneously, we can observe that this
reference to a day, and possibly a month, is a new element within an elegy. It is as though
it is an obituary, in which the date must be mentioned. Monday is in the nature of the
event ominous :
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9 Oh had Monday but failed to smile, then light could not have come to the nights which
unveiled Monday’s face. (Monday, thus the day on which al-Malik al-Salih died.)

10 Its sun came up on a sombre day, whose widely dispersed anger disconcerted the
birds.

11 Its morning displayed a forehead, on which the black antimony of the night was
scattered.

The vicissitudes themselves are shocked by the disaster that took place and,
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A Grey Earth (saylamun, ‘anqgafiru) greeted the Glory in the morning of that day.
That morning the Fate of Time achieved what it desired, and time was in the habit of
rotating around it [earth].

A disastrous event, one so serious that when the vicissitudes saw its injustice they sought
refuge from it.

The earth trembled when reference was made to it, and the heavens almost billowed.
An important event covered the earth due to the misfortune of Abu 1-Gharat, causing
the stars to sink away.

A death broke the seal of life with You, because it neither paid attention to permission
nor asked for advice.

The Disasters climb on high towards the mountain Thabir. And fate has this mountain
(Thabir) sink into the sand.

[or in a different translation: The Disasters climb on high towards the mountain Thabir.
May a cursed one sink into the sand because of these (disasters)!]

Nothing stepped forward towards Your majesty, apart from a twist of fate, which had
extreme power over us.

The nights have ruined your life in a foolish way, hence they shall know what this
waste has brought about.

The man drunk for a single moment will become sober again and the intoxicated drinker
will discover the headiness of the wine.

Say against the action of Destruction: “With which reins have you led a recalcitrant,
one whose forefathers are renowned ?

And through which magic amulet have you reached causing tremors to be calmed and
fears put to rest?”

Oh support of humankind, is it still possible that there will be a meeting through which
the blazing lamentations are cured ?

Anlsl 34 (2001), p. 467-564 Pieter Smoor
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The disaster rose on high, against the figure of the Vizier, who had now become a
massive mountain. But fate allowed the mountain (Thabir) to sink into the sand, or someone
allowed this to happen and should be punished accordingly. In response to the terrible
attempted assassination we hear the poet lament the impossibility of dedicating another sort
of poem to the victim,

D A U ES ey Loy 2
28 Eulogy and nasib have been defeated and a basis (gadam) has been laid for the lament
(rithd’), although this also foundered.

In this context the word gadam has a double entendre, it is used both in the sense of
‘basis’ and in the sense of ‘foot’; the intention is that the reader / listener should be made
to think about the stumbling foot of the Vizier.

The phenomenon “anxiety’” and “worries’” (hamm, humiim) now appears as a well-known
theme in the elegy. But the poet also describes in a few lines the protection granted by the
shrine of the deceased one: it has become an asylum for those who come to visit it. The
poet beseeches the deceased one in various urgent tones:
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30 Oh Father of the Delegation and of the Guests! Be so good as to entertain them, whilst
others than Yourself have to be urged on with a needle!

31 And give them Your protection, in order that they are not screened off from a memorial
vault (darth), into which a part of You, the distinguished protector, has descended.

32 Maybe seeing with one’s own eye will cure the spirits, because the hearts were murdered
(ghilat) by their anxieties.

33 And far from you comfort is sought in other things. Thought and consciousness live
with You in one place.

34 You will pass by but, after this month, our sorrow renews itself with months and months.

35 Do not allow Time to assume that You are forgotten: the disaster was immense and
to forget it is therefore difficult.

Luckily the deceased cannot really be dead, because his eulogy is renowned and keeps him

alive. Furthermore, he is under consideration for a visit from the angel Ridwan, who as you
478 know, guards the gate to Paradise. Munkar and Nakir, the revenging angels, must stay away :
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40 This carpet was rolled up, although previously I had known it as being cultivated by
knowledge and benefaction.

41 The Days must not suspect that You are dead, because one whose eulogy is widely
spread can never die.

42 To You Ridwan (the angel of Paradise) is a visitor, but for others who went down on
that day (fihi) there is Munkar and Nakir.

3.2

This is followed by verse 45, in which an allusion is made to the assassination, suggesting
that it can be interpreted as an attempt to completely eliminate the Vizier’s Dynasty. That
plan, however, failed and the son Ruzzik ibn Tald’i‘ was able to function as his father’s
successor. The poet “‘Umara is also aware of this,
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45 Allah refused to fulfill the plans made for it (the State, or Dawla) by a jealous and
unbelieving person.

The conspirators acted during the holy month of Ramadan; they had broken the oaths
of fidelity which they had sworn and, as though that were not enough, they had not complied
with the rules of loyalty (wald’), although, according to the Isma‘li creed, this was an
important pillar.?® Furthermore they desecrated the Palace of the Imam. Evidently it was
really considered to be a haram, in which the Imam, in principle, functioned as the Ka‘ba.
One thing which is certain is that the veils of the haram were torn:
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20.0n the wald’ or the loyalty obligatory for the Isma‘ili toward Syria in the Fatimid, Ayyubid and Mamluk Eras, p. 139; also
the Imam, see P. Smoor, “‘The Master of the Century’ Fatimid P.Smoor, “Palace and Ruin, a Theme for Fatimid Poets?” in
poets in Cairo” in Orientalia Lovaniensia Analecta (73), Egypt and Die Welt des Orients XXII (Géttingen 1991), p. 102-104. 479
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46 The quarry of slyness was made narrow, but the pit has become frightening for those

who have broken their oaths.

47 They were shameless in their betrayal of the Palace, even though the lamp of fidelity

within gave light.

48 A safe Haram and a holy month, whose handles and protective veils were crudely torn.

According to ‘Umara’s vision, the Imam was unable to protect the Vizier from the

aggressive gang, even though he, the Imam, was an exalted figure.

2 87 or L0 o 8 o8 m .
Jj_g_b LOUv-PN g < ).A\L

pll Y oaals e Y s

49 No fast hindered them, nor an Imdm who appeared, while the dust adhering to the

soles of his feet was pure.

3.2.1

We suspect on the basis of the suggestions in the historical texts, that al-‘Adid did, in

fact, indirectly take part in the conspiracy.?! ‘Umaira, however, refuses to accept this, on

the contrary, the Imam becomes angry with the murderous gang,

Al-‘Adid did in fact, indirectly take part in the conspiracy, thus
according to several historical sources:

According to Ibn Khallikdn (who lived from 608 to 681 H.),
Wafayat 11, 528 (= tarjama 311 on al-Salih ibn Ruzzik): ” In the
period following the death of al-F&'iz, whilst al-‘Adid was
governing, al-Salih retained his position in the Vizierate.
Furthermore, with the marriage of his daughter to al-‘Adid, his
prominence increased. Subsequently, he allowed himself to be
misled by a long period of peace. Al-‘Adid was under his power
and in his captivity. However, when that went on for too long,
he (al-“Adid) organised a plot to have him killed. Hence, he came
to an agreement with a group of soldiers from the Dynasty, who
were known as the Awlad al-Ra‘ and the plans were settled. He
determined on a place in the Palace where they could remain
hidden. There they were to remain in readiness only to emerge
for him. Thus, when al-Salih passed by, either during the day or
at night, they were to kill him. One night they were sitting in
readiness for him when he left the Palace. (Hearing him) they
stood up in order to go out to him, however, one of them went to
unlock the door but inadvertently locked it. Consequently, they
had to sit and wait for another day (...).”

According to Saldh al-Din Khalil ibn Aybak al-Safadi (who lived
from 696 to 764 / 1297 to 1363), Kitab al-Wafi bi I-Wafayat,
XVI, edition Wadad al-Qadi, Wiesbaden 1982, p. 503, “When
Al-F&'iz died, al-‘Adid received the bay‘a and Ibn Ruzzik
continued as his Vizier; al-‘Adid married Ibn Ruzzik's daughter
and fell under his power. The latter was subsequently misled
by a period of peace and terminated the salaries of the elite
group (naqada arzaq al-khdssa). Hence, a number of this group
were hidden in the Palace in order to ambush him and, with
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the full knowledge of al-‘Adid, they attacked and murdered
him in the year 556 H.”

According to al-Hafiz al-Dhahabi (who died in 784/1347), al-
‘Ibar fi khabar man ghabar, edition AbQ Hajir Muhammad
al-Sa‘id ibn Basytini Zaghlal, Beirut 1985, 1lI, 26: “In the year
556 H., Taldi ibn Ruzzik initially an Armenian but later the
Vizier of Egypt, at which time he was known as al-Malik al-
Salih, died. He had gained authority in the year 49. He was
a scholarly man, an excellent poet, a rdfidi, one who gifted
much away and was greatly praised. Having installed al-‘Adid,
he had him marry his daughter. He later cancelled the salaries
of the Amirs, causing them to plot against him-on the
instructions of al-‘Adid (bi-ishdrati -‘Adid). He came to the
aid of the Shiites as a hot iron bar lal-sikka al-muhammah 1.
According to Ibn al-‘Imad al-Ima&m Shihab al-Din Abu I-Falah
‘Abd al-Hayy ibn Ahmad ibn Muhammad al-‘Akari al-Hanbali al-
Dimashqi (who lived from 1032 to 1089), Shadharat al-dhahab fi
akhbar man dhahab, edition Mahmad and ‘Abd al-Qadir al-Arn&’Gt,
Beirut 1991, vol. VI, 296 (sub anno 556 H.):" In that year Tala'i¢
ibn Ruzzik, the Armenian, who subsequently became the Misri,
al-Malik al-Salih, Vizier of the country of Egypt died. He had
made himself master of affairs in the year 49. He was both a
scholar and an excellent poet, a Shiite, extremely generous and
highly praised. After he had given the bay‘a to al-‘Adid, he had
him marry his daughter and he reduced (naggasa, not nagada,
‘destroyed’ as in other sources, PS.) the salary of the Amirs, after
which, on the instructions of al-‘Adid (bi-isharat al-‘Adid) they
conspired against him and killed him in the porch (dihliz) during
Ramadan. He came to help the people of Shi‘ism as the hot iron
bar [sikka al-muhammah 1.
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52 Al-‘Adid, the Imdm, became angry whereupon the rocks almost melted for fear of him.

53 Taking a resolute decision, he wreaked revenge upon his enemies, and in his diligence
there was no weakening.

54 Due to his support and just leadership the Argument of Alldh was given its rightful
position and the brave warriors fought on.

After verse 43 of this poem, as a result of the poet touching upon the question of the
succession, another section of the poem has already been opened:
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43 The Caliphate has truly kept its contract with You, because You are both suited to
and worthy of it (the contract with the Caliphate).

44 After your death the Caliphate gave us something good in return, thus Your absence
and Your presence became as one. [The successor compensates for the loss of Tala’i‘.]

The Caliphate is personified and appears to want to extend the contract it has with the
deceased father in favour of the son Ruzzik (who, incidentally is also known as al—‘Adil,
along with the lagab “al-Malik al-Nasir’’, both names originating from the Imam). It is,
according to our poet, this successor who must protect the people in the Palace. We are
given the impression that the Palace is a haram, the inhabitants of which are, themselves,
supposed to represent the Ahl al-bayt. But we are able to establish that ‘Umara himself
remains extremely reserved because he refrains from applying the Shi‘ite formulas in the
Shahdda. He merely wants to use the special position of the Imams, in order to improve
his description of them, and enhance the level of his praise. But the Viziers also occupy
their highly important position as the supporters of the Imams’ Dynasty. The poet expresses
his certain belief that the newly installed Vizier al-‘Adil Ruzzik will never fall victim to an
attack like the one his father had to suffer, as is evident from verse 84 in the poem on
rhyme gasiru,
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80 They (the Viziers) bore their monarchy aloft and protected their sacred territory (hima-
hum). Opver it they formed a bracelet and a wall.

81 Here are Ahl Bayt (members of the Prophet’s family, scil., the Imams); when I advise
you not to mix with them, they remain the core, whereas human nature is no more
than the peel which surrounds it.

82 I did not lend them a Shahdda, although I borrowed from their Excellence for the sake
of my madih.

83 They were governed by a Brilliant Leader, for whose father both large and small were
prepared to sacrifice themselves

84 As far as Adil is concerned, the changing of the nights swore that they would not
assault him during his time.

3.2.2

But eventually this elegy to rhyme gasiru becomes less impressive when we see how
‘Umara clearly begins to push his own interests into the forefront; he is afraid that, being
a foreigner, he will be driven out of Egypt:

LA e Ui ezl Wi @sWll Jea BL a3t Las a
(Nukat 51-52)

94 I was afraid that the Crier would say: Oh guest! The lake is unattainable, for you it
has run dry.

Should we think of the Lake of Khumm where everything began for the good Shi‘ite?
Encapsulating this poem, we see, at the end of it, both a statement about ‘Umara’s own
situation and an allusion to the Shi‘a background of the murdered Vizier.

3.2.A.1

According to the conventions of an elegy, the famous elegy to rhyme dhdhiluh is
appropriately detailed and organised; in this elegy ‘Umara poses numerous rhetorical
questions about the deceased. Thus this poem satisfies the conventions of elegies far better
than the poem (to rhyme gasiru). The demands which were placed on ‘Umara regarding
the composition of this poem were higher. According to one of the manuscripts, it was
intended for a wider public than simply the successor, his brothers, uncles and in-laws, all
of whom belonged to the Ruzzik clan. We can deduce that the public was both distinguished
and more general from the information that the recitation of the poem (to rhyme dhdhiluh)
took place in the square in front of the high cupola (fwdn) within which was the highly

placed window (shubbdk) of the Imdm.?> From there the Imdm could look down on his
22 For more information on the significance of the iwan and and edition by Ayman Fu'dd Sayyid, Stuttgart Beyrut 1992,
shubbak, see Ibn al-Tuwayr Abl Muhammad al-Murtada ‘Abd p. 96-100.
al-Salam ibn al-Hasan al-Qaysarani (lived 524-617 / 1130- For the architectural design of the ifwdn, reference should be
482 1220), Nuzhat al-muglatayn fi akhbar al-dawlatayn, reconstruction made to the descriptions of architectural remains in the
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servants, amongst whom, were for example, the Vizier and the most senior Qadi and DA%,
as well as the bodyguards next to the stirrup of the Vizier. Moreover, in the opening lines
of this poem we can read: ‘“To mourn the loss of al-Salih Tald’i‘ ibn Ruzzik and to
congratulate his son on gaining the kingship, he said (this poem); he recited it [literally:
“‘her’’, because the gasida is grammatically feminine] in the Iwéan, in the presence of al-
‘Adid.”

3.2.A.2

In this important elegy, the customary questions can be heard, frequently repeated: Who
has done this deed or that generous act previously ? Then there are sorrowful observations
about the individual who is greatly missed and announcements opening with introductions
which seem virtually standard, for example: ‘‘As though the deceased had never done this
or that, as though he had never been this and that!”’

— We can establish a plan which would give an impression of the theme of this poem.
Within this framework, a summary of “‘Umaira’s funeral elegy (to rhyme dhdhiluh) follows.
Due to its conventional literary style, and the radical events it relates, this elegy became
extremely acclaimed; it is quoted in numerous historical sources. In the first five lines
rhetorical questions follow one another, all of these are formulated in the first person singular.
We can hear that which the poet tells us and, in order to help the reader acquire some
insight into the intentions of the poet, we shall, in summary, discuss the phraseology of the
poem. “Umaira says approximately the following:

— Is there anyone here who is well-informed? Because I wish to ask for insight from
one who is knowledgeable, for I am bewildered. 1 heard something which bewildered me.
I would rather have been deaf, and if only the messenger had been mute!

— Is there an answer or a liberating solution possible? That answer must be given to
the Desires; it is not intended for the people but rather for their personified Wishes. The
answer shall, however, be negative because anything which is vain, a characteristic in the
form of every type of personified Wish, cannot possibly defeat the true disaster. Wishes
are powerless as counterweights, and cannot surpass disasters.

I saw (the poet is speaking) a throne but saw no-one sitting on it: — Is he absent being
temporarily replaced by another, or even worse: — has he departed for ever? A paronomastic
figure of speech, tajnis, follows here with two interpretations of the word wujith: There is
sorrow on the faces (wujith), because the distinguished (wujiih) have now become orphans.

Oh the podium of the Throne without contents! Afterwards there were disasters.

You were a mountain.

[However, the mountain has now disappeared and the poet recalls what the deceased
could have done, had there not been someone who eliminated him.

Maghrib dating from the Fatimid era, for example the designs la Sicile musulmane et normande’); also consult Robert
and photographs in Georges Marcais, L'Architecture musulmane Hillenbrand, Islamic Architecture Form, Function and Meaning,
d'Occident, Tunisie Algérie Maroc Espagne Sicile, Paris 1954, Edinburgh University Press 1994, p. 437-442 in chapter VII
specifically p. 78-89 in chapter Il (Le domaine des Fatimides, (‘The Palace’). 483
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Hence the poet asks repeatedly who was responsible for the fact that the deceased is no
longer able to function.]

— Who caused the mountain to tremble, causing an earthquake and the mountain to
sink away. Who closed the gate of the kingdom silencing both outgoing and incoming
orders? Who stopped warriors and Koran readers from their planned attack on the
Polytheists?  Who suppressed the spear and caused it to be broken in a narrow space?
Who broke the sword? Who robbed Islam of its jewellery? Who caused such an excellency
to be silenced as the speaker in front of crowds? What sort of racket was that, after the
silence of worship [the attack is being referred to here], the body is penetrated by it and it
loses limbs [the person being attacked is wounded.]

A passage follows in which the lines repeatedly begin with: As though, as though never ...

As though Abu I-Gharat had never created a cloud as black as night. As though his
sword had never embroidered the folds / mountain passes red. As though at his stirrup the
infantry had never competed with the cavalry. As though no lance has ever been raised
above armour, as though no horses have ever been under the saddles. As though his glances
were never divided between a good devotee and an enemy who pretends. As though he
had not faced up to the prayer niche (mihrdb, which also means ‘the warrior’) and the war
with, on the one hand, strong repression and, on the other, with benefaction.

[The following passage from the poem suggests that only fate, or Time, were responsible
for the state of affairs. Through the Dahr, it is as though he (the deceased) never functioned
and never existed.]

Time’s Powers of Understanding have gone mad, and they commit suicide. [Namely by
allowing the murder of this Vizier to take place!]

Who will the days still be proud of after the death of Tala’i‘?

How can he descend whilst his moon stations (mandzil) remain far above the Simdk stars ?

The ambitions of fate and its ultimate destination achieved their goal and surpassed even
the far-reaching ambitions of the heart of an ambitious man; thus the ways of the heart
and of fate were equally long and far-reaching.

The ultimate destinations are ensnaring traps which are even able to catch the heavenly
luminaries of the Ruzzik clan! Yet their gleaming spearheads gave light during nights of
hospitality.

Oh his Lamenter! Such were his virtues! Give, even now, a summary of his
characteristics !

We, the poet and his entourage, must continue to cry, otherwise we would have been
being insincere. And will my tongue ever be able to mourn (for another) having praised
him, and will I still be able to suppress that tongue of mine? Will my heart not be
preoccupied with cares? Will I still be able to write poetry ?

484
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3.2.A.3

[The poet speaks about himself and offers condolences to the son of Tald’i‘, al-‘Adil
Ruzzik ibn Tald’i‘. He is clearly concerned about his future career during the new Vizirate
of al-‘Adil Ruzzik.]

— Leave me alone! Do not condemn my sorrow, because a rain cloud passed away.

We mourn for him, our children will become orphans and widows.

What will Allah, after his pure deeds, do with us? Will we remain here as guests?

Shall I, after his death, still be able to find a benefactor ?

Shall I find a cornerstone, seek refuge with a King?

With al-‘Adil, the son of al-Salih ?

I say, and I speak the truth,

The authority of [Tald’i‘] Ibn Ruzzik has remained, Ruzzik [the forefather] is a lion.

He is Glorious, the Cub makes the Lion superfluous ; his Adil still acts on behalf of Salih.

He, Salih, gave up the heavy burdens he had borne, and bore them no longer.

Another Bearer raised the burden up again:

[line 49] He is a Full Moon, a badr on the throne, even when other Full Moons went
down. He is a branch come in his place, a descendant.

[A figure of speech follows, namely that of iltifdr, this means that the poet now
unexpectedly addresses himself to the son and successor; moreover, he does so using
comforting and condoling sentences which are directed towards him in a straightforward
manner. |

— [line 52] You have always remained his eyes’ Consolation for this day: The Highest
Treasure. [The heir to the throne is the last refuge for Tala’i until the moment of his death,
only in this way can the Dynasty be retained by the Ruzzik clan.]

3.2.A4

[Gradually the poet moves on to a description of the duty to revenge, which was so
successfully realised by the son and succeeding Vizier.]

— If he (the deceased) had lived, he would have been delighted by Your deed.

I [the poet speaks again] excused the Days, excused a wrongdoer, the criminal Time,
because the anger of Time sometimes works for the good of humankind.

Specifically, You corrected the human beings; out of anxiety the pregnant woman had
an abortion.

You have put out the fires of the Polytheists, the cooking pots of the Angry bubbled.

You restored the good reputation of the Dahr. The affairs of the people were in chaos.
He organised them again. Upon him and upon them their Sublimities rise on high. Due to
him the weak survived. He is the hand and arm, they are the fingers.

Oh you who are jealous of him! Beware of his mangonels and his shots. His sea will
drown you.

Oh innocent sparrows! His vultures throw themselves upon you !

Oh you who teach foolishness ! The pregnant cannot escape from that. Yes, even one who is
infertile, acquires an everlasting pregnancy due the physical conception of all this foolishness ! 485
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Oh you who drink the water of Rebellion, this well is a place where the heart can be
purified from hate.

You did not count on the millstone of Death turning around above you, nor its bulky
body (kalakil) resting upon you.

One group is kept away by the sword. The ignoramus is destroyed by the sword (i. e.,
through decapitation).

Your canine teeth are damaged and you cannot eat his reputation. He is a Rock: no
canine teeth remain.

[line 70] You do not refrain from arousing enmity through an obituary. However,
descending to the sea meant: Death for everyone who wanted to carry it out.

[In other words, the dangerous conspiracy would rebound onto the head of the
conspirators. Those who caused the obituary to be circulated were well-known to ‘Umadra,
but we can merely surmise that the conspiratorial circles around the Imim’s Palace were
being referred to, in particular the aunts of al-‘Adid. They were, in any event, the ones
who were mentioned by al-Maqrizi. The extent to which the expectations of the aunts were
disappointed is also described by al-Maqrizi, Itti‘az 111, 247.2> “Umara continues his poetical

report of the assassination in words to the following effect:]

On Monday, 19 Ramadan, al-Salih, according to his custom,
rode on horseback to greet the Caliph. After the ritual of the
greeting in the Qa‘at al-Dhahab had been completed, he went
outside to the Halls where a certain Ustadh walked in his path.
The name of this Ustddh was ‘Anbar al-Rifi, and he caused
al-Salih to halt and then engaged him in a long conversation.
Thereupon Ruzzik ibn al-Salih arrived on the scene,
subsequently, al-Salih was attacked by two men who came
outside and jumped upon him. A warrior's cry went out (fa-
waqa‘ati [-sayha).
Al-Salih stumbled over his fringes and hems. Ibn al-Ra‘1 trod
on him and pounced upon him with a sword which cut
through one of the two veins in his neck. The ‘Abid (Blacks)
hit him with their swords and cut through his bowels; they
(the swords) sank into his flesh and paralysed his spinal cord.
[In the text from al-Maqrizi, we see repeatedly that during each
of the consecutive events surrounding the collapse of the Vizier
and his eventual death, the Vizier himself recites a line of
poetry. It is, of course, a pertinent question as to whether there
would have been sufficient time to compose these improvised
lines of verse, even although the sources say that this Vizier
had a collection of poems attributed to him!]
- He placed his hand on his wound and recited the following
(thyme fa-hati-ha),

Wl 1S w o
If there is still a remnant within You, Oh Time! with which
you can revile the nobles, then bring it here!

a0l b a0 0l

And Ruzzik ibn Tald'i [ the son who a moment later entered
the narrow corridors] was wounded in his right arm. They (the
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attacking assassins) pushed forward in great numbers against
al-Salih, who fell over onto his face and whose blood poured
forth. Subsequently, the Amir ibn al-Zabad came to his
assistance and covered him with the mandil (turban) from
Dirgham ibn Sawar, because he [al-Salih] had already removed
his mandil from his head. He was carried to his horse and
mounted on it in readiness to ride. However, he had not yet
come to his senses. Husayn ibn Abi I-Hayjd" remained behind
at the Palace in order to fight against the Blacks until he had
killed 50 men. After al-Salih had been mounted on his horse
with his wound bound, the Sayyida aunt, ‘amma, looked out
from the Palace and saw him riding. She said:“By God, we
are damned!”

Once he was in his house and had regained his senses, he said:
“May Allah have compassion on you Oh ‘Abbas!” He sent for
al-‘Adid in order to reprimand him regarding the fact that he
had agreed to his (al-Salih’s) murder. And that despite his (al-
salil's) wonderful deed during his (al-‘Adid’s) inauguration as
Caliph! On hearing this, the latter swore that he had had no
knowledge of the attack and had not agreed to it.

As he died, he ;(al-Sélih) recited the following lines:

o o g B L
When | was murdered, they gained no success. Because I both
lived as a martyr and died as a martyr!

When the final third of the Monday night arrived, the 20th of
the month of Ramadan, he died and was buried in al-Qahira.
Whereupon, his remains were transferred to the Graveyard (al-
Qurdfa). And al-‘Adid rode on horseback and the army marched
behind his coffin.
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— They turned away [this could be a play on words referring to the slipping and
stumbling of Vizier al-Malik al-Salih, who appeared to pay no attention to the inadequacies
of the members of the court] from the slipping of your sandals. However, Time bowed
before them, without regard for its own sandals.

Are the Inadequate superior in every century? And does the Obscure destroy the man
of reputation ?

Foolish tops reached to the Seven stars, the rabble made itself master over the
distinguished ones of time.

Look! The Amir of the Believers (‘Ali) was too high for the normal people, yet he
was murdered by Ibn Muljam! During the Battle of Uhud, Hamzah was killed by a javelin
thrown by Wahshi.

— Daybreak comes for You! [who is being referred to? --- For both the deceased and
the heir to the throne there was a daybreak. The successor must, however, immediately
assume authority and for him daybreak was not being used metaphorically but literally. At
the first dawn following the murder, the son of the assassinated Tald’i® was immediately
installed !].

Honour is your reward [Honour directed towards the successor to the throne who must
assume responsibility the following day] !

3.2.A5

Now the Dawla ‘Adiliyya comes into being. The people wish to destroy the Dawla, others
were sure that this was a cord of Allah, firmly plaited.

There then follows an additional part of the poem which is directed more personally
towards Ruzzik, the heir: this additional part which belongs to this poem to rhyme dhahiluh
can be found in al-Katib al-Isfahani, in his Kharida, gism shu‘ard’ al-Shdm :

— A desolate place is made famous by the smile of Glory, naturally the Glory of Ruzzik.
Because this Glory camped in the place which was previously so lively but which is now
governed by loneliness. Other kings will achieve excellence having this Radiant figure in
their midst [it is true that Ruzzik was merely one of the Al Ruzzik]. Just like his father,
this Lion has armour, this Mountain has a sling for the sheath of this sword. [Here the
metaphor is linked to the actual description.]

He rewards ‘our’ word, a word which he had always wanted to say himself.

— Thus according to the poet: what the poet, namely ‘Uméira, says does not originate
from himself but is inspired by Ruzzik’s good characteristics, ones which Ruzzik already
had. And ‘Uméra remains as the spokesman who interprets the meaning of his master.

[Here the summary of the poem to rhyme dhdhiluh ends.]

487
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3.2B.1.

The complete text and explanation, including as far as is possible an interpretation, follows
below. Therefore, we are still considering the elegy (to rhyme dhdhiluh) by “‘Umara written
on the death of Tald’i‘ al-Malik al-Salih.%*

According to the text of one manuscript, which goes into considerable detail about the
circumstances surrounding the presentation of the poem, there are reports that the poem
was recited by the poet himself in the Palace of the Imam:

‘“‘He wrote it when mourning the loss of al-Salih Tala’i ibn Ruzzik and congratulating
his son with the Kingship. He recited it (the gasida) in the Iwan in the presence of al-
‘Adid:
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1 Is there amongst the people of that clan an informed polyhistor, one to whom I may
address a question? Because, due to what is happening to me, I have lost my insight

and become bewildered.

2 I heard a report which made me become jealous of the deaf, a report which bewildered
those who had knowledge of it and rendered mute those who reported it.

24 poem to rhyme dhahiluh. Ms. D, folio 129 recto-131 recto, ms.
Rabat p. 186-190 and ms. Gotha folio 87 verso - 92 verso.
In total 78 verses. In the edition Derenbourg, Nukat-Diwan,
p.50 (verses 1-2, 4, 6, 35, 37-39) and p. 303 (verses 7-26).
Several fragments of the poem also appear in a number of
other sources, for example in Abll Shama, Kitib al-Rawdatayni
fi akhbar al-dawlatayni I-Nariyya wa |-Saldhiyya, edition Ibrahim
al-Zaybaq, Beirut 1997, 1, 393 (ed. Cairo 1288 H., vol. I, 125);
al-imad al-Isfahani al-Katib, Kharidat al-qasr wa-jaridat al-“asr,
qgism Shu‘ard’ al-Sham, edition Shukri Faysal, Damascus 1964,
vol. 1ll, 119-120. The introduction as given in the text above,
is based on ms. Gotha, folio 87 verso.
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According to Ms. D and Ms. Rabat p. 186 (which is slightly
more detailed) the introduction to the poem is simply: “In
order to mourn the loss of al-Malik al-Salih (Tal&'i¢ ibn Ruzzik),
he said ...”

25 Mss. Gotha and Rabat: O .

% Ms. Gotha: L. )

27 Mss. Gotha and Rabat: LW

% Mss. Gotha Y, and Rabat L.

2 This line of verse appears in the margin of ms. D, in both
ms. Gotha and in ms. Rabat, it is included in the text of the
poem itself.
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3 Is there an “answer’
enables the idle to conquer the reality of disaster ?

through which the people can ask for help? Something which

4 What caused me as a witness to the situation to have doubts is the fact that I actually

saw the throne in Egypt, but no-one claimed it as his.

5 Is he maybe absent and has he asked his descendant to be a substitute, or did he choose

a departure without hope of reunification ?

6  On the faces (al-wujith) 1 see sorrow, which indicates that the distinguished ones (al-

wujith) are his orphans.

7  Oh carpet of the throne whose Contents have disappeared; subsequently disasters and

confusion billowed (overhead).

8 I knew You previously as a Mountain, which normally caused fear, specifically when

the kingdom was beset by disasters.

9 I knew You previously as a mountain which had sunk into the ground, although in

every land it caused fear and trembling.

3.2B.2

[After this the poet continues with a passage which repeatedly asks the questions which

are considered conventional in an elegy: ‘“Who ...
and this sudden loss ?7°’]
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39 This line appears in the margin of Ms. D, but in the text of
ms. Gotha it reads: )
WNjs B 20 S s
31 Also in ms. Gotha.
32 Ms. Gotha: ... T b s Ll W Ee e
3 Ms. D and ms. Gotha, but ms. Rabat
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3 Thus mss. D and Gotha, but in ms. Rabat it reads differently:
, N e
b g (tidn)

35 Mss. D and Gotha 32l &Sl 5, however, this line of verse
does not appear in ms. Rabat.

36 Not in ms. Rabat.
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Who has made the mountain tremble, a mountain which normally brought fear by
causing its quakes to descend on the kingship ?

Who has made the mountain, which has now sunk into the earth, tremble, whilst in
every place on earth it caused fear and earthquakes ?]

Who shut the door to the kingdom, whilst its orders went out to every land and then
came back again?

Who suppressed the Rudayni spear until it quivered, and who led it into a tight spot
so that its front parts shattered? [In the narrow corridors of the Palace the spear was
of no use against the swords of the armed assassins.]

Who halted the diligent Koran readers and warriors (i. e., gdri’ and ghdzi), when their
legions were equipped [were renewed] for the attack on the Polytheists ?

Who broke the Indian sword, so that its sheath and belt were thrown away ?

Who robbed Islam of the jewels around its neck, so that those who no longer had
necklaces complained about their desires for one? (or: Who robbed the Days of the
jewels around their necks, so that the wearer complained about the force of the
necklace ?]

Who reduced the Excellency to silence, whose excellence was a preacher when crowds
surrounded him ?

And what sort of commotion is this after so great an honour: when it penetrated into
a body then many accompanying limbs fell off.

[After this, a passage follows with observations regarding the reality which could have
been, if death had not intervened, “As though the deceased had not done or never did this
and that ...”"]
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18

20

21

22

23

24

25

As though Abu 1-Ghérat had never launched an attack, during which the dusty clouds
showed You the blackness of the night.

As though his swords had not glittered amidst the dust, nor embroidered the carpet of
the mountain roads (with red blood).

As though next to his high stirrups no procession walked in which the infantryman
competed with the cavalryman.

As though there was no lance vibrating above the armour, as though under the saddles
no snorting horses frolicked.

As though his glances were not divided between a dedicated person with beautiful
qualities here and an enemy who double-crossed him there.

“prayer niche’’) and the War
like one who brings oppression and benefaction, as much as Allah would accept of it.
[As though he did not stand in front of the prayer niche (mihrdb) and at the front of
the war in order, in respect of the People and Benefaction, to undertake anything which
Allah would accept.]

I was surprised about what Time did with its own soul. It was under no doubt that its

As though he did not oppose the Warrior (mihrdb, also:

(i. e., Time’s) rational being had gone quite mad.
Who will the Days be proud of after Tald’i, because amongst the sons of the Days

4

be}

there was no-one who resembled him.*?

In the margin of verse 25 in manuscript D, folio 130 verso,
there is a reference to verse 15 of a poem to rhyme bi-dimd’ihd
which appears in the same manuscript D, folio 2 recto. In the
margin of verse 25 of poem (dhahiluh) the following Arabic
words have been written,
B o bl s L ) s B ol e e G
(,d! sl 15 JA.L..J)
in translation this reads: “The theme of thls verse has already
appeared in the hamziyya, where he (scil., ‘Umara) mourns the
loss of al-‘Adid’s grandmother in the following words, “You
will certainly be sorry when she has disappeared.” Here the
poet is referring to the following passage of 3 lines from
‘Uméra’s poem to rhyme bi-dima'iha,
L@.;Ln..pdjazbd_i.;v.lal LMJAJVJJLAI&)\J\Z
L@JL&JAMSGWJ»‘.;‘IH .L}c_)v,l Ia_a\\;\ JA.L...L \o
Lyu»wwauY!qn M_};-N@JVJ@J;-EM '
The lines 14-16 speak about al-‘Adid’'s grandmother, who has
unjustly been eliminated by the Dahr:
14. Oh Dahr! What is wrong with you that you failed benevolently
to bestow freedom upon her? Were you not yourself, Oh Dahr, one
of her freed slaves? / 15. ‘You will certainly be sorry when she has
disappeared’ as you will be unable to find anyone who holds an
opinion which counterbalances the excellency of her rich insight!
[scil,, the insight of al-‘Adid’s grandmother appears to be
indispensable.] / 16. Have you [Oh Dahr!] not received the greatest
benefaction from her, namely the fact that the Imam was considered
to be one of her sons?
[Ms. D folio I verso - 2verso and ms. Rabat p. 34-36, ed.
Derenbourg p. 155-157 (lines 1, 6-8, 28-40)]
- The Dahr must, therefore, experience regret. The grandmother of

Anlsl 34 (2001), p. 467-564 Pieter Smoor

al-‘Adid should not have died. The Dahr should have released her.
She should have escaped from death, because the Dahr was in fact
enslaved by her. - In these lines, we are also offered proof of the
high authority which al-‘Adid’s grandmother enjoyed, she had
probably more influence than her son despite him being the Imam!
In the introductory lines of this identical poem (bi-dima'ihd), the
poet secretly inserts an allusion to the grandmother's name
‘Wafd” (Fidelity). According to Ibn Taghri Bardi, al-Nujim al-
zdhira V, 288, 295 and 307, al-‘Adid’s mother was called ‘Sitt
al-Mund’, whereas his grandmother was called ‘Sitt al-Wafa’". In
line 4, the poet seems to imply that, despite the sinister interests
of * the nights’, his ambitions are connected to * the fidelity of
life’, i. e., life’s fidelity, but in reality the allusion is to Wafd’ as
partaking of life. Compare the introductory lines of the poem:
Ll 3 Ll Bar 3 U
LBk 554 OF s \L(}J \
A.l.c C..al J..\\ ;,Jd:- V,S\’ Y
Wliar By JLUI 08 dr s qu,su Y 25 ¥
Wby WOT il bl (W s g
On the first anniversary of the death of al-‘Adid’s grandmother,
he said the following words to mourn the loss of her:
I. If it were useful for an eye to give her water, then many
eyes would already have given their blood. / 2. But the
disaster of death has become a sickness (illa), one for which
the steps of hope are too short, hence there is no cure. / 3.
You hoped to be able to make peace with Time, however the
murkiness of the nights has been smitten by the purity of the
nights. / 4. For us, they (the nights) have mixed the cup of
life with the treachery of life, and our hope went hand in hand
with life’s fidelity (bi-wafd’i-hd). See APPENDIX F.
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Will their changes cause the Just leader and the Warrantor to descend, although his
places of descent (mandzilu-hu his moon stations) were arranged above the Simdk
constellation (khayyamat)?
With him the destiny of Death reached into the heart of a person, just as far as the
ambitions of Fate reached into everything which that heart had ever tried to do.
They are traps, unattached except to a Radiant One whose snares were stretched in
order to catch the shining planets.
He passed the night, whilst in the darkness his features (mashd‘iruhu) and torches
(masha‘iluhu) consisted of sparkling shining spearheads, precisely at the moment of
hospitality.
Oh Mourner for him! Say how you would like it to be; but these are his characteristics
and posture, as they were passed down.
Give a summary of the characteristics of someone who has a serenely pure face, whose
excellent qualities are confirmation for the pretensions of eulogists.
We have lied to him in pretending to be loyal to his bond, as soon as the flowing
tears have dried or as soon as the abundantly flowing tears cease.
Having praised him, will my tongue deplore his Glory? How is it possible that my
tongue is not hampered by various forms of reserve?
Was my heart not occupied by cares, through suffering and the heat of sorrow, such
that I was utterly and completely kept away from poetry ?
The garden of poetry will have wilted since that day of his [or: since he grew up],—
may what is withered in the garden never come back to life, may what has wilted
never become green again.
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[The poet’s ego dominates the next lines:
of the Ruzzik clan?]
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4 Thus in mss. D and Rabat, but Ms. Gotha Ly Ls
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50 This line of verse does not appear in ms. Rabat.
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will the poet continue to enjoy the hospitality
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32 Ms. Gotha wt. This line of verse does not appear in ms.
Rabat.
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Leave me alone, for this is not the moment to mourn for him. The dew and the torrent
of lament will still come to you.

Do not condemn my sorrow over him, because a rain cloud has drifted from me, one
for which I had hoped.

But why should we not mourn and grieve for the loss of him? Because our children
are now orphans and widows.

Oh if I but knew about his pure deeds and what, now that he has gone from us, the
Dahr will do with us?

Will the place of residence of your guest (scil. ‘Umara) and your stranger be respected,
so that he may continue to reside there, or will his periods (of residence) be wound
up by a farewell ?

And, after his death, will the world bestow on me a benefactor, one with whom I can
sit and upon whom I can rely ?

I shall take refuge in a strong cornerstone and seek shelter with a king whose gifts are
common to all humankind:

With al—‘Adil, the son of al-Salih, the king in whom, when I met him, I encountered
the countenance of joy.

I say,—and the word of truth is a duty for the hero [scil., the poet] as one day his
prognostic signs will be witnesses to truthfulness:

Certainly, the authority of [Tald’i] Ibn Ruzzik has not ceased, because Ruzzik [the
forefather] is a lion of the woods even although his brave warrior has been overcome.
He is Glory, whose Cub has made the Lion superfluous for us. And in him comes for
us the “Just One”’ (‘Adilu-hu) in place of the “Pious One’’ (‘an Salihin).

He has gone hence and has manifested the straps of his heavy burden. But the (other)
Bearer has taken this burden upon himself once more.

It was as if the glance looked back towards the loneliness of a place where Glory had
resided, so that people could say: Look, its inhabitants are once again in company !
It is nothing other than the glory of a full moon (badr) and a dominion, a thing which
appeared rising above the throne, even though the other had gone down.

A branch, noble down to its roots, came in his place: May he be as blessed as a
descendant and may his father be sacred!

This glory was not spawned by the absence of his foundation. Because in this branch
of his both his character and good qualities can be found.

For this day, you did not cease to be the ‘Comfort of his eye’, the Highest Treasure
he had ever caught. [according to ms. Gotha, or ms. D: which he sparingly preserved.]
Were he still alive, Your deed would have delighted him, a deed through various aspects
of which, excellence is revealed.

On behalf of him [or ms. Gotha: ‘on behalf of You’] I excused the Days after they
had been blamed,—sometimes someone even excuses the wrong-doer amongst the people.
You have corrected these beings with justice and with an embrace (by the sword),
because anxiety has already caused the pregnant to undergo a miscarriage.

Anlsl 34 (2001), p. 467-564 Pieter Smoor
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You have put out the fires of the Polytheists, after they had been burning brightly. You
have brought them (the fires) to rest, although the cooking pots of the Angry bubbled.
You have restored the good reputation of the Dahr, after he had done something wicked,
an action in which his tendentious and unreasonable treatment was made evident.

The affairs of the people were in chaos, but he managed and organised them: with a
good and perfect resolve.

A Radiant One, whose family consists of the Al Ruzzik, because they are the arms
and shoulders of the childless king.]

Through him and through them,—-may Alldh not scatter their groupings!—May his
Sublimities rise on high, and his lower parts be securely anchored—,

A mass equal to experienced men [with wisdom teeth] supported one another, due to
him the weak survived and the crooked were assisted.

He is the hand and the long arm, when they are powerful; they are the fingers, when
he presses the palms of the hands together.

Oh you who are jealous of him! Take care that, on account of him, you are not affected
by his mangonels and deadly shots !

A raging flood from his sea will have you drowned: his streams are more than the
white sea.

Oh innocent sparrows! It is as though I see that his vultures have thrown themselves
upon you.

Go calmly, you who bring foolishness to them! This is a conception from which the
pregnant cannot escape ! [or according to mss. Rabat and Gotha: ... “This is a conception
from which not even the infertile can escape!’]

Oh you who descend into the water of the Rebellion, Be strong! [or according to
another ms.: ‘be careful!’] This is a well where the watering places purify the heart
(from hate) !

I see that you relied upon the fact that the millstone of Death would not be revolved
above you and that its bulky mass (kaldkiluh) would not be thrown down upon you.
Certainly, there is a group whose attack will be combated by the sword: the ignoramus
will eventually be traced back to the sword. [for decapitation, the version from ms.
Rabat is better.]

Your canine teeth became damaged when they named his qualities, whoever would eat
his reputation turned away from this Rock without their canine teeth.

Suspicions have caused your teeth to strike against their qualities, but the eater returned
from the Rock without teeth!]

They did not fail to arouse enmity through an obituary, but the descent into the sea
had to be avoided so long as its shores were equivalent to Death. [Ms. Gotha differently :
‘You did not fail to act appropriately, dishevelling your hair, as on hearing an obituary,
however, the descent ...’]

They have turned away from the slipping of your sandals, although Time [or according
to ms. Rabat: ‘humankind’] has subordinated itself to them, shod both with and without
sandals.

Anlsl 34 (2001), p. 467-564 Pieter Smoor
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Is, in every age, anyone who fails in his duties and is contemptuous in fact superior ?
And does an obscure person destroy precisely the man with an exemplary reputation ?
The peaks reach foolishly towards the Seven Stars, and the rabble make themselves
masters over the distinguished ones of time.

This one, the Amir of the Believers, is too high to be compared to the ordinary people,
but even so Ibn Muljam was his murderer.

And Hamza was lost at the Battle of Uhud [the battle between Mohammad and the
Meccans]: it was only a javelin thrown by Wahshi which was able to affect his
vulnerable parts.

Thanks are intended for the daybreak which came rapidly for You. There is praise for
the reward which finally came to You.

May You be congratulated with a Dawla “Adiliyya, into which both the obligatory and
voluntary aspects of Just Leadership [or: ‘aspects of Benefaction’] have been brought
to bear.

People wanted to break it (the Dawla) [or according to ms. Gotha: ‘People wanted to
disband it, ...”], however, it was strengthened! Will the cord of Allah be broken, when

N

Allah himself has plaited it?7?

Regarding the murderers ‘Uméra gave his own commentary in
the poems. What is striking is that he compares the murderer
who drew up the plans to Ibn Muljam and, in so doing, he
relates all the events to the domain of ‘Ali and the tragic
circumstances surrounding his life. The descendants of ‘Ali had
experienced the same fate. And, according to the following
poem (‘Umdra poem to rhyme al-izami, ed. Derenbourg, p.342-
344, ms. D folio 165 verso-167 recto, ms. Rabat p. 211-214),
this same fate befell the pious Vizier. This poem was from a
later period and intended as an ode to Imam al-‘Adid and his
Vizier al-Kamil al-Malik al-Nasir, son and successor to Tald'ic.
However, in the lines of ‘Umara, quoted below, we, once again,
hear him recalling the murder, which, from the perspective of
this poem, had occurred one year earlier:
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28. The ascent (tulii) of his crescent moon caused me sorrow,
whilst Tald'i¢ is the pledge for the sadd and the souls’ owls. /
29. I hold Sha‘ban (the 8th month) dear, because I see nothing
of it going to Shawwal (the 10th month) apart from darkness.
[scil., the month Ramadan placed between Sha‘ban and
Shawwal should appear in mournful black.] / 30. May wine
moisten Your earth, a thirsty place of martyrdom, and a sea
whose moisture is sweet and overfull./ 31. It would be a great
unforgivable sin if, through comforting distractions, 1 were to
forget You after Your dew had provided my limbs and bones
with water. / [Here the figure of speech iltifat follows, the
murderer is addressed directly: ...] 32.—Ibn Muljam [thus
according to ms. Rabat, ms. D has the incorrect version “Ibn
Shawar” | established a custom which you revived, Oh Ibn
al-Qawam, towards one who fasted and one who was Superior
(Qawwam, scil., the deceased Tald'i). / 33. Abii Shuja“ [al-‘Adil
Ruzzik ibn Tald'i‘l pronounced judgement on you, as the best
Caliph and Imam passed judgement on your brother [scil., Ibn
Muljam. After the burial of his father ‘All, al-Hasan ibn Al
ordered that ‘Abd al-Rahman ibn Muljam be beheaded, see
Abu |-Faraj al-Isfahani, Magqatil al-Talibiyyin, ed. al-Sayyid
Ahmad Saqr, Beyrut no date but not before 1946, p. 411. /
34. You have tasted death just as you had made another taste
it [scil, the Vizier who died at your hand]. You two would
not have been equal, if there had not been justice in the laws.
/ 35. You have gathered up the life of a Radiant Person, one
who was always crazy about the spreading of scholarship and
flags. / 36. You have extinguished the light of Allah, but His
fully flaming gusts of wind did not fail to extinguish you.
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Here the poem could end were it not that an extra passage about Ruzzik is mentioned
on p.123-124 of ‘Imad al-Isfahani al-Katib, Kharida, Qism Shu‘ard’ al-Sham 111, in the
passage about ‘Umadra. It appears, therefore, to be referring to a missing piece of text, an
extra fragment of the funeral elegy to rhyme dhdhiluh! In particular, the first two lines of
the following fragment could easily be interpreted as an elaboration and explanation, with
reference to verse 48 of the poem (to rthyme dhdhiluh) as previously quoted on the basis
of the Diwdn manuscripts. The nasib motif of a deserted region is provided with a
countermovement. The desolation of the remaining empty space is brought to an end by
the arrival of the son, who will once again bring Glory to life or carry it on. It was on
that new life that ‘Uméara had placed his hopes, because then he would be able to continue
as a Guest of this Dynasty of Viziers:
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48/1 When the sons of Ruzzik descend to a place, then the desolation and the insignificance
of that place smile with the teeth of glory.

482 And then glory and sublimity camp in that region and it is generously supplied with
the dew and torrents of generosity.

483 Kings, to whom excellence comes from a Radiant One amongst them, whose gatherings
and armies are proud of him.

48/4 Over the powerful Lion his armour is tied, and the slings are placed on the towering
Mountain.

48/5 His excellencies and virtues flood us every night and day without reason.

48/6 Whilst out of voluntary benevolence he rewards our pronunciations, because they are a
part of what he actually wanted to say.
[I did not find these lines anywhere in the manuscript of the poem to rhyme dhahiluh!]
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Approximately one year later the coffin was taken from the Vizier’s Palace to the Tomb,

which had been prepared by the prospective tenant’s surviving son. The grave was situated

in the Qardfa in Cairo.

In the poem to rhyme hirdru, which ‘Uméara wrote for this special ceremony, several

more allusions are made to the actual events surrounding the assassination.

3 In so doing,

he does, in my opinion, depart from the conventions for elegies. Once again the name of a

day is mentioned, this time it is a Thursday,
the nuglat al-tabiit.*

apparently the day that the coffin is moved,

After an introduction about tears and fires of grief, Thursday emerges. As that was the

day of the nugla:
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7 Umara’s poem on rhyme hirdru, a poem of 83 lines of verse.
Ms. D, folio 69 verso - 71 verso; lacking in ms. Rabat.  This
poem has been partially edited by Derenbourg, Nukat-Diwan,
p. 63-65 (= vss. 12-14, 17, 19, 21-22, 37-38, 54, 56-57, 61-
62) and Nukat-Diwan, p. 145 (= vss. 46, 48, 50-53) and
Nukat-Diwan, p. 229-231 (=vss. 1-8, 20, 36, 45-47, 49, 68-
83). The identical poem is also quoted partially in Rawdatayn,
ed. Zaybag, 1, 394-396 (ed. Cairo 1288 H., vol.l, 124, 126-
127).  Derenbourg translated a number of lines from this poem
in French, see Nukat-Diwan (French) I, 189 (vss. 1-10, 17-22,
37-41, 45-47, 54-59). See APPENDIX B.
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™ In folio 69 recto, ms. D says in the introduction to the poem to
rhyme hirdru: “On Thursday, the day on which al-Salih was
transferred from the House in al-Qahira, where he had been
buried, to a tomb in the Qardfa, he said the following:...”
Derenbourg, Nukat-Diwan, p. 63, in his Memoirs (al-Nukat al-
‘asriyya), the poet ‘Umdra says the following about the poem
on rhyme hirdru: “When he [Ruzzik ibn Salih] transferred al-
Salil's coffin to the Burial place, I composed a qasida, in which
I mentioned both the shrine (mashhad) and the manner in
which the murderers were eventually caught. This gasida is
long.
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On Thursday, when al-Salih was transferred from the house, in which he had been buried,

in al-Qahira, to the tomb in the Qardfa, he said the following:

1 Oh thou who makes the tears flow freely and abundantly and who binds the warm sighs !

2 What does it matter to your tears, which are flowing water, that within them a fire is
lit by the keenness of Your sorrow ?

3 Do not use me as an example for your comfort, because I have both the senses and
the characteristic of these tears.

4 Calm yourself, because the tinder of my ordeal has a hidden fire and in my breast are
both thirst and blazing fervour.

5 Although the choice was in your hand, I would be saddened without consolation and
what would remain for me to choose ?

6 Every day I feel a homesickness for a desert, where sand-rocks (hawdru) destroyed
any distant conversation (bu‘da [-hiwdri) which ever existed.

7 I agreed with my tears that they would cease, but a heart betrayed me; for anyone
who questions it (the heart) the cares are simply stationary.

8 Is it maybe the insight of one despised, who has barely been put to the test, that causes
small cares to become great?

9 I was already choking with grief in the remaining pools of my tears, and how will it
be when the stream has become overfull ?

10 The Thursday dominated human nature, and me, in particular, it overtook by disaster,
whereby the proud nose of the Dahr-signified humiliation (for all the others).

11 How desolate the World was on the day it said farewell to a Rotating Axis, around
which the millstone of the World was rotated !

After the conventional opening, the Thursday is brought to the fore, because the nugla
was on this day. But the poet could also have been thinking about the Monday of the
previous year, the day, shortly after the murderous attack, on which the Vizier died. Despite
everything, there was, on the day of the murderous attack, one favourable event: the Vizier
managed to live for at least one hour or longer, maybe even half a day, and his head was
not, therefore, in a position to be hacked off and carried in triumph by the murderers to
the Vizier’s palace. The aunts were not simply disappointed but mortally shocked, when
they saw that the wounded Vizier was able to leave the Imam’s palace mounted on a horse
and even wearing a turban on his head.

“By God, we are damned! (Ruhnd walldhi)’’, one of the aunts had called out aghast, as
she looked out of a window in the Palace.

We can hear the poet express his sorrow in words in the following manner :

— The world has become desolate and like a rotating millstone. However, this stone has
broken loose as the rotating axle of this heavy mass has disappeared. The pastures of
benefaction of this Vizier are now desolate and deserted. Only tombstones are cultivated.
Commentaries suggest that this image of ‘Umaéra’s indicates the influence of a line of verse
from Abl Nuwis, in which this antithesis had already been employed: the houses are not

200 completely deserted but rather inhabited by a disagreeable folk,
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If houses are inhabited by those whom we do not love, then the graves are now
inhabited by those whom we do hold dear.”

Fortune stumbled when the bier was carried away. —We are reminded of the stumbling
of the Vizier. An extra verse, not in the Diwdn but originating from another source, informs
us that the entire universe wanted to join in the mourning. Indeed the constellations of the
Bear, both the Great Bear and the Little Bear, wanted to break their chain of stars in order
to have the loose pearls of stars fall to the ground as scatterings of tears. The people look
on. The bier was of such a sublime size and worth that both the size and the definition of
Fate were belittled by it. The Imdm is present, walking in front of the covered bier. Other
people in authority walk barefooted. At this point, the poet allows himself to be drawn
into the atmosphere of Shi‘ite holiness, because we hear that he is certain that the Five
Pure people of the mubdhala—oath give their send-off to the deceased!
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12 The grazing areas of benefaction were destroyed by a traveller, by one who cultivated
the tombstones even though they were deserts.

13 Whilst the bier of floundering fortune was carried off, eyes became blind at the sight
of the bier.

[in the Rawdatayn this one verse derives from a long fragment of 41 lines:]

13b A corpse’s bier, the stars of the Great Bear and the Little Bear would be pleased if
their constellations were scattered due to sorrow on account of him.

14 The people stared at him, whilst he was under the cover of the bier (tahta jindza),
through the sublimity of its “size’’ (qadrahd, of the bier) the “size of fate itself’” (al-
aqdar) was humbled.

15 The Imdm walked straight ahead of it (in front of the jindza), then I knew that the
Five Pure People (al-khamsatu I-athdr) had paid their last respects.

The bier, on top of which the “floundering fortune’ (na‘sh al-judidi I-‘athirdti) was
carried, disappeared from the Vizier’s Palace. Five Pure people, Muslims, accompanied in
spirit this bier and coffin, and here is evidence for the belief in the Five (al-khamsatu -
abrar) of the Mubdhala oath, which these Five once collectively swore against the
unbelievers of Najrdn, in the distant past of the Early Islam.

5 Abl Nuwas, from the elegy dedicated to the ‘Abbasid Caliph 77 According to Rawdatayn, ed. Zaybaq, I, 394:  iis
al-Amin, Der Diwdn des Abi Nuwds, edition Ewald Wagner, 78 Verse 13b is only found in Nukat-Diwan 63 and Rawdatayn,
Wiesbaden 1985, vol. I, p. 299. ed. Zaybag, 1, 394.
76 According to Rawdatayn, ed. Zaybag, I, 394: 1] 7 According to Rawdatayn, ed. Zaybag, I, 394: ) 331 duesd) =N
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At that time, in the company of Hasan, Husayn, Fatima and ‘Ali, Muhammad swore
against the unbelievers of Najrdn, who had, in turn, also sworn an oath.®

Now it appears that the same mystical events have to take place, in connection with the
transportation of the corpse. The dead body appears to be extremely holy. That is not
surprising, we know that the Vizier al-Malik al-Salih had, during his earthly life, insisted
that the Imam al-‘Adid (he whose foot-soles were pure) marry his [Salih’s] daughter. Al-
‘Adid was not really in favour of this match and the politically charged girl provided him
with no heirs. However, a connection with the Imdmate naturally strengthened the position
of the Vizier. It is beyond doubt that other sacred places will be jealous of a coffin which

is so holy,
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16 Barefooted the Kings walked with it (the jindza), after angels had caused a rustling—
angels with lights.
[Rawdatayn, haffat mald’ikatun bihd athdaru. Ms. D reads : haffat mala’ikatun bihd anwaru, ...
i. e., after pure angels had encircled it, ... after shining angels had encircled it.]

17 As though it were the coffin of Musa, on either side of which were entrusted the
“Godly Rest’’ (sakina) and Dignity.

18 But it contained nothing other than the remains of Islam, namely al-Salih al-Mukhtar.

[the style figure of iltifat, where the poet is heard addressing himself directly to the son
Ruzzik, probably begins here:]

19 — You have given him the Dar al-Wizira as a home, whilst in the meantime another
house was built to receive the noble transfer of his remains.

20 After which You have taken care of it and set it up as a beacon, to the square of
which people make pilgrimages and pay visits.

21 The two pyramids and the two sacred areas (Mecca and Medina) were jealous of each
other in regard to his coffin, and men are jealous of the noble.

The chosen place appears to be Misr (old Cairo) which was situated next to al-Qdhira

and became a safe region thanks to the deceased. Due to the Sublimity of this deceased,
even the air above the coffin and above Misr was transformed to a well nigh intangible

80 See article “Mubahala” by W. Schmucker, Encyclopaedia of Islam 8" According to Rawdatayn, ed. Zaybag, I, 394: ikt
502 (New Edition), Brill Leiden.
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entity which could be qualified as ether (athir)! Yes, the holiness of the Vizier ensures
that above the cloth over the bier there is ether; and both the city and the whole of Egypt
have now become a sacred place:

Glas¥l W 820515 T s G Gl e s ATy
A s Lt Ly o BT ke 1
Syl Spie e (s Uilaze gy 148 39 1ds ve

Jae mile ety b~ LSl i Joad Liuds) e

22 You preferred to choose Misr as a result of which it is honoured, whereas the other
Misr-s (plural amsar, the ancient garrison towns), feel envious of its (Misr’s) cemetery.

23 You have turned it into a safe region and abode, where the visitors hope for a reward
for the fatigues of their journey.

24 Look, this “ether’’ is attached to it (the Jindza, the cloth over the bier), because through
Your forgiveness it acquired preference.

25 Through the benefaction of Your forgiveness You have informed us, that it (the cloth)
is a haram and that You are an all effacing Forgiver.

The son and heir to the Vizirate, who is now being addressed, is responsible for defending
the family honour. Once again the poet directs himself to the son with recollections about
the nobility of his father: —-your father is the most noble, who departed to his grave. All
that remains for humankind is to cultivate his traces. As an Imdmi Shi‘ite, the father had
probably wanted to lie in Baghdad as an embalmed body next to the other Imdm-s from
the ‘Alidic line of Imdm-s, eventually the Twelvers. This wish was however impossible to
honour, not only for political reasons but also on account of the great distance and the fact
that the unexpectedness of the death meant no preparations had been made. We hear how
the poet applies husn al-ta‘lil, i. e., the style figure of fantastic aetiology.

Without citing the actual reason, the poet states that al-K&zima near Baghdad was not
a suitable place for the deceased; this burial place for Shi‘a holiness near Baghdad®® would,
in fact, be too insignificant for the preservation of the remains of this great Vizier. As a
person from the imdmi madhhab he would be too important to lie amidst the ‘Alid-s, who
had themselves always had their graves there. And it is here that ‘Umaéra places his fantastic

aetiology.
82 According to Nukat-Diwan, 64 and Rawdatayn, ed. Zaybag, I, persons can be found, namely Masa al-Kazim (died 183/799)
394 LT s and Muhammad al-Jawad (died 220/835), see for more details
8 Al-Kdzima, the poet presumably had in mind the shrine of al- H. Halm, Die Schia, Darmstadt 1988, p. 38 and 40.
Kazimayn (presently known as al-Kdzimiyya), in the northern
region of Baghdad, wherein the tombs of two holy ‘Alaw? 203
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‘Umara, who himself came from a noble Arabic tribe, draws attention to the excellence
of Tald’i‘. Without mentioning that this Vizier was originally an Armenian, he decides that
Tald’i“ was better than the full-blooded Arabic poet al-Farazdaq. Through his grandfather
Ghalib and the sub-tribe Darim, Farazdaq allied himself with the tribal conglomeration of
Tamim.’* However, Ghassan was the patron tribe with which the Armenian Tald’i® had, as
a client, become allied. Hence we hear from ‘Umara:
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26 Your father is the most worthy, who went to his grave. The command is now for you
to give protection and to defend the family honour.

27 Allow those who inherit the nights, after us (our death), now simply to say the
following : “Humankind will come to grief; only the traces will be cultivated.’

28 And Your father is too great ever to be compared to those skeletons which acquired a
resting place next to Kéazima (the area of the Shi‘ite shrines in Baghdad).

29 Where is Farazdaq in relation to Your Exaltedness,—and Ghélib, or rather Darim? Or

rather Ya‘rub and Nizar ?8°

The deceased Vizier is transported in his coffin and ‘Umara compares him to a loved
one on her camel, as she disappears forever out of the sight of her lover:
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& Perhaps the comparison with al-Farazdaq as a poet was also 83. Apart from this instance of an allusion to the name of

504

intended to compare the excellent talent of this poet with the
poetical talents of Tald'i who was indeed trying to become
somewhat more than a minor poet. Compare the article
P.Smoor, “Al-Farazdaq’s Reception by Contemporaries and Later
Generations” in Journal of Arabic Literature XX (1989), 115-127.
On Nizar: apparently ‘Umara is seen here to refer to the
political poetry of poets like Jarir and al-Farazdag, compare
on this the article “Nizar b. Ma‘add, Common Ancestor of the
Greater Part of the Arab Tribes of the North” by G. Levi Della
Vida in The Encyclopaedia of Islam (New Ed.), VIII, 82. But there
might be a hidden allusion here to “Nizar b. al-Mustansir the
Fatimid claimant” see the article by H.A.R. Gibb in op. cit. VI,
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an important person contemporary to the poet ‘Umara, we find
him elsewhere referring and alluding to another name. Thus
we might surmise a play on words in the first line of the poem
to rhyme jimali, ‘Is it a heaven determined by fate or a heaven
of majesty, and the glow of a full moon (badr) or the desires
of camels (jimal)?" See above, note 4,-the allusion would be
to Badr al-Jamali, the Armenian Vizier who had once restored
the Imamate of the Fatimid al-Mustansir and who might be seen
as an example for Tald'i’, the Armenian Vizier of later date.
[For this suggestion | thank Dr Han den Heijer, Director of
the Netherlands-Flemish Institute for Archaology and Arabic
Studies in Cairo.]
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30 I said, when they transported him like a beloved woman in a camel’s litter: ‘With
him is a residence far removed, and far away is the place to visit’!

31 He was nothing other than a sword the sheath of which had been renewed by another
(sword). That is a Cleaver and Chopper !

32 Nothing other than the Full Moon which had deserted his constellation and exchanged
it for a roomy space where traces were left behind to shine.

3 A rain shower provided a region with water then it moved on to another place, because

the rain stars of his clouds are extremely abundant.

3% Oh thou who hast lowered the veils over his Majesty: what is that for which veils

were once raised ?

35 Why do I see visitors in great confusion after their demonstration of respect: there is

no longer any question of Permission nor Succession of orders.

The Vizier was not only a beloved woman carried away in a camel’s litter. He was, in
another way, also a Full Moon, but one which could no longer be found at its moon sta-
tion; only the remaining traces were still visible. Due to his kindness towards humankind
he was like Rain and like the stars which announce the coming of rain. He was a majesty,
one who, from now on, no longer exists. The poet is more specific: —Visitors to the Court
of the Vizier became confused, what were they to do? No questions could be asked and
no orders were being given. Once again the deceased was called upon: Oh Warrantor of
Mohammed’s clan! Oh Henchman of this clan (A-kafila ali Muhammadin wa-waliyyahum)
You find yourself at a place and in a time, when the morals and customs of every
Henchman apart from yourself consist of denial, that alone and nothing else.

The recollections of the poet naturally turn to the loyal assistance which the Ruzzik clan
and Tald’i‘ gave to the Imdm’s Dynasty when it faced great danger. At that point the
support from Tald’i‘ as walf was an absolute certainty. However, this same walf has now
been betrayed by the henchmen of the Imdm.

This Imdm should, for his part, have been a wali for Tala’i, the cementing of a friendship
between one wali and another wali. Instead, however, the historian even suggests that Imam
al-‘Adid was not in fact dissatisfied with this assassination. In this light we must also

consider the pronouncement from Tald’i‘, “May God have mercy upon you, oh ‘Abbas!”

% According to Rawdatayn, ed. Zaybag, 1, 395: xiris « L>)3
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— Does Tala’i¢ perhaps, in his final all-seeing moments, become aware that ‘Abbas himself
had also run the risk of being a victim of murder at the instigation of his chief, Imdm al-
Zafir via Nasr ibn ‘Abbas? The latter was a tried and tested killer more or less bought by
various financial gifts.

In this situation, the previous Vizier ‘Abbas was certainly forced to react directly. He
could do nothing other than, without waiting, strike immediately: his Imdm, al-Zafir the
Imdm of his period, died first because Vizier ‘Abbas did not hesitate and refused to allow
himself to be murdered first. Subsequently ‘Abbas was, of course, punished by the residents
of the Imam’s Palace. Maybe Tald’i‘ was only thinking about this situation when he made
his pronouncement, at least if the information from al-Maqrizi regarding Tald’i”s last words
is correct.

In verse 37 of the poem hirdru, an elaboration of both the murder itself and the pursuit
of the murderers begins.

The murderers must be punished, but also those in high places who were behind the
deed and conspired against the deceased Vizier.

There follows an insinuation regarding the name of the Vizier with his honorific al-Malik
al-Salih, in short Salih. In this connection, the poet lists the activities of the Koranic
Prophet Salih, mentioning all the miracles and evidence described there, including the well-
known camel from the rock. This camel could not, according to the Koran, enjoy its share
of the scarce water for long, because Qudar, a representative from a race of unbelievers,
offered, together with his companions, to cut through the heel tendons of the wonder camel.
He was perhaps one of a number of fellow murderers; no individual could be held
responsible for murder and blood feuds. Similarly, the murder of Tald’i‘ was planned by an
aunt but carried out by a whole group of conspirators, the beginning and the end of an
analogous event in the century of ‘Umara.

The poet informs us who his contemporary Imdm and his Regent were, the combination
of whom he appears to regard as an harmonious entity. He has, at the very most, covert
criticism of the Palace circles surrounding the Imdm:
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36 Oh Warrantor of the Clan of Mohammed and Friend of them, whereas the ‘urf, the
good deed of other friends consists of denial !

37 May the Deity be wrathful towards those who in ignorance rose up against him and
towards others who gave instructions.

506 87 According to Rawdatayn, ed. Zaybag, I, 395:  «l¢
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‘Umara elevated the wagzir to a rank not far under that of the Koranic Prophets. The
murdered wazir is namely made equal with the wonder that was brought to pass by the
Koranic Prophet, Salih. What kind of miracle was this? It had to do with a She Camel
which appeared out of a huge boulder. The godless Qudar and his evil accomplices
slaughtered this She Camel and in so doing made themselves guilty of a sort of murder.
The murdered wagzir, al-Malik al-Salih, is similar to the She Camel, and even the Imdm
himself is supposed to be similar to the Prophet Salih. The She Camel, which had been
the “argument’ of the Koranic Prophet against an unbelieving people, has the same position
as the wazir, who functioned as the Imdm’s “argument’’,

by Sl jae S o BU W e Yo

38 Do not be surprised on account of Qudar of the She Camel of Salih, for each century
has its Salih and its Qudar. [According to ms. D, folio 70 verso.]
[Do not be surprised because of Qudar, Oh She Camel of Salih, for each century has
its Salih and its Qudar. According to Rawdatayn 1, 126 and Nukat-Diwan, 64.]

Here we have an example of history repeating itself, for that which formerly happened to the
Prophets with their miraculous sign occurs once again with reference to the Imdm-s and their wazir-s.

[Compare Sira 27, 48-49: “And there were in the city nine persons who made mischief
in the land and did not act aright. They said: Swear to each other by Allah that we will
certainly make a sudden attack on him and his family by night...”]

3.3.1

Coincidentally, the murder-loving aunt of Imdm al-‘Adid had used her financial subsidies
to hire a number of Negro troops and this gives ‘Umara the chance to use an attractive
figure of speech: he poses an antithesis between the “blacks” and the “whites”. This sort
of contrast was a popular figure of speech among the poets of the New School. In
consequence we have the following line:
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39 Oh, what disgrace, due to the Whites (white and glittering swords, /i [-bidi), and how
haughty they were in their folly (tatdwalat), in the hands of the Blacks (bi-aydi I-sidi)
whose hands were not sufficient (gasira).

3.3.2

A second antithesis is that between “going too far / being haughty’’ and being “short /
insufficient’’. We almost see a paronomasia appear, an incomplete paronomasia, between
the word a‘bud, in the sense of (the class of) “slaves’ and ‘abid, in the sense of Godly
“servants’’ of the Vizier, 507
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40 Oh what sorrow, how alone you were when opposed by these “slaves” (a‘bud), while
your “pious slaves” (‘abid) are Gentlemen and Nobles.

3.3.3

The Vizier was so powerful that he has qualifications which are attributed to God. For
he is able to khudhldn, to “withdraw from’ someone the ability to obtain (iktisdb), for
better or for worse, anything from their actions. Thus the Vizier could have rendered his
opponents powerless, had it not been for the fact that Predestination was not on his side:
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43 You were firm with the firmness of an Almighty who was able to “abandon / withhold mercy
from” them (Mugtadirun ‘ald khidhldani-him), had Predestination only worked with you !

In verse 44 there is once again a paronomasia, which as a figure of speech embellishes
the poem, but which also emerges from the actual situation: in the report by AbG Shama
(based on Ibn Abi Tayy), there is mention of a stumbling, “al-Salih stumbled on the hem
of his own cloak’. But in ‘Uméra’s poem the phenomenon of stumbling also occurs in the
case of the enemies, however, the enemies stumble because they are confused and intimidated
by the majesty of the victim:

43 You were firm with the firmness of an Almighty ...
44  Their feet would have stumbled out of respect for You, had you not stumbled over
your own hem !

3.3.4

In the historical report the protective action was also mentioned, the intervention, by Ab{
Hasan “Ali Ibn al-Zabad. In the poem by ‘Umara, this action is also referred to, probably
at the special request of Ruzzik as the son whose arm or shoulder was injured by the
murderers and, therefore, could take little further part.

The poet addresses his travelling companions and warns them both not to expect impor-
tant information from any living being but the reliable tale of the sword,
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45 Amongst Your employees one man was loyal to You, the evening speakers ask for his
eulogy to be heard.

46 Abl Hasan loyally fulfilled the oath with You when a right hand let its sister down
and vice versa.

47 Your protectors were absent in their trust, but you [Oh Abli Hasan] were not absent,—
then it appeared as though they were present simply due to his presence!

48 You must both ask nothing, apart from asking the sharp edge of his (Ibn al-Zabad’s)
sword, because the information is sometimes more and sometimes less. [Only the sword’s
information is sufficient.]

49 He met his Fate in order to protect your visage, and to reveal a noble blazing quality,—
the forehead (of this noble quality) displayed this (the blaze).

50 But when the sword broke in his hand and the cutting edge and sharpness were damaged,

51  He threw himself upon you to protect You, whilst slashing and sharp swords were
directed towards You. [Ibn al-Zabad survived the attack and only later under Dirghdm
was he executed.]

52 If he has not drunk from the well of destruction, then there is in his heart a remnant
of drunkenness from its wine —-from sorrow for You.

Verse 48 is, of course, an allusion to the well-known line from AbG Tammam about the
sharpness (hadd) of the sword and the division (hadd) between seriousness and play, between
life and death.3® Verse 48 is about the sword of Ibn al-Zabad, which breaks in two during
the skirmish. Together with the following lines, verse 49 makes reference to the brave actions
of Ibn al-Zabad, which prevented the Vizier being instantly decapitated.

This complex of lines, in which the bravery of al-Mukarram Ibn al-Zabad is so accurately
described, is unusual in an elegy. In my view ‘Uméara was very original in this respect. He
deviates radically from the stereotype images. Although he appears to have had a request from
Ruzzik to mention the honourable role of Ibn al-Zabad again, this particular piece of portrayal
of the actual events on that dramatic Monday makes a deep impression on the public.

8 Abl Tammam's poem to rhyme wa [-la‘ibi, in honour of the letters of a document, in the text of which lies the revelation
‘Abbasid Caliph al-Mu‘tasim billdh ibn Hartin al-Rashid on the of doubt and uncertainty. / 3. Genuine scholarship lies in the
occasion of his victory over the fortified Byzantine city of shining stars of the spears which glitter between both armies
‘Ammriyah, where the first lines read as follows: 1. In its and not with the seven shining heavenly lights. / 4. Where is
reporting of events, the sword is more sincere than books the story of the astrologers? ... (Diwan Abi Tammam bi-sharh
because in its sharpness lies the division between seriousness al-Khatib al-Tibrizi, ed. ‘Azzam Cairo, 1964, vol. I, p. 40f.)
and play. / 2. Swords with white blades, not the black of 209
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In the next part of this poem to rhyme hirdru, we hear the poet idly wishing that the

murdered Vizier had been able to witness, with his own eyes, the punishment of his assas-

sins. When talking about the murderers the poet is moved to curse, and yes, maybe as a

result of this the punishments do not fail to occur. The heir to the throne, the son of Tala’i,

apparently achieved complete success, because in verse 59 the poet says the following about

the murderers: “They flew away (...) then it was as though they had never flown away!”’
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s3It is a persistence (wagfa) for which al-Mukarram is provided with praise. However,

for other men that persistence means “lowness” [lu’mu-hd, or according to ms. D lawmu-
ha, i. e., “reproof ’] and disgrace.

54  May You be placed in a Residence of Nobility (Ddr kardma) one which will never
end, and may Ruin descend upon Your murderers.

55 Oh had Your eye but beheld their situation, after this (“persistence’’ in the murderous
attack); had it but seen what became of them!

56 May punishment fall upon them and may they not be like “a persuasive person who
satisfies the people’’. Indeed, how far is the dust removed from heaven !

57 May the space of the mountain paths become frighteningly narrow for them. How
frequently did the enemy of revenge (ndma [-‘adiiwu, or ndma l-waliyyu, “the warden
of revenge’’) sleep, but revenge itself never slept.

58  They imagined that the flight was a mount which would rescue them, but where is an
escape from judgment (mina [-gadad’i firdru)?

59 They flew away, but Abi 1-Shuja¢ (scil., the son al-‘Adil) tightened the net of ruin in
order to hunt them; then it was as if they had never flown away.

60 The same aims of the periods of life contain a certain interval of time, but towards its
end all the periods of life are set in motion.

210 8 According to Nukat-Diwan, 145: “\Jly g * According to Nukat-Diwan, 64: 3l by Yy (g 5l
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Finally, the poet concludes this section of the poem with a couple of lines in which he
speaks comfortingly to the deceased Tald’i‘ (verses 61-66): — the path of his death
resembles that of ‘Alil the wasiyyu, the heir to the Prophet, and that of the heroic uncle of
Mohammed, Hamza who was killed during the Battle of Uhud by a javelin thrown by the
insignificant person Wahshi. The deaths of other ‘Alid-s, including Husayn, are mentioned
by the poet in order to comfort the deceased Vizier in his martyrdom. In any event, thanks
to his loyalty, the Congregation of Ahmad has been preserved, according to the poet who
is, in fact, making reference to the salvation of the Fatimid Dynasty by the hand of Tala‘’.

In the closing verses 67-83, the poet praises the successor who is also offered condolences,
even though it is a year later. Then, the poet once again turns to loyalty, not in this case
so much to that of the Vizier in respect of the Imdam, but rather to that of the poet himself
in respect of the new Vizier, the son of Tald’i.
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61 Be thankful for an abundant salary and a path of death, along which the best have
already walked before You.
62 The Wasiyyu (‘Ali) died due to that path of death and Hamza, his uncle, and the son
of Fatima and Ja‘far the Tayyar.
63 May You acquire Happiness, Martyrdom and Sublimity both alive and dead. I consider
that as true pride!
64 After You had gone hence, the eye was cooled by an admirable person; had he not
been there, then there would have been no resolve for Sublimity.
65 Had his wonderful loyalty not been there, the rivers of misfortune would have burst
forth and the desired goals would have collapsed.
66 — Then he would not have acted justly to protect the congregation of Ahmad, through
him the fatherlands and the aims were cultivated.
67  Al-Nasir, the Just Leader, whose beautiful qualities are excuses for the bad qualities of
our time.
68 A king, — “retribution’’ by his sword and his spear is a-not-to-be-revenged ‘natural
disaster’” (jubdr) on every tyrant (jabbdr) who fails to obey him.”?
690  Through him the various parties of hearts were united in satisfaction: both the Sword
and Dindr were their uniters.
70  When these two maintain a Dynasty, then it subjects itself and there is for it a
continuing existence.
71 When they separate and fail to support one another, the enemy becomes mighty and
the Helpers (al-ansdr) are humbled.
72 Oh the best, for whom the fastenings of the crouching-clothes were loosened, and to
whom Severance and Continuation came !
% Compare Lisan al-‘Arab, “jubarun ya‘ni saylan. Kullu ma ahlaka bahimatu |-‘ajm&’u fa-tusibu fi infilati-ha insanan aw shay'an fa-
wa-afsada: jubarun. Al-Tahdhib: wa [-jubaru al-hadaru. yugalu: jurhu-ha hadarun, wa-kadhalika I-bi'ru al-‘adiyyatu yasqutu fiha
S12 dhahaba damu-hu jubaran. Wa-mana I-ahadithi: an tanfalita |- insanun fa-yahliku fa-damuhu hadarun ...”
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73 Whose effective orders took place in accordance with the requirements of introduction
and execution:

74 The Regency and the Vizierate, whose excellence will always remain attributable to
You through a sign and an instruction;

75 They themselves travelled to You and the dangers were far away as long as they (the
dangers) themselves were not mounted.

76 Subsequently, the Vizierate and the Regency descended to You and saw a king who
had hidden a flaming glow in the tinder box of kingship.

77 They threw the travelling staff down under Your protection and the saddles were taken
from them (from the mounts of Vizierate and Regency).

78 What a wonderful Biography You have, one to which You gave free rein, but which
was set down by Historiography and Poetry.

79 That biography was full of majesty and thus my inner self composed a saldt prayer in
praise of it, and behind me full-grown horses and foals bowed down.

80 A message about horses failed to satisfy You, except when the race track confined
them.

81 My odes are exactly as You have already learnt, because they have existed for a long
time without there being any reproach.

82 If an ordeal determines that I remain behind, then excuses are scattered for less than
that.

83 I have a Creed consisting of beautiful loyalty and the overtness and the covertness of
that creed will please You.

Apart from the elegies which have already been described and in which the memories
are still fresh and the hurt clearly portrayed, there are other poems which comprise more
allusions and have fewer pronouncements. These poems were composed by ‘Umara, at a
later date, although they are to be found in the poet’s Diwdn. In these poems recollections
of the dramatic events surrounding the murder of Tala’i¢ still play an important role, albeit
more in the background. It is possible that the poet apprehended that he would never again
meet such an art lover and Maecenas during his sojourn as a guest of the Dynasty in Egypt.

4

The elegies which we have looked at so far, are not very explicit about the religious
beliefs of someone like Tald’i¢ al-Malik al-Salih. Nevertheless, there is certainly one ode,
not an elegy, dedicated to this Vizier in which more reference is made to his Shi‘a inclinations.
Being a fanatical follower of the Imdmiyya-Shi‘a, al-Malik al-Salih wanted to hear
understanding for the un-acknowledged position of Mohammed’s nephew and son-in-law,
‘All and the descendants of ‘Ali. ‘Umara accommodates this feeling: In the ode intended
for al-Malik al-Salih he introduces a passage in which, in order to please his addressee, he
mourns the Ahl al-Bayt. 213
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4.1.

This occurs in the poem (rhyme al-hani)®* where, in verse 19, our poet proposes replacing
a nasib—section [the erotic elegiac introduction which we frequently encounter as a section
of a poem] by a discussion about injustice towards the descendants of ‘Ali. A complaint
about Fate could also be considered appropriate here:

d\yo.@-\j JA.U\ L;;L 5 /w.».’. MD:': V_@_o.Ué/ ] ) Ls.ﬁ.aj.n Lf:’ /C,.i.b- 1};;—\‘9 \ 4
19 And make the discussion about the sons of the Wasiyyi (= ‘Ali) and the injustice which

affected them (the sons) part of an erotic-elegiac introduction to the Complaint about
Fate and its treachery.

A clever play on words with paronomasia can be found in the same poem when the
Umayyads are criticized. Ziyad ibn Abihi, the renowned Governor and persecutor of the
Shi‘ites in Kifa, ensures that an “increase’” (ziydda) of wickedness occurs. The consequence
is that Yazid [the proper name is like the verbal form yazidu, “he increases’’] now has an
opportunity to appear as the Umayyad Caliph:

o &
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25 Thus Ziyad [ibn Abihi] came bringing such a great increase (ziydda) in wickedness
that this still allowed Caliph Yazid a further increase in imperfection.

In the meantime, as we know, things were going very badly for the followers of ‘Ali;
who were originally so perfect: the rubbish which can sometimes be seen lying on mountain
paths, proves to be their entrails.
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27 How sadly I sigh for people whose hands were no more than Rainfall for humanity

and Food for the sorrowful,
28 Their entrails are rubbish in every mountain pass. Their bodies have been cut down at every place.

But fortunately Vizier al-Salih is prepared to help these poor descendants of ‘Ali:
Old e B lally PRVEUIPVRION (A BRIE SIS

31 How appropriate it would have been for them, if they had been supported by al-Salih
the Chosen One from Ghassan. (i.e., Tala’i‘ ibn Ruzzik al-Malik al-Salih).

% Umara’s poem on rhyme al-hani, a poem of 51 lines of verse. follows: He said in praise of al-Salih and to the lamentation
Ms. D, folio 181 verso - 183 recto; ms. Rabat p.223-224. of the Ahl al-Bayt. In ms. Rabat the first 9 verses are missing,
This poem has been partially edited by Derenbourg, p.362- due to a lacuna. See APPENDIX C.
S14 364 (= vss. 1-5, 14-32). Ms. D introduces the poem as
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4.2,

For the Fatimid Imam, ‘Umara naturally had to adopt another, more ideological, tone.
In the ode (rhyme bi-hamdihi), we see the poet giving complete recognition to the Rights
of the Fatimid Imam.%> He is authoritative just as the so called Argument of Allah, and is,
therefore, not only praised in the odes of the poet, but also by the Koranic Sira-s. The
implication of this train of thought is obvious: the poet’s poetry and the Siira-s of the Koran
have achieved the same level in their manner of eulogising. This is, incidentally, a thought
which appears more than once in ‘Umara’s poetry, a thought which does not only appear
in the figure of speech the Hyperbole. We can recall the Shi‘a creed of the followers of
the Extreme which went too far in its attribution of Godly characteristics to the Imdm.
The poet also states that this Imdm, [he means al-‘Adid,] is a rightful claimant as successor
to the Prophet. The poet is, however, forced to acknowledge that the paraphernalia of the
Prophet Mohammed, for example the Mantle and the Sceptre, are lacking in this Fatimid
Dynasty.

4.2.1

‘Umara refers emphatically to the continuation of the Imdm-s’ Dynasty, despite the
murders which have recently been carried out. Although the Fatimids would prefer the
succession to go from father to son, the poet acknowledges the line of succession which is
eventually realised. When Imdm al-Zafir was murdered his son al-Fa’iz succeeded him as
the child Imdm. However, when this very young child Imadm al-Fd’iz died (possibly
poisoned ?), after a sickly existence, he was succeeded by a cousin. Indeed, al-‘Adid was
the son of the deceased child Imdm’s uncle, Yasuf. Yasuf, who was also murdered, was
the son of Imdm Abu 1-Maymin al-Hafiz, who had died of natural causes.

‘Umaéra accepts the succession by a cousin and in so doing follows the ruling political
line. Most probably he was following the Ruzzik Viziers and their clan. Al-‘Adil al-Malik
al-Nasir, son of the murdered Vizier Tald’i‘, insisted on recognizing the ruling Imdm al-
‘Adid. But then again the poet acts as though this al-‘Adid is not simply the object of the
Vizier’s choice, in fact quite the reverse, al-‘Adid is himself the dramatis persona. This
Imdm was personally entitled to appoint the son of the murdered Vizier. However what
does remain surprising, is the thought that the courses of both the Imamate and the Vizierate
are paved from the cradle. Accordingly, both Dynasties support each other and we can see
that the poet prolongs the symbiosis of both rulers as far as he can, and that he does so
within the ideological sphere. To illustrate this further it is appropriate to quote the relevant

passage.
% ‘Umara’s poem on rhyme bi-hamdihi, a poem of 39 lines of Diwan, p. 201-202 (=vss. 1, 11-13). The introduction reads, “He
verse. Ms. D, folio 44 verso - 45 verso; ms. Rabat p. 85-87. says in praise of the Imim al-‘Adid the following:..” See
This poem has been partially edited by Derenbourg, Nukat- APPENDIX D. S15
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[Both ms. D and ms. R read here the introduction as follows:

“He said in praise of the Imdm al-‘Adid:”
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praise the Siira-s of the Book have descended.
2 Oh Argument of Alldh, through whose light the insight of those who are confused and

directionless is once again set straight.
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is composed, and in whose

3 Thou art the one who spontaneously achieved the extreme in sublimity, without even

having to exert the minimum of Your effort.

4 From the Leaders of the rightful way (al-huddta al-rdashidina) he inherited an Imamate
the characteristics of which he brought back to life through his clearly just leadership.

% Ms. Rabat: RES e ;Ju o
°7 Ms. Rabat: Vsle DU S5y
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10

13

16

When al-Mustafd becomes a father to You, then it does You no damage that your
followers miss his sceptre and his mantle.

What is between the paraphernalia (al-alati) of the Prophet and his family (alihi), is
nothing other than that which is between the sword and the sheath.

An honour, in the crown of which You, Oh Abi Muhammad,” have become a pinnacle,
a unique pearl in a string of pearls.

“Glory’’,~When You count its stars, it says: “Forget the explanation and limit Yourself
to the counting alone.

Record only Abu 1-Maymin, then his reputation will increase in honour, and do not
refer to his Ma‘add.”

—Al-Hafiz who in his disappearance is preserved by three of his descendants, all of
whom have inherited just leadership.

Three, namely Zafir, or FA’iz, or ‘Adid in the support of whom the Bani Ruzzik
became an arm.

A group of people, which Time has placed in high ranks watching the loosening and
the fastening of Time,

Ones who extend their reward and punishment with the longest and most perfect arm
in sublimity.

One Just (‘Adil) in his government, but Unjust toward his benefactions, inherited the
Regency,

The straps of which were hung on the shoulders of a Radiant One (Arwa“) who, even
before the time of his maturity, had borne great disasters.

And the ranks of the Vizierate knew with absolute certainty that it was destined for
him from his cradle (kdnat mumahhadatan fi mahdihi).

4.3

The greatness of the Imdm can, however, also be depicted in another way, so as we

ascertain in the poem to rhyme aktharu.'® A general outline of the content of this poem

(aktharu) is appropriate here, particularly as it will offer greater insight into contemporary

opinion in regard to the Imdm al-‘Adid, an opinion which, it appears, is shared by our

poet.

99 “Abii
Adid.

Muhammad” was the kunya of the Imam ‘Abd Allah al- 100. This poem has been partially edited by Derenbourg,
Nukat-Diwan, p. 222-225 (= vss. 1-2, 17-47). See APPENDIXE.

190 Umara’s poem on rhyme aktharu, a poem of 47 lines of

verse.
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4.3.1

The poet truly gives the impression of being sympathetic towards the position of the
extreme Shi‘ite-s who regard the Imdm as a superior divine being. This is surprising, given
that in the poem (rthyme al-hdni) at least, the poet distances himself from the characteristic
format of the shahdda which was accepted by the Shi‘ite-s. The content of the poem (rhyme
aktharu) now follows, initially without ‘Umara’s poetic phraseology.

—The Imdm al-‘Adid is highly praised due to the Seven Mathdni (scil., the Koran) which
were proclaimed in his honour, furthermore, he originates from Hashim and the Prophetic
genealogical palm tree. [There follows an iltifat, in which the poet speaks directly to the
one being praised:] People look at You and recite one of the sayings, namely: ‘“Praise be
to Allah”, “There is no God but Allah”, “Allah is extremely great!” [by using these sayings
‘Umara is devoting more attention to the position of the extremists than to that of the
orthodox.] People kissed the dust for You. The Palace is a Riwdg, higher than the Pyramids.
And it is also a Paradise through which the river Kawthar flows, and You are a gibla in
the haram, whilst the Vizier is equivalent to the labbay-ka Allahumma cry of the Pilgrims
[those who cry out “At Your service Oh Lord!”] You are a sun of Just Leadership, and
Tald’i is the morning of that sun but he is in addition a “king”. The life of Tald’i‘ is
now being relived by his son Muhyi 1-Din. The son’s name is al-Nasir al-Muhyi. And
his immediate family, the Bani Ruzzik have risen as high as the stars. The poet finishes
with an observation about the level of the Vizier: For Your Sublimity Kisrd and Qaysar
are too small.—

We should now pay more attention to the interesting details which appear in a particular
passage of the poem in question (aktharu), where the Imdm is being described in his Palace
in al-Qahira.

4.3.2

In this poem the Imdm is a cosmic phenomenon, and as such is treated with reverence
by the river of fertility, the Nile, which recognises him as its superior. On the other hand
there is the Imdam’s Palace which is in no way inferior to Paradise and which stands equal
to the hallowed ground around the Ka‘ba; whilst the Nile, now conceived in another way,
is considered equal to the river of Paradise the Kawthar. In this paradisiacal region the
Imam is like God because the gibla is directed towards him! However, the Vizier is, in
this context, regarded as being somewhat lower: nothing more than the exclamation of
Pilgrims who have as their motto the well-known cry Labbayka Allahumma! This they
have us hear, chanting such words as “Prepared to serve You Oh God!”’

Both depictions: a shy Nile which approaches the enormous figure of the /mdm, and the
Imdm as an inhabitant of Paradise, can be found in the poem to rhyme aktharu.
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4.3.3

In this ode (thyme aktharu) also intended for Imdm al-‘Adid, the laudatory poetry is

according to our poet “really’” less significant in format and worth than the actual qualities

of the Imdm. This means that the poetry just as it originates from the minds of the poets

must raise itself in accordance with his holy personage.
‘Adid has created an effect, for we see how the river Nile appears to be shy.

mumbles excuses and stumbles and is covered in dust in his eminent presence :

101 Ms. Rabat:
102 Ms. Rabat:
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Their ideas have poetically formulated the praise of a Caliph, one in whose eulogies
the Seven Mathdani were imparted.

Al-‘Adid is the Pure One, the origins of whose veins are purer than water from the
clouds.

From Hashim, where the branches of Sublimity meet each other, and where the springs
of benevolent dew began to spout.

From a Prophetic Palm tree, whose branches will bear fruit due to the radiance of the
Imam’s genealogical line.

The downpour of Just Leadership has scarcely vanished from above it, before your
Forefather Haydar had it pour down.

The subjects rejoice in a Caliphate, in whose face the face of Time itself can rejoice.
They looked at You and declared You great in their respect. One said: ‘“Praised be
Allah’’, another said: “No God but Allah’’, a third said: “Alldhu akbar!”

They tried, in relation to one another, to be the first to kiss the dust, as though its
fragrant smell had turned it into melted musk and amber.

The faces were submissive and nothing was visible to the eye apart from a forehead
which had become dusty in the dusty earth.

Until You alighted in an archway (a riwdg, according to ms. D; in “a tomb’’ according
to ms. R) with high ceilings, compared to which the tops of both pyramids fell short.
I compared them (the ceilings) and the water, which flowed under them, to an eternal
garden under whose protection the Kawthar starts to flow.

(..r)

To You came the Nile, which through fearfulness is shy, now and then he puts one
foot forward, only to draw it back again.

The Nile came to You with its excuses, full of repentence for its earlier sins, and one
like You forgives !

If he (the Nile) had not stumbled over the edges of the world, then no dust would
have been scattered over him.

If You had not scattered (tughabbir) dew / good deeds in his face like sand, then a
greyish colour would never have appeared on him.

If he had met Your stirrup with a pure bright colour, then Your very troubled cloud
of dust (from the war) would have troubled him.

We had missed him, but You came in his place, with replacements: the rich became
considerable, and the needy became rich.

If he is made from a river, then Your hand is a cruel sea. If he is made from rain,
then Your downpours are more abundant.

What a difference there is between you two! Is one river the same as a hand, whose
noble fingers are indeed more rivers ?

At every moment there is an abundance of your goodness present amongst us, but its
(the Nile’s) gift is sometimes absent and then once again present.
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However, after these attractive metaphors follow a number of rather ugly images, two
examples of which I will quote:
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36 If You (Oh al-‘Adid) are an “eye” in the face of the phenomenon “Caliphate” then
the Vizier al-Salih is the “eye socket” (which protects the eye).

37 If You are a gibla [the direction of the ritual prayer] within the holy area of the
“Imamate’’, then the Vizier is the enthusiastic pilgrims’ prayer of “Labbay-ka”, which
men in that area can hear being called out.

38 Or if You are a Sun of Just Leadership for Islam, then Tald’i¢ is its bright and shining
morning.

5

Perhaps, in view of the passages of poetical lines of verse just quoted above, ‘Umara
was eventually positive in his political and even human feelings towards the child Imdm al-
‘Adid—who incidentally by some historians had been accused of conniving with the murderous
attack on the Pious Vizier (al-Malik al-Salih). The poet probably saw the symbiosis between
Wizdra and Imdma as an absolute necessity. 1 will not at this stage enter into the question
of how ‘Umaéra adapted to the demands of the subsequent Ayy(bid Dynasty. Admittedly,
he also wrote elegies lamenting the father of Saladin, who incidentally died in the latter
part of our poet’s life.

5.1

Finally, in the framework of the idea of symbiosis, it is probably worth our while

considering one other elegy. As usual, only half of the poem (to rhyme al-wdhidi) I am

referring to is published in Derenbourg’s edition.!??

104 Ms. Rabat: P ks ol ALall historical sources like Rawdatayn, edition Zaybaq, I, 293-294

195 Umara’s poem on rhyme al-wahidi, a poem of 8 lines of verse. (ed. Cairo 1288 H., vol. I, 223) and Abu I-Fidd'al-Hafiz Ibn
Ms. D, folio 56 verso; lacking in ms. Rabat. This poem has Kathir (died 774 H.), al-Biddya wa [-nihdya, Bayrut Riyadh 1966,
been partially edited by Derenbourg, Nukat-Diwan, p.214 (= XIl, 277 (sub anno 569 H.)

vss. 1-4). The identical poem is also partially quoted in o210
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It concerns an elegy of only 8 lines dedicated to the Imdm al-‘Adid himself! Considering
the fact that this latter /mam had the good fortune to die in time, Saladin could not officially
execute him. Al-‘Adid was, incidentally, fairly concurrent and aroused little aggression. At
the end of his career, the /mdm was more or less forced to relinquish his last mount to a
messenger of Saladin, after which, and until his death, he led a very private life within the
domain of his Palace. A certain Mu’taman al-Khilafa, an “ustddh ... min akabiri khuddami
l-gasri”,'% a personal eunuch and chief of the guard protecting the Imdm, undertook action
to save the Imdmate as a military power but was, unfortunately unsuccessful. In his elegy,
we can observe that ‘Umara names this Mu’taman by name. In doing so, he once again
diverges from the stereotype images of the elegy. Here, just as in other elegies, ‘Umara
once again refers to the greatness of the Dynasty, and he reflects with nostalgic longings
on the generosity from which he was able to benefit. In particular the empty rooms in the
Imam’s palace made a deep impression on him:
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1 My sorrow for the time of the Imdm al-‘Adid is like the sorrow of the infertile for the
demise of her only one.

2 One time passed, and I was driven into another time. And the passionate ideas in my
head subjected themselves to the right hand of the guide.

3 I was a guest of his Viziers and I accompanied amongst his Amir-s those who were
eternally eulogised.

4 1 experienced in the generosity of the Imam and of that of his Amir-s, a very reliable
Helper (awthaga ‘ddidin) and Assistant.

5 Oh my sighs about the rooms in your Palace, now that they—Oh descendant of the
Prophet !—are empty, without the jostling of the envoys.

196 According to Taqi al-Din Abu [-‘Abbas Ahmad ibn ‘Al al- [-Fatimiyyin al-khulafd’, edition Muhammad Hilmi Muhammad
522 Maqrizi (who died 845 H.), Itiaz al-hunafé bi-akhbar al-a’immati Ahmad, Cairo 1971, 1Il, 311.
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6  And Oh, about your isolation without your armies which were like waves in the Silent
Ocean (immobile due to their multitude).

7 You entrusted Mu’taman al-Khilafa with the command over them, but he stumbled and
was remiss with respect to the Welfare of the Depraved (saldh al-fasid).

8  Maybe the nights will bring back to You the pleasure of the customs, to which they
had previously accustomed You.

The final words in verse 7 imply that the “Welfare of the Depraved’” was not brought
to a halt by al-‘Adid’s Chief Eunuch. But what did ‘Uméra actually mean when he used
this terminology ? In any event the “Welfare of Religion’ [saldh al-din] managed to
maintain its position and even to spread itself throughout the countries of the Levant.

523
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APPENDIX A

Poem to rhyme gasiru,'"’
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197 Umara’s poem to rhyme gasiru, a poem of 97 lines of verse.
Manuscript D (Petersburg), folio 65 recto - 67 verso; lacking
in ms. Rabat, where the rhymes ending on the consonant rd’
and in alphabetical order the rhymes op till those on ‘ayn are
incomplete or totally missing. This poem has been partially
edited by Derenbourg, Nukat-Diwan, p. 51-52 (= vss. 1, 7, 17,
19-20, 25-26, 33, 92-97) and p. 225-227 (= vss. 9-16, 42-
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54). The identical poem is also partially quoted in historical
sources like Ab Shama, Kitab al-Rawdatayni fi akhbar al-
dawlatayni [-Nariyya wa [-Saldhiyya, ed. Ibrahim al-Zaybag, Beirut
1997, 1, 393-394 (ed. Cairo 1288 H., vol. I, 125-126) and al-
Imad al-Isbahani al-Katib, Kharidatu [-qasri wa-jaridatu [-“asri,
gism shu‘ard’i [-Sham, edition Shukri Faysal, Damascus 1964,
1, 120-121.


http://www.tcpdf.org

‘UMARA’S ELEGIES AND THE LAMP OF LOYALTY

Poem to rhyme gasiru, see “‘Umara’s Elegies and the Lamp of Loyalty, footnote 19.

14

19

20

In mourning al-Malik al-Salih, he said the following:

Man’s desire for life is futile and those with far-reaching ambitions are remiss therein.
And the life of man is but a borrowed garment, one which the borrower must return.
Occasionally humankind is joyful, having a reason for delight, however, unfortunately
this joyful feeling does not endure.

So long as he is drinking, it deceives and is precious, but in the delight of it wickedness
becomes visible to the eye.

We desire the purity of the love of the Dunyd, however, in her purity there was always
obscurity.

How many who trusted her has she deceived, but then again they were in love and
blinded by her love!

And how often has a hero striven, only to be overcome by disasters, which he was
unable to suspect.

The calculations of a determined person have perished, because of him there was some
one, above him, who controlled the command and calculation.

Oh had Monday but failed to smile, then light could not have come to the nights which
unveiled Monday’s face. [Monday, i. e., the day on which al-Malik al-Salih died.]

Its sun came up on a sombre day, whose widely dispersed anger disconcerted the birds.
Its morning displayed a forehead, on which the black kohl of the night was scattered.
A grey earth (saylamun ‘anqafiru) greeted the Glory in the morning of that day.
That morning the Fate of Time achieved what it desired, and time was in the habit of
rotating around it [earth].

A disastrous event, one so serious that when the vicissitudes saw its injustice they sought
refuge from it.

The earth trembled when reference was made to it, and the heavens almost billowed.
An important event covered the earth due to the misfortune of Abu I-Gharat, causing
the stars to sink away.

A death broke the seal of life with You, because it neither paid attention to permission
nor asked for advice.

The Disasters climbed on high towards the figure of the Vizier, who has now become
a heavy mountain. But fate has made this mountain (Thabir) sink into the sand.
Nothing stepped forward towards Your majesty, apart from a twist of fate, which had
extreme power over us.

The nights have ruined your life in a foolish way, hence they shall know what this
waste has brought about.
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22

23
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34
35

36

37
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40

41

At a certain point in time your drunken followers will become sober again [The man
drunk for a single moment will become sober again], and the drunken drinker will
discover the intoxication of wine.

Say against the action of Destruction: “With which reins have you led a recalcitrant,
one whose forefathers are renowned ?

And with what magic amulets have you caused tremors to be calmed and fears to be
silenced ?”

Oh support of humankind, is it possible that there can be a meeting at which burning
longings are cured ?

Oh Amir of the Armies, have You any knowledge that the heat of sorrow has become
an amir over us?

Because the grave into which you descended is rich, truly the Time which you have
left is poor.

Is the sickness brought on by the bitter and incessant loss equivalent to the kissing of
your grave?

Eulogy and nasib were frustrated and a foundation for the rithd’ came into being,
although this also foundered.

If T go and stand beside You and the rithd’ is of a cowardly nature, then my madih
is, as You know, extremely brave.

Oh Father of the Delegation and of the Guests! Be so good as to entertain them, since
others than Yourself have to be goaded with a needle!

And give them Your protection, in order that they are not screened off from the
memorial (darih), into which a part of You, the distinguished protector, has descended.
It may be that seeing with one’s own eye will raise one’s spirits, because their hearts
were murdered (ghilat) by their anxieties.

And only far from You comfort could be sought in other things. Thought and
consciousness live with You in one home.

You will pass by but, after this month, our sorrow will renew itself with months and months.
Do not allow Time to assume that You are forgotten: the disaster was immense and
to forget it is therefore difficult.

Perseverance is wonderful in the face of disaster, but the latter is crushing and, amongst
us who persevere, there is no-one who can combat it.

Eyes have become hot due to the great distance from You; had You lived, then their
sight would have been cooled.

They have become so used to mourning You, that their faces have turned pale and
their hair grown long.

They (the eyes) kept vigil at night in confusion about You, but other eyeballs slept —
ones remiss in their fidelity.

This carpet was rolled up, although previously I had known it as being cultivated by
knowledge and benefaction.

The Days must not suspect that You are dead, because one whose eulogy is widely
spread can never die.
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To You Ridwan (the angel of Paradise) is a visitor, but for others who descended on
that day (fihi) there is Munkar and Nakir.

The Caliphate has truly kept its contract with You, because You are both suited to
and worthy of it (the contract with the Caliphate).

After Your death the Caliphate gave us something good in return, thus Your absence
and Your presence became as one. [The successor compensates for the loss of Tala’i®.]
Allah refused to fulfill the plans made for it (the State, or Dawla) by a jealous and
unbelieving person.

The hollow of slyness has been made narrow, but the pit has become frightening for
those who have broken their oaths.

They were shameless in their betrayal of the Palace, even though the lamp of fidelity
within gave light.

A safe Haram and a holy month, the handles and protected veils of which were crudely torn.
No fast hindered them, nor the appearance of an Imdm, who appeared with the dust
adhering to the soles of his feet still pure.

You should defend the protective contract of this Just Leadership, being informed with
certainty that the Imam is both protector and protected !

When the women’s tents of the steppes are loyal to the rights that are due, what then
will the Palaces say [about al—‘Adid] ?

Al-‘Adid, the Imdm, became angry whereupon the rocks almost melted for fear of him.
Taking a resolute decision, he heaped revenge upon his enemies, and in his diligence
there was no weakening.

Due to his support and just leadership, may the Argument of Alldh be given its rightful
position and may the brave warrior fight on.

If a Kdfil (a Regent) is passed by, then he is now the Kafil (the new Regent); if a
Vizier is absent, then this (the other one) is the Vizier.

A Dawla Silihiyya is succeeded by a Dawla ‘Adiliyya, a state which does no injustice.
It (that state) has spread its renown and brought its sublimity to life: in time the
resurrection shall come about.

If his eye (the eye of Tala’i) had seen Your deeds it would have been comforted, and
the graves, with their inhabitants, would have come to rest.

All the beautiful things which You do, shall on his authority, be made eternal and will
be preserved as a tradition.

An extremely high honour and a sublime glory, in which the First and the Last will
be equal.

May the Dahr allow something comfortable to follow his Disaster. Happiness is enclosed
in the folds of great sorrow.

We complained about bone-breaking disasters, until, in respect of this, it was said: “Your
fracture has been mended.”’

[about the son of Tald’i¢ the poet says:]

Al-Nasir (the son of Tala’i) has helped Sublimity with the blade of a lance. How good
the master is and how good the helper!
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He is a king, one desired by the Crown for a long time, just like a porch, a pulpit
and a domed gateway (sadir).

Had the throne of his time been serious in its dignity, then a dignified throne would
now be light-footed due to its longing for him (the son).

We had no doubts, because within conjecture there is certainty, namely that the
command of the people will fall to him.

He could not acquire the honorific, “Treasure Chest of the Imdm s’’, without having
been a treasure which was well-preserved for their monarchy.

The Vizirate did not visit his portals, without being already in the possession of a
caravan of camels and a bugle.

He would not have acquired the rank of Regency, had the Nights not designated him
for the position.

He did not desire to sit on the throne, unless this manifested a brilliant king and a
great monarchy.

The throne shone through the light of his face, and eyes were ruined by looking at him.

He is the Sun of Just Leadership, and the sons of Ruzzik are the stars and full moons
around him.

They are a right-hand against his enemies, when these become powerful. But he is
the Axis around which their Millstone can turn.

They rode on the back of sublimity in an ascending line, so steeply that, due to their
ascendency, they no longer had roots.

They are “Lions’” (luyiith) who cause destruction and “downpours’ (ghuyiith) whose
dew consists of oceans.

They have brought passionate hearts to rest, although the cauldron of Anger and Ordeal
has tended to bubble.

They corrected the proud inclining of necks, until they left them behind inclined in
respect.

The possessor of Monarchy was elevated in the eyes of the enemies by swords (dhukiir),
which were girded on by manly heroes (dhukiir).

Every eye was dazzled by their perfection; but what eye can be damaged if it is already
blind ? [i. e., all the others are inferior.]

They (the Viziers) bore their monarchy and protected their sacred territory (himd-hum).
On top of that they were a bracelet and a wall (siwdrun wa-siiru).

Here are Ahl Bayt (members of the Prophet’s family, scil., the Imdm s); 1 advise you
not to mix with them, they remain a core, while human nature is no more than the
peel which surrounds it.

I did not lend them a Shahdda, although I borrowed from their Excellency for the
sake of my madih.

They were governed by a Brilliant Leader, for whose father both large and small were
prepared to sacrifice themselves

As far as Adil is concerned, the changing nights swore that during his lifetime they
would not assault him.

Anlsl 34 (2001), p. 467-564 Pieter Smoor

531


http://www.tcpdf.org

19 Nukat-Diwan, p. 52:
532 10 Nukat-Diwan, p. 52:

Anlsl 34 (2001), p. 467-564

PO (R P TR PPV
55 d) 4.;4; e it
ey s A
))Jé-m‘ = 3#“ e
s Sl s S L
)ﬂ-‘ u)ﬁ “-Mb A
;,Q.J\ o) WL 55
J_w,_ u.@.l.m\ 109 3las
00, 8 e Lk sl L
L (PRGN (AT
Dy Wt e I s
(55 iy s Dl

e ] f‘l—‘-‘
i) e Dax

Pieter Smoor

PIETER SMOOR

1775 g ol Pl
BRI ujja,u s W
Uw—ﬁ lesb (st o)
LgUa_xJ\j ML: sj_;’-\ ;@
Leeis 0 5w WL
JOIVIN PR Py

Ay Wiy as O

Sl Jals (ha Y
P T G
@l i Ob il eus
WL las slal
B S S st
| dgs ;;Lmub NSO

AT

AV

AA

A4

a)

ay

v

at

40

an

v


http://www.tcpdf.org

‘UMARA’S ELEGIES AND THE LAMP OF LOYALTY

85

86

87

88

89

90

91

92

93

94

95

96

97

May he rule over the affairs of mortals with resolution and strength: may we be
sufficient for him, so that his aide does not have to utter a word.

He considers the burden of Disasters as something petty, but the backs of others are
stooped under its weight.

Souls are content with him, voluntarily and involuntarily, and they have faith in respect
of unexpected affairs.

His force supports magnanimity and gifts. And “Dew’’ is the brother and supporter of
“Destruction’’ (scil., nada versus rada).

You both should research (7dli‘G) the Biography of the kings, because therein lies the
message of magnanimity, penned on their authority.

Look at the Biography, so that You will understand the excellency of a king, one who
had no equal under the sons of time.

Truly, due to his justice and merciful dew, Misr has become “a safe country and an
extremely forgiving Lord™’.

[regarding the qualities of the son of Tala’i“:]

In particular do not allow someone ignorant of rhymes to say: ‘The critic who listened
attentively and had great insight has now departed.’

Because the One on Whom we settled our expectation, Abu Shuja€, is very
knowledgeable and highly experienced in the standards and vicissitudes of the people
of the rhymes.

I was afraid that the Crier would say: Oh guest! The lake is unattainable, for you it
has run dry.

Thereupon, he turned his grace towards me as he said to me: ‘You will obtain a place
of excellence in my shadow’,

After which he stretched out his hand, and thus is every friend exceedingly jealous of
me.

Oh King of the heart and the tongue, the former nourishes his love and the latter is
extremely grateful.
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In the poem to rhyme hirdru, which ‘Umara wrote for this special ceremony, several more

allusions are made to the actual events surrounding the assassination.

1 Once again the

name of a day is mentioned, this time it is a Thursday, apparently the day that the coffin

is moved, the nuglat al-tabiit.''?
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" Umara’s poem on rhyme hirdru, a poem of 83 lines of verse.
Manuscript D (Petersburg), folio 69 verso - 71 verso; lacking
in ms. Rabat. This poem has been partially edited by
Derenbourg, Nukat-Diwan, p. 63-65 (= vss. 12-14, 17, 19, 21-
22, 37-38, 54, 56-57, 61-62) and Nukat-Diwan, p. 145 (= vss.
46, 48, 50-53) and Nukat-Diwan, p. 229-231 (=vss. 1-8, 20,
36, 45-47, 49, 68-83). The identical poem is also quoted
partially in Rawdatayn, ed. Zaybaq, I, 394-396 (ed. Cairo 1288
H., vol. I, 124, 126-127). Derenbourg translated a number of
lines from this poem in French, see Nukat-Diwan (French) I,
189 (vss. 1-10, 17-22, 37-41, 45-47, 54-59).

2 In folio 69 recto, ms. D says in the introduction to the poem
on rhyme hirdru: “On Thursday, the day on which al-Salih was
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transferred from the House in al-Qahira, where he had been
buried, to a tomb in the Qardfa, he said the following: ...”
Derenbourg, Nukat-Diwan, p. 63, in his Memoirs the poet
‘Uméra says the following about the poem on rhyme hirdru:
“When he [Ruzzik ibn Salih] transferred al-Salih’s coffin  to
the Burial place, 1 composed a gasida, in which I mentioned
both the shrine (mashhad) and the manner in which the
murderers were eventually caught. This gasida is long.” For
the extra line 13b which is lacking in the manuscripts, see
Rawdatayn 1, 124, 126-127, where a number of lines from poem
to rhyme hirdru are cited in quotation.

113 According to Rawdatayn, ed. Zaybaq, 1, 394: «ls

'!* According to Rawdatayn, ed. Zaybaq, 1, 394:  u>Iy]


http://www.tcpdf.org

‘UMARA’S ELEGIES AND THE LAMP OF LOYALTY

Poem to rhyme hirdru , see ‘Umara’s Elegies and the Lamp of Loyalty, footnote 73.

On Thursday, when al-Salih was transferred from the house in which he had been buried
in al-Qahira, to the tomb in the Qardfa, he said the following:

1 Oh Thou who makes the tears flow freely and abundantly and who stifles the warm
sighs ;

2 What does it matter to your tears, which are flowing water, that within them a fire has
been kindled by the sharpness of Your sorrow ?

3 Do not use me as a source for your comfort, because I have both these feelings and
these characteristics.

4  Calm yourself, because the tinder of my ordeal has a hidden fire and in my breast are
both thirst and blazing fervour.

5 The choice is in your hands, I am inconsolably sad and what choice remains for me ?

6  Every day I feel homesickness for the desert, where sand-rocks (hawdru) have destroyed
any distant conversation (bu‘da [-hiwdri) which ever existed.

7 I agreed with my tears that they would cease, but my heart betrayed me; if anyone
asks about it, care is resident within it.

8  Does a lowly man have the opinion that a small trial is a great disaster ?

9 1 am already choking with grief in the remaining pools of my tears, and how will it
be when the stream has become overfull ?

10 That Thursday dominated human nature, and myself in particular, it overwhelmed with
disaster, whereby the proud nose of the Dahr signified humiliation for all people.

11 How desolate the World was on the day when it said farewell to the Rotating Axis
around which the millstone of the World was rotated !

12 The grazing areas of benefaction were destroyed by a traveller, by one who cultivated
the tombstones even though they were deserted.
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15 According to Rawdatayn, ed. Zaybaq, I, 394: iz

118 According to Rawdatayn, ed. Zaybaq, 1, 394: 355kast

116 Versel3b is only found in Nukat-Diwan, 63 and Rawdatayn, ed.
Zaybaq, 1, 394.
536 "7 According to Rawdatayn, ed. Zaybagq, I, 394: + 3% iu.dl

119 According to Nukat-Diwan, 64 and Rawdatayn, ed. Zaybaq, I,
394 15T s
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Whilst the bier of floundering fortune was carried away, eyes became blind at the sight
of the bier.

[in the Rawdatayn this one verse derives from a long fragment of 41 lines:]

A corpse’s bier: the stars of the Great Bear and the Little Bear would be pleased if
their constellations were scattered in sorrow because of him.

The people stared at him, whilst he was under the cover of the bier (tahta jindza),
through the sublimity of its “size’’ (qadrahd, of the bier) the “size of fate itself’” (al-
aqddr) was humbled.

The Imdm walked straight ahead of it (the jindza), then I knew that the Five Pure
People (al-khamsatu [-athdr) had paid their last respects.

Barefooted the Kings walked with it (the jindza), after bright angels had caused a
rustling sound.

[Rawdatayn: haffat mald’ikatun bihd athdru. Ms. D reads: haffat mald’ikatun bihd
anwdru, ... 1. e., after pure angels had encircled it, ... after shining angels had encircled it.]
As though it were the coffin of Miusa, on either side of which were stationed the
“Godly Rest’’ (sakina) and Dignity.

But it contained nothing other than the remains of Islam, namely al-Salih al-Mukhtar.
[the style figure of iltifdt referring to the son Ruzzik probably begins here:]

You have given him the Dar al-Wizira as a home, whilst in the meantime another
house has been built to receive the noble transfer of his remains.

After You have constructed it and set it up as a beacon, then to its square people will
make pilgrimages and pay visits.

The two pyramids and the two sacred areas (Mecca and Medina) were jealous of each
other in regard to his coffin, and men are jealous of the noble.

You preferred to choose Misr as a result of which it is honoured, whereas the other
misr-s (plural amsdr, the ancient garrison towns), feel envious of its (Misr’s) cemetery.
You have turned it into a safe region and abode, where visitors hope for a reward for
the fatigues of their journey.

See this “ether’’ is attached to it (the Jindza, the cloth over the bier), because through
Your forgiveness it has acquired preference.

Through the benefaction of Your forgiveness, You have informed us, that it (the cloth)
is a haram and that You are an all-effacing Forgiver.

Your father is most worthy and went to his grave. The command is now yours; protect
and defend Your family’s honour.

Allow those who inherit the nights after us (i. e., after our death), now simply to say
the following: “Humankind will come to grief; only the traces will be cultivated.”
And Your father is too great ever to be compared to those skeletons which acquired a
resting place next to Kézima (the area of the Shi‘ite shrines in Baghdad).

Where is Farazdaq in relation to Your Sublimity ? And Ghalib, or rather Darim? Or
rather Ya‘rub and Nizér?

When they transported him like a beloved woman in a camel’s litter, I said: “His
residence is far removed, and far away is the place we visit!”
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He was nothing other than a sword whose sheath has been renewed by another (sword).
That is a Cleaver and Chopper !

He was nothing other than the Full Moon which had deserted its constellation and
exchanged it for a roomy space where the tracks which were left behind now shine.
A rain shower provided a region with water then it moved on to another place, because
the rain stars of his clouds are extremely abundant.

Oh thou who hast lowered the veils over his Majesty : what is he now for whom veils
were once raised ?

Why do I see visitors in great confusion after their demonstration of respect: there is
no longer any question of Permission nor Succession of orders.

Oh Warrantor of the Clan of Mohammed and Friend of them, although the urf, the
good deed of other friends consists of denial,

May the Deity be wrathful towards those who in ignorance rose up against him, and
towards others who plotted against him.

Do not be surprised on account of Qudar and the she Camel of Salih, for each century
has its Salih and its Qudar. [According to ms. D.]

[Do not be surprised because of Qudar, O She Camel of Salih, for each century has
its Salih and its Qudar. Thus according to Rawdatayn 1, 126.]

Oh, what disgrace, due to the white blades (white and glittering swords, /i [-bidi), and
how haughty they were in their folly (tatdwalat), in the hands of the Blacks (bi-aydi I-
sidi) whose reach was short (gasira).

Oh what sorrow, how alone you were when opposed by these ‘’slaves’ (a‘bud), while
your “pious slaves’ (“abid) are Gentlemen and Nobles.

They leered at You in a narrow land, where neither the spear nor the vibrating lance
had leeway.

For such an event the failure of their arms was extreme, if You had only been freed
to do that which You chose!

You were firm with the firmness of an Almighty who was able to “withhold mercy
from” them (Mugtadirun “ald khidhlani-him); had Predestination only worked for You!
Their feet would have stumbled out of respect for You, had you not stumbled over
your own hem !'?4

Amongst Your employees one man was loyal to You; the evening speakers ask for his
eulogy to be heard.

Abii Hasan loyally fulfilled the oath with You when a right hand let its sister down
and vice versa.

Compare as a comment on the lines of verse which will follow
in the text, what ‘Umdra remembers in his Memoirs, Nukat-
Diwan, p. 145: “Reports concerning al-Mukarram €Ali ibn
al-Zabad: this person was an exaggerator who was excessive
in his madhhab, without anyone being aware of this. In his
fidelity to the Bandi Ruzzik he was Nusayritic in his loyalty and
creed. He was with al-Salih on the day of the Golden Room.
He fought vehemently to defend him and carried on wielding

Anlsl 34 (2001), p. 467-564 Pieter Smoor

his sword until it broke in two. When he no longer had a
sword, he threw himself on top of al-Salih as he was lying in
the hall of the corridor, protected him with his own body. The
swords continued to be directed towards him until al-Salih stood
up and more people flocked in. I mentioned him in a Qasida,
in which I mourned al-Salih on the day on which his bier
(tabit) was transported to the burial ground. In that Qasida
the report regarding Ibn al-Zabad states the following: ...”
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Your protectors were absent in their trust, but you [Oh Abu Hasan] were not absent—
then it appeared as though they were present simply due to his presence!

You both must ask no one, apart from asking the sharp edge of his (Ibn al-Zabad’s)
sword, because information is sometimes too much and sometimes too little. [Only the
sword’s information is sufficient.]

He met his Fate in order to protect your visage, and to reveal a noble blaze for a noble forehead.
But when the sword broke in his hand and the cutting edge and sharpness were damaged,
He threw himself upon You to protect You, whilst slashing and sharp swords were
directed towards You. [Ibn al-Zabad survived the attack and only later under Dirghdm
was he executed.]

Though he did not drink from the well of destruction, then there is still in his heart a
remnant of drunkenness from its wine—out of sorrow for You.

It is persistence (wagfa) for which al-Mukarram is provided with praise; however, for
other men that persistence means “lowness’’ [lu’mu-hd, or according to ms. D lawmu-
ha, i. e., “reproof’’] and disgrace.

May You be placed in a Residence of Nobility (Ddr karama) which will never end,
and may Ruin descend upon Your murderers.

Oh had Your eye but beheld their situation after this (“persistence’” in the murderous
attack); had it but seen what became of them!

May punishment fall upon them and may they not be like “a persuasive person who
satisfies the people’’. Indeed, how far is the dust removed from heaven !

May the space of the mountain paths become frighteningly narrow for them; and how
frequently did the enemy of revenge (ndma [-‘adiwu, or ndma l-waliyyu, ‘‘the warden
of revenge’’) sleep; but revenge itself never slept.

They imagined that the flight was a mount which would rescue them; but where is an
escape from judgment (mina l-qadd’i firdru)?

They flew away, but Abi 1-Shuja¢ (scil., the son al-‘Adil) tightened the net of ruin in
order to hunt them; then it was as if they had never flown away.

Every human life spans a period of time, but towards the end all the periods of life
are set in motion.

Be thankful for an abundant salary and a path of death, along which all the best have
already walked before You.

The Wasiyyu (‘All) died on that path, and Hamza, his uncle, and the son of Fatima
and Ja‘far the Tayydr.

May You acquire Happiness, Martyrdom and Sublimity both alive and dead. I consider
that true pride!

After You had gone hence, the eye was cooled by an admirable person; had he not
been there, then there would have been no resting place for Sublimity.

Had his wonderful loyalty not been there, the rivers of misfortune would have burst
forth and the desired goals would have collapsed.

Then he would not have acted justly to protect the congregation of Ahmad, through
whom the lands and their goals (al-awtdnu wa l-awtdru) were satisfied.
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67 He is al-Nasir, the Just Leader, whose beautiful qualities are excuses for the bad qualities
of our time.

68 A king, —the “retribution’” by his sword and his spear is a jubdr [a “natural disaster’’
not to be avenged] on every tyrant (jabbdr) who fails to obey him.!?

60 Through him the various parties of hearts were united in satisfaction: both the Sword
and the Dindr were their uniters.

70 When these two maintain a Dynasty, then it subjects itself and it continues its existence.

71 When they separate and fail to support one another, the enemy becomes mighty and
the Helpers (al-ansdr) are humbled.

72 Oh the best, for whom the fastenings of the waiting clothes were loosened, and to
whom Severance and Continuation came !

73 Whose effective orders took place in accordance with the requirements of introduction
and execution:

74 The Regency and the Vizierate, the excellence of which will always remain attributable
to You through a sign and an instruction;

75 They themselves travelled to You and danger was far away because the fences had not
been jumped.

76 Subsequently, the Vizierate and the Regency descended upon You and saw a king who
had the fervour to ignite the tinder box of kingship.

77 They threw their travelling staff down under Your protection and the saddles were taken
from them.

78 What a wonderful Biography You have, one to which You gave free rein, but it was
set down by History and Poetry.

79  That biography was full of majesty and thus my inner self composed a prayer (saldt)
in praise of it, and behind me full-grown horses and their foals bowed down.

80 A message about the horses fails to satisfy You, except when the race course confines
them.

81 My odes are exactly as You have already learnt, because they have existed for a long
time without there being any reproach.

82 If an ordeal determines that I remain behind, excuses have been proffered for less than
that.

83 I have a Creed consisting of beautiful loyalty and the overtness and the covertness of
that creed will please You.

129 Compare Lisan al-‘Arab, “jubdrun ya‘ni saylan. Kullu ma ahlaka bahimatu [-‘ajma‘u fa-tusibu fi infilati-ha insanan aw shay'an fa-
wa-afsada: jubdrun. Al-Tahdhib: wa [-jubdru al-hadaru. yuqalu: jurhu-ha hadarun, wa-kadhalika [-bi'ru al-‘adiyyatu yasqutu fiha
dhahaba damu-hu jubdran. Wa-ma‘nd |-ahadithi: an tanfalita |- insanun fa-yahliku fa-damuhu hadarun ..."
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130 Uméra’s poem on rhyme al-hini, a poem of 51 lines of verse.
Manuscript D (Petersburg), folio 181 verso - 183 recto; ms.
Rabat p. 223-224 (page numbering). This poem has been
partially edited by Derenbourg, Nukat-Diwan, p. 362-364 (= vss.
1-5, 14-32). Ms. D introduces the poem as follows: He said
in praise of al-Salih and to the lamentation of the Ahl al-Bayt.
In ms. Rabat the first 9 verses are missing, due to a lacuna.

Anlsl 34 (2001), p. 467-564 Pieter Smoor
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133 This line (14b) in the poem to rhyme al-hani is only found in
ms. Rabat.
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Poem to rhyme al-hdni, see ‘Umara’s Elegies and the Lamp of Loyalty, footnote 94.

10

13

14

14b

16

17

He said in praise of al-Salih and in lamentation of the Ahl al-Bayt the following:
The affair of love is too majestic for me to be bashful and ashamed, even if I were
tender and sympathetic.

I am that lover within whom the bond of love has cut short desirable oblivion.

The lamp glass of his breast has been filled with his conscious thoughts, so that the
hidden parts of his affair are clearly visible to the hater.

The tears betrayed the oath, thus they left my secret behind, a prisoner in the hand of
overt proclamation.

Those tears treated my eyelids harshly, then Sorrow brought an excuse for them, a Sorrow
which denounced the hidden reserves of the eyelids (i. e., the tears were denounced).
Oh thou who turned towards me the reins of your reproach: the pull of my reins has
now been averted from desire !

Let me be brief with You, because for a long time, I have been tormented by a lonely
spot, through which my sorrows have been nourished by my thoughts.

It was my lovesickness for his nobleness which forced me to seek refuge in my
submission, because he is a malefactor and criminal.

His love for me can be read from this sheet of paper (his cheek), through the
countenance of contentment and the sombreness of wrath.

Whenever he disappeared, he bestowed upon me his reproach, like a renewed contact
which was enacted in the form of aversion.

He came, watchful of the gossip-mongers and the aggression of the jealous [wa-sawlati
[-ghayran according to ms. D, but wa-sawlati I-‘arbdn “and the aggression of the
Bedouins” according to ms. Rabat].

Shall the slenderness of the twigs suit me if they bow in lovesickness, displaying a
benificient and well-formed posture ?

Were there no similarity in the flanks of the Bdn tree, then the twigs of the Bdn tree
would no longer be beautiful. [the comparison is turned round here: the Bdn tree has
to resemble the beloved one’s posture of beauty.]

Oh my two friends! In “the avoidance of love’s passion’ lies the directive of the Just
Path, but what do you two think of that?

The least of what is within me is sufficient to keep the nasib far away; and the most
insignificant thing levels the path for the obsession of my spirit.

Oblivion took the hand of Lovesickness in its grasp and it forbade insight to lend an
ear to rebellion.

In the evening I came with my heart between false perseverance, far-reaching toughness
and close solicitude.

The fast moving camels of sorrow (ahzdn) have made the rough ground of speaking
level for anyone who wishes to mourn the clan (Al) of the Envoy.
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When the support of the Indian sword and the spearhead slips away, use the tongue
and its support.

And make the discussion about the sons of the Wasiyi (= ‘All) and the injustice which
affected them into part of a love song introducing a complaint about Fate and its
treachery.

In foolishness Umayya has usurped the inheritance of the clan (Al) of Mohammed: the
attack of the hater has begun.

The succession has come within the Caliphate of their family: proof (al-burhdn) has
been set against beautifully polished non-sense (al-buhtan).

Their long-suffering characters were not content merely to ride on the back of Hypocrisy
and the camel hump of Enmity.

Nor were they merely content to sit together in a prophetic circle, which Abt Sufyan
had never built for them,

But they even added to all of that by taking revenge on Belief on behalf of Disbelief!
Thus Ziyad [ibn Abfthi] came bringing such a great increase (ziydda) in wickedness
that this allowed Caliph Yazid a still further increase in imperfection.

It was a war in which the market was organised by the Banu Harb (scil., the family
of Abu Sufyan). And the Bani Marwén behaved in the same way.

How sadly I sigh for those people whose hands were no more than Rainfall for humanity
and Food for the sorrowful,

Their entrails are shredded in every mountain pass. Their bodies have been struck
down in every place.

A congregation (umma) held its assistance back from them, thereby selling abundant
profit in exchange for loss.

They were shut off from the Truth, in favour of which the special reference in the
Koran bore witness.

How appropriate it would have been for them, if they had been supported by al-Salih
the Chosen One from Ghassan. (i.e., Tala’i¢ ibn Ruzzik al-Malik al-Salih).

His sincere loyalty ensured that they had forgotten (the earlier) Mukhtar. How many
a winner is overtaken by the one in second place!

Oh that the nights had given his victory and his time to these people in earlier days,
So that they could see his excellence; for hearing alone is insufficient.

For them an ode has been composed on every aspect, an ode which has dragged its
silky garments over Sahban (who was so renowned for his eloquence).

Due to an exaggerated love for them, people desire them to be praised in every language.
A king who startles other kings, however, has a godfearing attitude (wara®), which the
Two Angels themselves will imitate in their biographies.

He is changeable in his qualities: on his forehead is the godliness of the Holy man
but also the awe which radiates from a Sultan.

Countenances were subservient when they saw him, whereupon two things met each
other: the cheek of the earth and the straps of the crown. [even kings bowed into the
dust before al-Salih.]
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548 of this poem to rhyme al-hani, are not found in ms. Rabat as
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there appears to be a lacuna. Ms. Rabat page 225 continues
with the text, line 7, of another poem on the rhyme al-aghani

dedicated to Taqi al-Din, see ed. Derenbourg p.383-384.
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Before his time, the Vizierate was constantly a target for the arrows of mockery and
contempt [or according to ms. Rabat: ‘‘... a target for the arrows of fear and contempt’’],
Until she (the Vizierate) was appointed to be the most radiantly crowned figure, despite
the (lost) souls, when two armies came up against each other.

And after the slander, they received “esteem with a broad chest’” which took away her
anxiety (khawfahd) through the granting of a safe asylum (amdn).

Through special aspects of decency and religious knowledge, his perfection has
demonstrated clearly the shortcomings of the kings.

The Cattle of Conjecture as to whether benefits might be granted grazed among the
pastures, in gardens of abundance and nurseries of benevolence.

If the “celestial luminaries” [al-nayyirdt, celestial bodies or planets] had made it possible
for him, then they would have ended up in him — but that was not possible.

He is the “rain’’ through which the overfull pools have become rich and from where I
quenched the thirst of the thirsty.

I saw the Lion of the Forest in his lair, and I remained standing on the spot where I
saw Sublimity whilst it could also see me.

Hopeful expectation visited him [scil., the poet himself], when he began to leave the
homestead of his ahl [wives and children].

He gave me more than I had hoped for and brought me closer and allowed me to
approach the meeting of the charitable dew (wa-min nddi I-nada adna-ni).

A noble deed; in comparison to it, much of my praise is too scant and the gratitude
from my tongue is too weak for the least of this largesse.

It is he, through whom I am honoured by composing his eulogy in poetry. But when
will T stand up in gratitude for that which he has bestowed upon me ?

Anlsl 34 (2001), p. 467-564 Pieter Smoor
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In the ode (rhyme bi-hamdihi), we see the poet giving complete recognition to the Rights

of the Fatimid Imam.'**
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1 Umara’s poem on rhyme bi-hamdihi, a poem of 39 lines of
verse. Manuscript D (Petersburg), folio 44 verso - 45 verso;
ms. Rabat p. 85-87. This poem has been partially edited by
Derenbourg, Nukat-Diwan, p. 201-202 (=vss. 1, 11-13). The

introduction reads, “He says in praise of the Imdm al-‘Adid
the following: ...”
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Poem to rhyme bi-hamdihi, see ‘Umara’s Elegies and the Lamp of Loyalty, footnote 95.

10

12

13

15

17

Ms. D: He said in praise of the Imdm al-‘Adid the following:

Ms. Rabat: He said in honour of al-‘Adid the following:

Oh Thou, the best, in honour of whose fame the madih is composed, and in whose
praise the Siira s of the Book have descended.

Oh Argument of Allah, through whose light the insight of those who are confused and
directionless is once again set straight.

Thou art the one who spontaneously achieved the height of sublimity, without even
having to exert the minimum of effort.

From the Leaders of the rightful way (al-hudadta al-rashidina) he inherited an Imamate
whose characteristics he brought back to life through his clear and just leadership.

If he is proud of a Prophetship and a Wasiyah, then it is rightful that they are both an
inheritance from his father and forefathers.

Should anyone descend from without, then nothing would be found apart from the
successor to the throne of the Caliph.

When al-Mustafa becomes a father to You, then it does not harm You that your
followers miss his sceptre and his mantle.

What is between the paraphernalia (al-aldti) of the Prophet and his family (dlihi), is nothing
other than that which is between the sword and the sheath. [according to ms. Rabat: ‘“What is
between the Prophet’s pack-saddle and his family, is nothing other than ...""]

An honour, in whose crown You, Oh Abti Muhammad,'>? have become a pinnacle, a
unique pearl in a string of pearls.

“Glory’’,~When You count its stars, it says: “Forget the explanation and limit Yourself
to the counting alone.

Record only Abu I[-Maymiin, then his reputation will increase in honour; and do not
refer to his Ma‘add.”

Al-Héafiz who in spite of his disappearance is preserved by three of his descendants,
all of whom have inherited just leadership.

Three, namely Zafir, or Fa’iz, or ‘Adid in the support of whom the Banii Ruzzik became
a strong arm.

A group of people, whom Time has placed in high ranks to watch the loosening and
the fastening of Time,

Ones who extend their reward and punishment with the longest and most perfect arm of sublimity.
One Just (‘Adil) in his government, but Unjust toward his benefactions, inherited the Regency,
Whose straps were hung on the shoulders of a Radiant One (Arwa“) who, even before
the time of his maturity, bore great disasters.

152 “Abll Muhammad” was the kunya of the Imam ‘Abdallah al-‘Adid.

Anlsl 34 (2001), p. 467-564 Pieter Smoor
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And the ranks of the Vizierate knew with absolute certainty that it was destined for
him from his cradle (kdnat mumahhadatan fi mahdihi).

After (the death of) its Regent, he (the successor) returned happiness to the Throne as
sufficient compensation, sufficient for the days to bear the sorrow of their loss.

20 He is a king, who withstands thousands, but anyone who hopes never encounters the
haughtiness of his withstanding.

21 A generous giver from whose hand the dew is pressed like generosity and through
whose tinder ruin burns (al-radd min zandihi).

22 The outstretching of his arm makes the spears of al-Khatt content, and the strength of
his wrist (quwwatu zandihi) satisfies the sharp edge of the Indian sword.

23 And you surmise that the swords which the riders of the short-haired horses draw are
flashes of lightening in the darkness.

24 Do not be deceived by the friendliness of his happy countenance, because the sword
flashes whilst destruction lies in its sharpness.

25 The ambitions of Sublimity enable him to reach far, whilst the ambitions of the nights
do not succeed in attaining a level of equal height.

26 His sympathetic long-suffering postponed, of its own accord, his threat but his promises
are always honoured.

27 He took possession of the body, hence the tongue was made subservient to his eulogy,
and similarly the heart to the love of him.

28 Our odes were a property in mortmain (a wagf) for him, because in them there was
nothing other than that which was derived from him (namely gifts).

20 Oh ‘Adid (Oh Supporter) of the religion of the Deity and Oh Provider! Had he never
been, then the establishment of his Koranic law would never have been known.

30 May You in the noble Palace be congratulated on a preservation which may wipe away
the sin and wilfulness of the Fire!

31 The Fire of Abraham (al-Khalil) was in love with him, but it was blown out by a
secret of Yours, which after Abraham has remained preserved.

32 May Alldh, who sent down His revelation and the source of His compassion and the
garden of His eternity, protect You!

33 While the people roundabout submit themselves to the noble forehead and its cheeks
(i.e., yours), I compare your Palace

34 To the House (scil., the Ka‘ba), where the smooth corner (of that cheek) is Its [smoothly worn-
off] Cornerstone ; and those who come for your blessing I compare to Its arriving Pilgrims.!6?

35 Supposing I had sent my poetry to You then, with its cooling (bard), I would have
protected You against the heat of the fire.

36 A poem: suppose that the sea were to undulate savagely and the heights of its tide
were to flood the Dunya,

19 In line 34 of this poem to rhyme bi-hamdihi, there is the sug- blessing, “and al-wafidin ila nidd'ika, “those who came to visit
gestion of a style figure of paronomasia (tajnis), at least it is as pilgrims answering Your call.”

implied: al-wéfidina ild naddaka, “those who came for Your

Anlsl 34 (2001), p. 467-564 Pieter Smoor
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And the season of winter were to help it with its snow, then despite its raging, the sea
would not have achieved even a part of the effect of the poetry.

You have raised the value of his reward through generosity and You have, through
pride, raised his glory which had become obscure.

And with coins You have filled the breach of his poverty and, with magnanimity, You
have covered the shame of his deficiency. [or on the basis of ms. Rabat:
magnanimity You have wiped out the deficiencies of his evil coins.”’]

X3

.. and with

APPENDIX E

Poem to rhyme aktharu, see “‘Umara’s Elegies and the Lamp of Loyalty, footnote 100.

10

12

13

He said in honour of the Imdm al-‘Adid the following:

The poetry knows that Your dimensions are larger than anything we say, and that Your
excellency is greater.

But praising You is a compulsory duty, an act to which both those who compose a
small amount of poetry and those who compose a lot are commanded.

When a multitude achieves the deeper truth of praise for You, then through the praise
of You their sins are forgiven.

They are honourable through their duty towards this rank (dha [-magdm), because their
utmost efforts consist of them praising and thanking him for as long as there is time.
Their conceptions have poetically composed the praise of a Caliph, one in whose praise
the Seven Mathdni were proclaimed.

Al-‘Adid is the Pure One, the origins of whose veins are purer than cloud water.

He is from Hashim, where the branches of Sublimity met each other, and where the
sources of benevolent dew began to spout,

From a Prophetic Palm Tree, whose boughs will bear fruit due to the radiant ones
belonging to the Imdm s’ genealogical line.

The rain shower of Just Leadership has not disappeared, it remains above, until Your
forefather Haydar [scil., “Ali] pours out from it.

The subjects rejoice in a Caliph, in whose face the face of Time itself can rejoice.
They look at You and declared You great out of respect. One said: “Praised be Allah’’,
another said: “No God but Allah’’, a third said: “Alldhu akbar!”

They tried, in relation to one another, to be the first to kiss the dust, as though its
fragrant smell had turned it into melted musk and amber.

The faces were submissive and nothing was visible to the eye apart from a forehead
which had become dusty in the dusty earth.
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Until You alighted in a riwdg, an archway (according to ms. D; in “a tomb’” according
to ms. R) with high ceilings, compared to which the tops of both pyramids fell short.
I compared them (the ceilings) and the water, which flowed under them, to an eternal
garden under whose protection the Kawthar starts to flow.

And if I summarise the words when I compare it, then it is as though the surrounding
heavenly sphere is being portrayed.

Oh Lord of the Believers: the mahdbis were full of honour being stamped and dated
in Your name. [mahdbis according to ms. Rabat, plural of muhbas and of mahbiis:
mortmain, i. e., the wagf “properties’” for example war horses; according to ms. D, the
mawdadsim: “festive parades’” were full of honour ...]

Just as the time is divided, the gatherings which were not interrupted were divided up,
both earlier and later.

The most distinguished of the feasts is the Day of the Khalij, because this is, amongst
them, a radiant and revealing day.

A day over which You threw the mantle of a nightly sea, within the darkness of which
the meteors of the spears shone.

A day, as though the army was a secret under its dust, hidden within its smothering clouds.
To You came the Nile, which through fearfulness is shy, now and then it puts one
foot forward, only to draw it back again.

The Nile came to You with its excuses, full of sorrow for its earlier sins, and one like
You forgives !

If it (the Nile) had not stumbled over the edges of the world, then no dust would have
been scattered over it.

If You had not scattered (tughabbir) dew / good deeds in its face like sand, then a
greyish colour would never have appeared on it.

If it had met Your stirrup with a pure bright colour, then Your very troubled cloud of
dust (from the war) would have troubled it.

We had missed it, but You came in its place, with replacements: the rich became
considerable, and the needy became rich.

If it is made from a river, then Your hand is a cruel sea. If it is made from rain, then
Your downpours are more abundant.

What a difference there is between you two! Is one river the same as a hand, of which
the noble fingers alone are more rivers ?

At every moment there is an abundance of your goodness present amongst us, but its
(the Nile’s) gift is sometimes absent and then once again present.’’

Thus in reality, not metaphorically, because he is a part of a benefaction from Allah
for which everyone must be grateful.

The “Breaking of the Khalij’> must be considered as a benefaction, through which the
breach in humankind can be healed. [Or on the basis of ms. Rabat: the Khalij broke
its headdress: —a benefaction, through which the breach in humankind can be healed.]
Thus long enjoy its (the Khalij—) feast and an eternal life, during which the nights
will pass by whilst You become old.
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And be happy with the “Days of the Regent (al-kafil)’> and a Dawla which through
them has become distinguished, because that is the greatest happiness.

The Leader of the Propagandists is the one responsible for Your Dawla, one who leads
justly when those of sharp hearing and clear sight stray.

If You (Oh al-‘Adid) are an “eye’” in the face of the phenomenon “Caliphate’” then
the Vizier al-Salih is the “eye socket’” (which protects the eye).

If You are a gibla, the direction of the ritual prayer, within the holy area of the
“Imamate’’, then the Vizier is the enthusiastic pilgrims’ prayer of “Labbay-ka”, which
men in that area can hear being called out.

Or if You are a Sun and Just Leader for Islam, then Talda’i¢ is its shining morning.
A king, when kings and its excellency are enumerated, then the tongue begins with
him and later the little finger does the same again:

Character traits which are suitable for the ear to hear, and Sublimity a suitable spectacle
for the eye.

Through the Reviver of Life he had his Sira revived, through which the diffusion of
praise was both folded up and opened.

The Treasure Trove of the Imdm s of the caliphs of Hashim, and a continuous bond
for them who were protected and preserved:

Al-Nagir the Reviver, through whose effective qualities the enormity of every disaster
is made small.

The Baniu Ruzzik were honourable until they, risen above humankind, became a
multitude of Stars.

They were humble and the Dahr and Sublimity are fully aware that the Time was
haughty and proud of them,

They who built a Sublimity under which Kisrd pined away and for which Qaysar was
too small.

Let them be free of shortcomings for al-‘Adid ibn Muhammad, a Buttress through which
the enemy is humbled and overpowered! [On the basis of ms. Rabat: ‘“Thereupon they
gave al-‘Adid ibn Muhammad a Buttress through which the enemy is humbled and
overpowered.’’|
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(funeral elegy dedicated to Wafi, grandmother of the Imdm al-‘Adid)
Poem to rhyme bi-dimd’ihd, see “‘Umara’s Elegies and the Lamp of Loyalty, footnote 42.

‘Umira’s commemorative elegy dedicated to al-‘Adid’s grandmother, written one year after

the event of her death [she was probably one of Imdm al-Fa’iz’s aunts],

to rhyme bi-

dimd’iha, see Nukat-Diwan, p. 155-157 (verses 1, 6-8, 28-40), and ms. D folio 1 verso — 2

verso,'8 and ms. Rabat p. 34-36:
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APPENDIX F

Text and Translation of poem bi-dimd’ihd, a funeral elegy dedicated to al-‘Adid’s

grandmother, who was known by the name Wafa,

10

11

15

16

17

On the first anniversary of the death of al-‘Adid’s grandmother, he said the following
words to mourn the loss of her:

If it were useful for an eye to give its water, then many eyes would already have
given their blood.

But the disaster of death has become a sickness (“illa), one for which the steps of
hope are too short, hence there is no cure.

You hoped to be able to make peace with Time. However, the murkiness of the nights
has been smitten by the purity of the nights.

For us, they (the nights) have mixed the cup of life with the treachery of life, and our
hope goes hand in hand with its (life’s) fidelity (bi-wafd’ihd).

Their poison and their Fast Death are just like vipers, and their remedies cannot be
distinguished from their sicknesses.

Do you not see how the differences of opinion of the World continue for all time, in
its own time even with regard to the Caliphs?

It knocked on the door of His excellency al-‘Adid, Mohammed’s offspring, with Ruin
(fand’) for her, in whose forecourt [bi- fand’ihd] people’s hopes for wealth were placed.
He is a person who has been granted authority, one whose soul met disasters, every
disaster, with precious comfort.

The Prophet inherited the Mystery from amongst the people. Had he never been, who
would have been able to pass on its secrets ?

Thus when the one who is congratulating and the one who is comforting both do
something good in Your eyes, then they are both justly guided by its radiance (scil.,
that of the Mystery).

It is difficult for me to remember a lamented one, for whom I have replaced a eulogy
of her by mourning for her.

I did not mourn her in poetry until the tongue of the Dahr had become one of her poets.
The days have betrayed her, although they were her male slaves. So did the nights,
despite being her female slaves.

Oh Dahr! What is wrong with you, why did you not benevolently grant her freedom ?
Were you not, Oh Dahr, one of her freed slaves?

You will certainly feel remorse when she has disappeared as you will be unable to
encounter anyone who, regarding an opinion, provides as much as the wealth of her
excellency ever provided.

Have you not retained the greatest benefaction from her, namely that the Imdm is
considered to be one of her sons?

For one on whose orders the flag is tied up, there is no damage if she herself does
not lead the army under her flag.
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Even though she was not counted amongst the men, there were still those who
brandished the flags on their lances on the authority of her insight.

They said: ‘‘A year has passed by, and therein is comfort which stills the cares of the
soul, so that it no longer has a fever.”

Then you answered: ‘‘Obscurity is kept away by the fact that her benevolence weighs
on our shoulders.

This lady is not one of those who, when the interval of time is far advanced, are such
that the importance of excellency is forgotten in connection with her name.”’

It may be sufficient for her that in the course of time there is a recorder who records
how much we benefit from her favours and gifts.

The branches of the Dawha Palm allowed two lights to remain for her: thunder and
lightning from her generosity and her high rank.

In every part of the body there is violent grief for her who is so sadly missed. Your
shining sons, however, have become a part of her limbs.

She was a Sun! But Your dazzling sons ‘Blessed may they be’ are the stars of the
heaven, oh thou, who art heaven’s Justly Guiding Full moon!

When Death is a compulsory action (which it is one’s duty to suffer), it can never be avoided,
— Then it may please her that the fate of death only descended upon her in the moment
of glory and Sublimity.

No sooner did she change places, than she saw in her soul that for which she had
hoped and asked, that which she had desired:

[In the next passage, the poet applying the figure of style iltifat, speaks directly to the
Iméam al-‘Adid with congratulatory formulas. He describes both the Vizier Shawar ibn
Mujir (who succeeded after Ruzzik ibn Tald’i€) and his eldest son the amir Aba Shuja‘
al-Kamil ibn Shawar, — both the father and the son died later on, in 564 H.] '8
When the nights allow You to enjoy Shawar, then close Your eyes to the ugliness of
their bleak aversion.

It is sufficient for Your Caliphate that it is supported by him in every battle against
her enemies.

Through al-Kamil, the Caliphate was proud of her Amirs and, through Shawar, it felt
conceited about her Viziers.

They are two swords from Your Imamate, which had no power apart from the fact
that Victory was one of her steadfast friends.

Scarcely was the fatherland of the kings troubled by disaster before they both restored
her distress to relaxation.

I think that (the sort of) Days which gave Shawar permission to be unique, have made
it impossible for the World to replicate such days.

I belong to the number who have become rich through their excellency, and I am one
of those who feel the need for the continuation of Your sublimity.

188 Al-Maqrizi, Itz al-hunafd’ 111, 256.
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Before my action, he (Shawar) was praised by the edges of his sword. My praise has
become part of their beautiful eulogy.

His vain qualities were illuminated by my opinion. The madih intended for him
journeyed from the lights of these qualities.

You have made the face of the Dahr beautiful for me, after it had been, in my eyes, a
misshapen face.

When Charity becomes continuous, then it becomes a creed (‘agida). The Days will
never dissolve the contract of their loyalty (wald’i-ha).

The Days of Your excellence allow no wish of mine to survive, unless it is the request
of Allah that they be allowed to continue for an extremely long time.
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